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THE NAGEL EDITION
OF THE KOREN YOUNG ADULT HUMASH LEV LADAAT
IS DEDICATED TO THE MEMORY OF

Jack M. Nagel
b HroN amy A

A beloved husband, devoted father, adoring grandfather and great grandfather.
A true Visionary, who survived the Shoah, and whose philosophy was
to deal compassionately and kindly with all people.
His love for Torah and being a mensch guided him throughout his life.

He believed Education was the key to Jewish survival, and he made it his life's mission
to enrich the Los Angeles community with all aspects of Jewish scholarship and culture.
He established and remained committed to many yeshivot and Centers of Jewish
Learning throughout the United States and in his cherished homeland, Israel.

He had great faith, great heart, and great courage and was blessed
together with his Eshet Chayil, our Mother Gitta,
to leave a legacy of Tzedaka, Chesed and Emunah.
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“The more Torah, the more life. The more charity, the more peace.” (Avot 2:8)

Dedicated with love by his children:

Dr. Ronnie and Cheryl Nagel Los Angeles, California, USA
Esther and Dr. Paul Lerer Englewood, New Jersey, USA
David and Marnie Nagel Los Angeles, California, USA
Careena and Drew Parker Englewood, New Jersey, USA
And his devoted wife, Dr. Gitta Nagel Los Angeles, California, USA
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PUBLISHER'S PREFACE

(1,3 ©50) PR naw M5 N1

“One generation will praise Your works to the next...” (Psalms 145:4)

It is with gratitude and a certain ambition that we in-
troduce this volume of THE NAGEL EDITION OF THE
KOREN LEV LADAAT HUMASH, a Humash designed to
encourage connection, reflection and learning of our
foundation stone, the Torah.

The connection between Jewish young adults and
the Torah is critical. Our children must learn the text of
the Humash and the classical commentators who have
illuminated difficult passages. But it is just as important —
and all-too-often neglected — that the student or young
adult engage emotionally and experientially with the text.
How does the Torah give them a prism to view the world
around them? The need for this deeper, spiritual interac-
tion gives rise to the name of this edition: Lev Ladaat:
The Understanding Heart. For our ambition is that ev-
ery Jew engage with the Torah and incorporate its values
into his or her daily life, not just as an academic exercise.

Itiswith thisambition that Koren Publishers Jerusalem
has created this edition, designed for high school students
and young adults in synagogue minyanim. Since 1962, the
Koren Tanakh has been recognized for its textual accu-
racy and innovative graphic design. We have remained
committed to these qualities, and we have recently had
the privilege of enriching the Humash text with the el-
oquent English translation of one of the most articulate
and original Jewish thinkers of our time, Rabbi Lord
Jonathan Sacks, N5,

It is with gratitude that we acknowledge Rabbi Sacks
for this exceptional translation of the Torah. And our

thanks are no less due to Rabbi Shlomo Einhorn, from
whose fertile imagination and broad educational experi-
ence the concept for this Young Adult Humash sprang.
Likewise to Rabbi Dr. Zvi Grumet, whose intimate
knowledge of the Humash and its commentaries has en-
riched these pages inestimably. And to Rabbi Yedidya
Naveh, our Managing Editor, who brought it all together
into a handsome and useful edition.

None of this would have been possible without the
support and detailed involvement of the Nagel Family
of California and New Jersey, who understood both the
ambitions and methods of this edition. THE NAGEL
EDITION OF THE KOREN LEV LADAAT HUMASH is dedi-
cated to the memory of Jack Nagel, z”1, who was an excep-
tional community leader. He and his beloved wife Gitta
have enabled so much of Jewish life in the Los Angeles
community, especially in the area of Jewish education:
yeshivot, high schools and so much more. Surviving the
Holocaust and making a new life for himself and family,
Jack’s was an exemplary Jewish life, combining Torah im
derekh eretz. Koren is honored to be associated with his
memory.

On behalf of all our rabbanim, scholars and designers,
we thank the Nagel Family. And to the many thousands
of readers, in this and future generations: We are forever
in your debt.

We hope the use of this Humash will bring Jews closer
and closer to the Torah and all the good it represents.

Matthew Miller, Publisher
Jerusalem, Autumn 5781 (2020)
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EDITOR’S INTRODUCTION

What if there were no more bookstores left on Earth? What
if we woke up to discover that the written word had been
almost eliminated? This is the frightening possibility we
confront when we visit “The Last Bookstore” in downtown
Los Angeles. The Last Bookstore takes the guise of a
survival shelter where all of Earth’s great books are sold, in
case there may one day be no other places to find books. I
once had the opportunity to spend some time there, and I
found my way to a Bible, which included a commentary for
teenagers. It roused my curiosity — why is there no edition
of the Humash directed toward young adults? Ought we
be simply waiting for young Jewish people to come to the
Torah, instead of bringing the Torah to them?

Some might say that teens aren’t interested in the
Humash. They are mistaken. For 22 years I have been teach-
ing young adults, and I have always found them to be as
hungry for knowledge and connection as any other group.
Whenever I look past a student’s distracted veneer and
genuinely engage them with some profound thought, it
opens a reservoir of dialogue that I could not have found
elsewhere.

With social media and technology becoming a con-
stant part of our lives, our need for real and deep connec-
tion has only grown stronger. The Torah, we know, is an
M3 0PN oPn Py — a tree of life for all who hold on to it.

Putting together a project like this Humash is com-
plex. It’s very easy to slip into anachronistic concepts aimed
at grabbing attention. But we owe more to ourselves; we
are hungry for substantive and truly thought-provoking
conversations.

To you, our young adults, we now offer this Humash.
Will you use it? Will you allow it to guide you? When you
are having a hard day and the walls seem to close in on you,
will you pick this Torah up and let it lift you up? Will you let
God into your life? We find Him in these words.

Why do we study Torah?

o The Torah is a blueprint of the universe, starting at the
beginning — Bereshit. The Midrash teaches that God
“looked into the Torah and created a world.” Do we want

to understand the world? “We should look at where it
came from.”

How to practice Judaism. Torah teaches us how to live
as Jews. It teaches us how to practice our Judaism. The
Gemara teaches: “eyn 1% xvan Tmbame S mmdne -
learning is great in that it moves us to action. I love the
word halakha, which denotes Jewish Law. It means to
walk. We can't walk in the ways of Judaism unless we
know the halakha.

The values of Judaism. The Torah guides us not only
in how to practice Judaism’s laws but, at times more
importantly, how to live its values. The emphasis that
our people places on charity, education, visiting the
sick — it’s all derived from the sensibilities of the Torah.

To help us do battle. The sages interpret the wars
described in the Torah as symbolic of our struggle
against the yetzer hara, our evil inclination. Our shadow
side is cunning. We have only one weapon against it, says
the Gemara in Kiddushin: Torah study.

It is our oxygen, our life force. The Gemara in Berakhot
teaches us that just as a fish cannot live without water,
s0 too we cannot exist without Torah. There isn't an
example of a Jewish community that has thrived and
flourished over multiple generations without a love and
appreciation for producing Torah.

Crisis management. Think about what enabled Yosef
to survive trauma after trauma in Egypt? What made
him so resilient? What did Yosef have that allowed him
to survive? Rashi tells us that before he was thrown
into the pit, Yosef would spend his time with Yaakov,
studying the Torah taught by Shem and Ever. Shem and
Ever were survivors. They had endured the flood and the
generation of the dispersion. Deep down, Yaakov knew
that Yosef would need this Torah.

To develop a relationship with God. Part of our mission
in this world is to cleave to the Almighty. Through a
relationship with God one learns what it means to be a
proper human being. We enter into a relationship with
our Father in Heaven by learning His word.

<« Its the
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o It the Great Equalizer. Rav Boruch Ber, the great rosh
yeshiva, is quoted to have once said that Torah is the
great equalizer. A child starting sixth grade could learn
Bava Metzia, as though it's the most basic and simple
piece of the Gemara. But at the same time, it's one of
the hardest parts of the Talmud, challenging even the
most advanced scholars. Torah is accessible to everyone
at all levels.

o It’s your story. Project years ahead and imagine bringing
your spouse back to the house of your parents. While
you're cleaning up the house, you find your old yearbook.
You can’t wait to share it with the person that you love.
Why are you so excited? Because you are going to share
the story of your life. That's why we open up the Torah.
Our entire legacy is there; where we came from, what
we went through, where our customs come from, and
where our identity has come from.

o And finally: It's your way out. Imagine you are lost in a
maze. You cannot find the way out. Suddenly, you're
told by the maze keeper, who stands above the maze,
that there is one way out. It's the simplest way of all —
the way that you came in. Retrace your steps, and that's
how you'll find a way out. The Jews have survived the
Shoah and have rebuilt a remarkable edifice called the
State of Israel. We have done amazing things in America
and around the world. We have built yeshivot filled to
the brim with students. But we also find ourselves at a
crossroads, facing multiple challenges. God’s guidance
for us is: Retrace your steps. Figure out where you
became lost, because that will tell us how to get through
the maze of life. That's why we need the Torah.

With all these ideas in mind, we have designed this Humash
in such a way as to maximize the student’s opportunity for
reflection, connection, and learning. In addition to Rabbi
Lord Jonathan Sacks’s beautiful new translation of the
Torah, we have included several different commentaries
to add meaning to your journey:

WISDOM OF THE HEART: This commentary is designed
to make you think critically about the stories, laws, and
poetry in the Torah and how they relate to your life. It
often includes a question about your own experiences and
opinions.

EDITOR'S INTRODUCTION

THE CLASSIC COMMENTATORS: This section
begins with a guiding issue or question and brings two
or three classic commentaries from Jewish history who
have offered answers. Compare the answers given by the
different commentaries. With whom do you agree? These
are followed by Questions for Thought, which push you to
read the commentaries more closely and find hidden ideas
below the surface.

TEXTUAL SKILLS: These questions encourage you to
read the text of the Torah more closely. The exact ways
words and phrases appear carry tremendous meaning, and
by paying attention to details we can make ourselves better
readers.

QUICK BITES: This section provides a brief thought about
the Torah that we can take with us out of the classroom and
share with family and friends. It can be a jumping-off point
for a deeper conversation.

EXPLORING HASHKAFA: This essay at the end of most
parashot deals with a “big idea” that challenges us as Jews in
the modern world. It is not meant to give us easy answers,
but to help us learn to think in creative ways about complex
questions.

I write these words with profound gratitude to God. It is
my hope that this project brings about a deeper love and
understanding of God among the Jewish people.

It is an honor to work on this project together with
Koren Publishers. Their professionalism, responsibility to
tradition, and keen sense of style have made this a truly
wonderful experience. Thank you to Matthew and all the
talented and hardworking editorial staff at Koren.

Thank you to my wonderful school and community,
Yeshivat Yavneh, where many of these teachings were first
developed and shared with teenagers.

Thank you to my wife, Shira. We were standing on
the shore of the Mediterranean Sea when you held a rough
draft of this Humash in your hand. You looked at me and
said: “This project must happen.”

Thank you to my parents and family who continue to
encourage, praise, and support my work.

Thank you to the Nagel family. The connection be-
tween our families goes back over sixty years, and our bond
of Torah began with a family havura on Wilshire Boulevard.

< Together



EDITOR'S INTRODUCTION

Together with Jack, of blessed memory, we complet-
ed Sanhedrin and then began Bava Batra. It has been an
exceptional privilege, and I have the zekhut of continuing
this tradition with the family. This work was made possible
by the incredible family vision gifted to the Nagels by Jack

| xii

and Gitta. To Dr. Ronnie, Esther, David, and Careena, my
blessing is that the merit of this project may stand for your
whole family’s long life and health. May we continue to
follow your trailblazing path, as together we celebrate this
very historic moment — The Koren Lev Ladaat Humash.

Rabbi Shlomo Einhorn
Executive Editor
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The world of Genesis is no longer; the legendary, pioneering forefathers
and foremothers are memories we learned about through stories we were
told. We have grown so fast and so large that we are no longer just a family
but the beginning of a nation, the descendants of Israel. And yet, with all of
our success and comfort, there is a nagging feeling that something may not
be right. Our neighbors look at us as differently. We feel that we don’t really
belong in the mainstream of society. And we struggle with our identity —
are we who we are because of our ancient traditions, or because we are not
like those around us?



SHEMOT | CHAPTER 1

SHEMOT | 2

PARASHAT SHEMOT

Yaakov and his twelve sons, all listed by name, went down to Egypt with their families — seventy in all. But in Egypt their clan

became so big that “the land was filled with them.”

NN P

And these are the names of the sons of Yisrael who came to Egypt with Yaakov, each with
his household: Reuven, Shimon, Levi and Yehuda; Yissakhar, Zevulun and Binyamin;
Dan and Naftali; Gad and Asher. The descendants of Yaakov were seventy in all, and
Yosef was already in Egypt. Then Yosef died, and all his brothers, and all that generation.
But the Israelites were fruitful and burgeoned; they multiplied and became exception-

ally strong, until the land was filled with them.

TEXTUAL SKILLS

1. Notice that the term SxTer 13 appears twice in this passage,
and once at the beginning of the next passage. Does it mean
the children of the man named Yisrael or the Israelite people?

How do you know?
2. Do you recognize the words TRIB3 %P 1399 WM 17D
D st &b T from the book of Genesis?

WISDOM OF THE HEART

Names in Tanakh are meaningful - they say something about
the people described.

The man named Yaakov earned for himself an additional
name, Yisrael. Those two names have very different connotations.
The name Yaakov comes initially from the word apy, “heel,” as
Yaakov was holding Esav’s heel at birth, but also has echoes of
trickery or deception. It was the wily, streetwise Yaakov who took
Esav’s blessing and who worked hard to outwit Lavan. By contrast,
the name Yisrael contains the word =@ — “straight,’ "honest” —
and is used to describe the man who “takes the high road”

Interestingly, in these opening verses the Torah uses both
the names Yaakov and Yisrael in referencing the family that
went down to Egypt. As descendants of Yaakov, they may need

to be streetwise in dealing with the Egyptians on their way
out of the bitter exile; as descendants of Yisrael, they will learn
that to fulfill their ultimate destiny they will need to rise above
that.

The Talmud cites a teaching from Reish Lakish: “God
does not wound Israel unless He first creates for them the
remedy” (Megilla 13b). The Stichiner Rebbe comments that
before beginning the slavery in Egypt, God brought them their
remedy — their names, their identity, their purpose. Yaakov and
Yisrael.

How does your name affect or express
your identity?
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CLASSIC COMMENTATORS

The passage opens with a brief listing of Yaakov and his clan of seventy as they descend to Egypt. The commentaries want to know
why this is necessary, since there is a longer version of this listing (beginning and ending almost identically!) in Genesis 46:7—27.

Y
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QUESTIONS FOR THOUGHT

RASHI

Even though He counted them when they were alive, He
counted them again after they had died to indicate how much
He loves them.

RASHBAM

Because the Torah wanted to highlight that “Benei Yisrael were
fruitful and burgeoned...” (137), it repeated that when they first
came down to Egypt there were only seventy.

RAMBAN

Since the Torah wanted to begin the story of the exile from the
time they actually went down to Egypt [not from the time the
enslavement started], it repeated what it had said earlier.

« Which of the above commentaries sees the entire passage as a unit?

« Which of the above suggests that we need to view Jewish history in a broad context of what comes before and after?

« Which of the above would serve as a message of consolation when the Jewish people are suffering and feeling abandoned

by God?



SHEMOT | CHAPTER 1

SHEMOT | 4

Then a new king arose over Egypt, who had not known Yosef. And he said to his people,

10 “You see that the Israelite people are many and more powerful than we. Come, let us deal

wisely with them in case they increase, and if war breaks out they may join our enemies
u and fight against us and escape from the land.” So they placed slave masters over the

Israelites to oppress them with forced labor; they built supply cities for Pharaoh: Pitom
12 and Ramesses. But the more they were oppressed, the more they increased and spread;
13 and the Egyptians came to dread the Israelites. The Egyptians imposed backbreaking
14 labor on the Israelites, embittering their lives with harsh work in mortar and brick and

TEXTUAL SKILLS

1. This passage describes a project to build a city using 9=
and @35, and includes the words 18,713 73, Now look
at the story of the tower of Babel (Gen. 11:1-9) and see the
similarities!

2. Notice which nation in these verses is consistently described
in the plural and which in the singular. Based on that, how
should you understand the phrase ombana may ]yr:‘7?

3. In preparing the Egyptians to isolate Benei Yisrael, Pharaoh

claims that Benei Yisrael have become many and more pow-
erful yamm. The word 1amm, translated “than we” here (as in
“more powerful than we”) can also mean “from us."This would
mean that Pharaoh is accusing Benei Yisrael of leeching from
the Egyptians in order to grow. Do you know anywhere else
where one of Avraham's descendants is accused of become
mighty at the expense of his host?

WISDOM OF THE HEART

Abolitionist, reformer, and runaway slave Frederick Douglass
once said:“The life of the nation is secure only while the nation is
honest, truthful, and virtuous.” It is difficult to describe Pharaoh
and his plan to enslave Israel as honest or virtuous. He slowly
turned the people against Israel — first by painting Israel as
a foreign implant, then by stoking fear that the outsiders are
dangerous, that they will take over. The lies, fearmongering,
and alienation fed on each other, until all of Israel was drafted
into a national service which ultimately morphed into full
servitude.

According to the Global Slavery Index, in 2017 there were
an estimated forty million people enslaved worldwide.
Are you aware of societies, even perhaps our own, that
contain elements of Pharaoh’s plan to alienate and put

down others because they are different or because their

numbers are growing?

The experience of Israel’s slavery in Egypt is described in Tanakh
(Deut. 4:20) as a 51an T3, “smelting furnace” used for iron,
suggesting that the exile there purified and strengthened the
nation just as iron is purified and strengthened in a furnace.
That trial by fire didn't destroy us, but helped to prepare us for
our future challenges.

There is another aspect to this imagery. According to the
Hovot Halevavot, the positive side of pain is that it humbles us.
It shatters our arrogant thinking that we are all powerful.

Ego is a very powerful force. The need to feel significant,
stand out, and be relevant can sometimes derail our best
intentions. While a healthy sense of self is necessary, allowing
one’s ego to take the driver's seat can lead to devastating
consequences. The kur habarzel of Egypt helped Israel to purify
itself of its arrogance and appreciate the role of a Supreme Being.

How have painful or challenging experiences
impacted you?
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CLASSIC COMMENTATORS

The Torah tells us that “a new king arose over Egypt, who had not known Yosef! Even though many years have passed since Yosef
was influential, given his immense legacy in Egypt, the commentaries want to know how it is possible that Pharaoh would not

know Yosef.
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QUESTIONS FOR THOUGHT

RABBI OVADYA SFORNO

The royal Egyptian annals had undoubtedly recorded Yosef’s
achievements...However, the new king did not imagine that
Yosef was one of the Hebrews, nor that Israel deserved to be
treated favorably because of him.

RABBI SAMSON RAPHAEL HIRSCH
We have before us the earliest case of anti-Semitism in Jewish
history.

RABBI DAVID TZVI HOFFMAN
The verse is telling us that the king adopted new policies.

« Which of the commentaries understands that Pharaoh's forgetting of Yosef was part of a natural political process of changing

economic policy?

« Which of the commentaries understands Pharaoh'’s decrees as a classic story of anti-Semitism?

« According to which of the commentaries is the forgetting of Yosef an innocent mistake?

Do you see this Pharaoh instituting policies which are similar to, or dramatically different from, Yosef’s policies in Genesis 47?



SHEMOT | CHAPTER 1

SHEMOT | 6

When the Egyptian king fails to control the growth of Benei Yisrael, he instructs the midwives to secretly kill the male newborns. In
the privacy of the birthing rooms, the midwives undermine the king’s secret plan, but when that fails, he issues a public instruction

to throw all male babies into the Nile.

15 allfield labors; all the work they forced upon them was intended to break them. Then the
king of Egypt said to the midwives of the Hebrews (one named Shifra, the other Puah),
16 “When you help a Hebrew woman give birth, look on the birthstool. If it is a boy, kill
17 him, and if it is a girl, let her live.” But the midwives feared God, and did not do as the
18 king of Egypt ordered them. They let the babies live. Then the king of Egypt summoned
the midwives and demanded, “Why have you done this; why have you let the children
19 live?” But “Hebrew women,” the midwives replied, “are not like Egyptians. They are full of
20 vigor, and have already given birth by the time the midwife arrives.” God was good to the
a1 midwives; and the people multiplied and grew very strong. And because the midwives
22 feared God, He granted them households. Then Pharaoh commanded his entire people,
saying, “Throw every boy that is born into the Nile, and let all the girls live.”

QUESTIONS FOR THOUGHT

« According to which of the commentaries would it have been easiest for Pharaoh to have kept this decree a secret?

According to which interpretation was Pharaoh more likely to succeed with his plot?

Which explanation do you think fits the story best?

TEXTUAL SKILLS

1. Which three-letter Hebrew root appears eleven times in this
passage? What do you think the Torah is trying to emphasize?
2.In theTorah, the phrase DR 8 is not used frequently, and

is often used to mean “being moral.” In this passage it is used
twice(!) to describe the midwives. Do you think it makes more
sense here to understand it as “God-fearing” or as “moral?”

WISDOM OF THE HEART

TheTorah states that the midwives didn't kill the babies because
they feared God. Really? Do you need the fear of God to resist
killing newborns?

Rabbi Mordechai Gifter once explained that we sometimes
make all sorts of calculations to justify our actions. Here's one the
midwives could have used: “If | kill just a few babies, | can keep
Pharaoh'’s wrath at bay and save the rest of Israel.” This utilitarian
approach, one that calculates which action will have the most
benefit, demands that we ignore the immorality of the act itself.
Yet some things are simply wrong, no matter the calculations.

When a command in the Torah tells us that something is
categorically wrong, it is wrong.

It is this fear of God - this recognition that there are some
things that we just don't do, regardless of the cost-benefit
analysis — that the Torah ascribes to the midwives.

Are there things you've done, which you rationalized
with all sorts of justifications and calculations, that you
later regretted? If you knew that you would eventually

regret it, would you do it again?
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CLASSIC COMMENTATORS

As the oppression intensifies, Pharaoh instructs the midwives to kill the males as they are born. The midwives are called the o
i, which could be read as “the Hebrew midwives” or as the “midwives for the Hebrews”
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RASHI

Shifra — This is another name for Yokheved. She is referred to as Shifra because
she would beautify [meshaperet] the children she birthed.

Puah = This is another name for Miriam. She is referred to as Puah because she
would call [poah] and coo to the child as women will do to soothe babies.

ABARBANEL

These midwives were clearly not Hebrews, for Pharaoh would hardly have trusted
Hebrew women to kill their own people. Rather, they were Egyptian women
who worked for the Hebrews, as is it stated: “When you help a Hebrew woman
give birth”(1:16).

IBN EZRA
For there must have been more than five hundred midwives, and these two
[Shifra and Puah] were in charge of all them.
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With the decree to kill male babies in the background, the scene shifts to one child, nameless, saved by a series of acts of kindness by
anonymous women — his mother, his sister, and Pharaoh’s daughter. Like the midwives in the previous passage, these anonymous
women successfully defy the seemingly all-powerful king.

2 ! Aman ofthe house of Levi went and married a daughter of Levi. And she became preg-
nant and gave birth to a son. She saw what a fine child he was, and for three months she

3 kept him hidden. And when she could no longer hide him, she took a papyrus basket
and coated it with tar and pitch. She laid the child in it and placed it among the reeds by

4 the bank of the Nile, and his sister stood by at a distance to see what would happen to
s him. Pharaoh’s daughter came down to bathe in the Nile, while her attendants walked
by the riverbank. She saw the basket among the reeds and sent her maid to fetch it.

6 When she opened it she saw him there, the child; the boy was crying, and she was
7 moved to pity for him: “This must be one of the Hebrew boys.” Then his sister asked
Pharaoh’s daughter, “Shall I go and fetch one of the Hebrew women to nurse the child

8 for you?” “Go,” said Pharaoh’s daughter. So the girl went away and called the child’s
9 mother. “Take this child,” Pharaoh’s daughter told her; “nurse him for me, and I will

QUESTIONS FORTHOUGHT
« Which of the commentaries thinks that there was something miraculously different about Moshe?

- Why do you think that some commentaries go out of their way to show that Moshe was a “miracle baby” while others insist on
demonstrating that, while there was something different about him, it was not extraordinary?
TEXTUAL SKILLS

1. The phrase 2w %3, used to describe Moshe, is used in only 2. Notice that the names of all the people in this scene are
one other place in the Torah. Where? What do you think the missing. Why do you think the Torah does this?
connection between those two places is?

WISDOM OF THE HEART

Here is an incredible irony. Pharaoh’s decree to throw the babies In many of the Eastern martial arts,
into the water leads to the story of Moshe in the reeds. That you use your opponent’s energy
leads to his being saved by Pharaoh'’s daughter, which ends with and inertia to your own advantage.
Moshe being raised in the palace, where he learns diplomacy Can you think of ways of taking
and leadership from Pharaoh’s court! Pharaoh believed that charge of the energies that drive you to
he was undermining Israel. Little did he know that he was act improperly and using those very

strengthening it. energies positively?
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CLASSIC COMMENTATORS

All mothers think that their babies are beautiful and would do anything to protect their newborns, yet the Torah says about Moshe
specifically that his mother saw that he was 2w and therefore hid him. What was different about Moshe?

w9 RASHI
R A 53 xbnna,A5uwa . When [Moshe] was born, the entire house was filled with light.

072w RASHBAM
awbw 1woxnb 15 -[3»551 RsXvaintaivivs mo% “Sumwn Moshe was born after a six-month pregnancy (this is why she was able
Aywn Mo mAynb 0pan v ovIxnaw ,owIn  to hide him for three months, for the Egyptians would only visit the
&5 521 8171 ox 715 Npwa 13 15ano2 135 .ovwan pregnant women after nine months). She examined him as soon as
SIART, R 9N W 3 AR, Mnpaa nvn he was born to make sure he had survived. If he had been a stillborn,
TP . PIMDPI IPW PO 103 0 - N1 1o 2w she would not have had to go through the trouble of hiding him. But
Nowpaanie  shesaw that he was a fin, healthy child, with fully developed hairand
nails...and she knew that he was viable.
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10 payyou your wage.” So the woman took the child and nursed him. The child grew, and
she brought him to Pharaoh’s daughter and he became her son. She named him Moshe,

u “because,” she said, “I drew him out of the water.” One day, when Moshe had grown

up, he went out to his people and saw their forced labor. And he noticed an Egyptian

1 striking a Hebrew: one of his brothers. Looking this way and that and seeing no one, he

13 struck down the Egyptian and hid his body in the sand. The next day he went out and

saw two Hebrews fighting. He asked the guilty one, “Why are you striking your own

14 neighbor?” The man said, “Who made you a ruler and judge over us? Do you intend
to kill me as you killed the Egyptian?” Then Moshe was afraid; “Surely,” he thought,
15 “the thing has become known.” Word reached Pharaoh and he sought to kill Moshe.
But Moshe fled his presence and went to live in the land of Midian. There he sat down

What two possibilities do the commentaries suggest as to how Moshe knew that he was from Benei Yisrael? According to which
of those explanations would Moshe have been more likely to feel a deep connection with them?

Being raised in the palace, Moshe could probably have chosen to identify as an Egyptian and lived his life as an Egyptian prince.

Why would he choose to give that up? Would you?

Was it an accident or part of the divine plan that the future redeemer was not raised amongst his own people? What does Ibn

Ezra say about this? What can you add to his points?

TEXTUAL SKILLS

1. Notice that mem Y13 is written twice in two consecutive verses.
2. Notice that in the first passage of this chapter, the word 1o

appears eight times. Which word, which replaces 1, appears
five times in this passage?

WISDOM OF THE HEART

Immediately after the Torah records that Moshe grew up, it says
that he saw the suffering of his kinsmen.

Rabbi Yitzhak Eliyahu Landau comments that Moshe’s
greatness was directly linked to his sensitivity to the suffering
of others. Rabbi Yitzhak of Volozhin similarly comments that

the essence of being a human is being humane - caring and
empathetic to others.

How does helping others
enhance your own character?

QUICK BITE

The Torah states that before striking the Egyptian, Moshe looked
“this way and that”” A wise man once commented that the Torah is
describing Moshe's internal struggle at that moment. Moshe was
at a critical decision point: he needed to choose between two
ways. One way would have him continue his life as an Egyptian
prince; the other way would have him abandon the power and

prestige and embrace the heritage of his people. But in this place
of conflict: R 18 93 8" — "he saw that he was no man.If we
cannot take a stand as to who we really are, we lose our own
identity, as a people and as individuals.
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CLASSIC COMMENTATORS

Moshe was raised by Pharaoh’s daughter from a very early age, yet he identifies himself in this incident with Benei Yisrael. Where

did that identity come from?
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QUESTIONS FOR THOUGHT

ABARBANEL

Moshe had always been attached to Yokheved, who had begun to raise
him, and to her children. Once he grew up, he learned from them his true
identity, that he was a Hebrew child, even though Pharaoh’s daughter had
raised him as a son. He therefore began to go out to his Hebrew kinsmen.

IBN EZRA

Perhaps God arranged that Moshe should grow up in the royal household
so that he would be erudite and cultured, rather than vulgar and slavish. This
noble character was expressed when he killed the Egyptian for performing
an injustice and when he gallantly saved the daughters of the Midianite
from the oppression of the shepherds, who had been stealing their water.

RABBI SAMSON RAPHAEL HIRSCH

Pharaoh’s daughter did not name the foundling “Mashui," meaning “one
drawn up from the water;" but“Moshe” - “he who redeems from the water.’
Perhaps by choosing the latter, the princess had already begun her efforts
to shape the character of her adopted son. Furthermore, his Hebrew name
would always remind him of his origin.
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Moshe flees Pharaoh and goes to Midian, where he again saves helpless people from their tormentors. This time his efforts are
rewarded: he is invited to stay with Yitro, whose daughters he rescued. He marries Tzipora, one of the daughters, and has a son

whom he names Gershom.

16 beside a well. The priest of Midian had seven daughters; they came to draw water and
17 filled the troughs to water their father’s flock. Then the shepherds arrived and started to

drive the young women away. But Moshe stood up to defend them, and then watered
18 their flock. When the sisters returned to Reuel their father, he asked them, “How is it
19 thatyou have come back so quickly today?” They said, “An Egyptian rescued us from the
20 shepherds. He even drew water for us and watered the flock.” “Where is he?” he asked

his daughters. “Why did you leave him there? Invite him in to have something to eat.”
21 Moshe accepted an invitation to stay with the man, and he gave Moshe his daughter
22 Tzipora in marriage. She gave birth to a son, and Moshe named him Gershom, saying,

“I have been a stranger in an alien land”

TEXTUAL SKILLS

1. Notice that in the beginning of this chapter Moshe is saved
through the kindness of women; in the end of the chapter it is he

who shows kindness to and saves women he has never met before.
2. Who did Yitro's daughters think Moshe was?

WISDOM OF THE HEART

Women are an essential part of this redemption saga. Notice the

stars of this story:

1. The midwives, who disobey Pharaoh’s command to kill the
baby Hebrew boys.

2. Moshe’s mother, who defies the royal edict and hides baby
Moshe.

3. Moshe's sister, who doesn't let her baby brother out of
her sight.

4. Pharaoh’s daughter, who defies her father and rescues the
Hebrew baby.

After Moshe is saved by all these women, it is his turn, as he saves

Yitro's daughters — one of whom will become his wife and will

ultimately save him too!

What are ways we can be players, rather than bystanders,
in the history of the Jewish people?

QUICK BITE

After killing the Egyptian, Moshe runs away and remains in
Midian for many years, perhaps in search of spiritual elevation,
like his father-in-law, Yitro. But God will not let him escape his
destiny. He summons Moshe from his spiritual quest in order
to save Benei Yisrael. In case Moshe had any second thoughts

about abandoning his spiritual mission for an earthly one,
Tzipora — in circumcising their son, binding him to his people,
and thereby saving Moshe’s life — reminds Moshe that he cannot
cut himself off from his people, even in pursuit of a path to higher
spirituality.
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CLASSIC COMMENTATORS

The Torah uses an unusual word, 5&1’1, to describe Moshe’s decision to stay with Yitro. The commentaries debate the meaning of

this word, which affects our understanding of Moshe’s decision.
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QUESTIONS FOR THOUGHT

RALBAG
The term rm suggests that Moshe willingly and happily stayed
in Yitro's home.

MALBIM

| have explained (Hos. 5) that the verb 5-x-» denotes a person’s
agreement to something after having first refused it. It is clear
then that Moshe did not immediately agree, and even after he
consented, he did so not out of regard for Yitro's priesthood, but
for his virtue and wisdom. For the fact that Yitro was a priest in
the worship of idols was distasteful to Moshe.

« Why would Moshe want to stay with Yitro? Why would he not want to stay? Which of these do you think makes more sense in

this scene?

« There is a similar story to this one in the book of Genesis — about someone who runs away from his homeland, comes to a well,
acts heroically to ensure that there is water for a local woman'’s sheep, and ends up marrying her. Which story is that? What might
we learn from that story about whether or not Moshe wanted to stay with Yitro?
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Pharaoh dies, and the suffering of Benei Yisrael causes them to cry out. God hears their cries and decides that the time has come
to fulfill the covenant he made with Avraham, Yitzhak, and Yaakov.

23 Years passed, and the king of Egypt died. The Israelites sighed in their enslavement and
24 cried out, and from their servitude their plea for help rose up to God. And God heard

their groaning, and remembered His covenant with Avraham, with Yitzhak, and with
25 Yaakov. God saw the Israelites, and God knew.

QUESTIONS FOR THOUGHT

Ralbag suggests that the slavery intensified after Pharaoh's death, even though the Torah mentions nothing about it. What forced
Ralbag to suggest an interpretation that seems to have no grounding in the Torah?

One of the commentaries suggests that there is no connection at all between the death of Pharaoh and the cries of Benei Yisrael.
If so, then why does the Torah even mention the death of Pharaoh?

Which commentary says that the suffering did not change at all with the death of Pharaoh? If there was no change, then why
did they start to cry out now? Can you imagine a similar thing happening today with, say, an important figure in your school or
community replacing one who is retiring?

TEXTUAL SKILLS

1. Notice how verbs are used in these three verses to describe
the relationship between God and the cries of the people.
Can you figure out how those verbs are different?

2. Look carefully at the description of Benei Yisrael crying. Are
they crying to God or not?

WISDOM OF THE HEART

It is a popular notion that God waits for us to cry out before he
helps us. The Rebbe of Izhbitz suggests that sometimes we are
so used to being crushed that we don't even have the capacity
to dream of a better life. Rather than letting us suffer endlessly,
sometimes God will allow us to be squeezed just a little more,
forcing us to recognize that we cannot bear it anymore. It is then

that we cry out, allowing God to do what He long waited to do:
redeem us from our suffering. The first light of dawn comes after
the darkest part of the night.

Are there things about yourself that are not as you would
like them to be but you just accept them as is?

QUICK BITE

Moshe sees the plight of his brothers. That “seeing” is far more
than vision - it is the capacity to understand what others do not,
the ability to empathize with those in pain. At the end of 1573
it there is a quote from Psalms, which contains King David's
declaration:“l have been young, and now | am old, yet | have not
seen the righteous forsaken” (Ps. 37:25). Is that real? Did he never

live amongst real people, where even the righteous suffer? Rabbi
Leo Jung suggests that this means that, like Moshe, King David
never saw a righteous person suffering and left him to suffer.

How good are we at truly seeing other people -
their pain, their struggles?
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CLASSIC COMMENTATORS

TheTorah seems to connect the death of Pharaoh with the cries of Benei Yisrael, but one would think that there would have actually
been some relief after the death of their chief oppressor. Therefore, the commentaries try to explain the link between the death

of Pharaoh and their cries.
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RALBAG

The Torah is describing here the events that occurred during the
lengthy time between Moshe’s departure from Egypt and the
birth of his son Gershom. While he was away from his people, the
king who had threatened him died and was succeeded by a new
monarch. The latter greatly intensified the labor requirements of
Benei Yisrael. That in turn led the nation to sigh in their enslavement
and to cry out to the Loro. But He heard their agony and was aware
of their suffering.

RABBI YOSEF BEKHOR SHOR

So long as the previous king was alive, there was anticipation that
when he would die, the decrees would be annulled. So when he
died and the decrees continued, they said: “Now we see that there
is no end to this business; we will never be freed from this labor,
and they sighed.

RABBI YOSEF KARA

As long as Pharaoh lived, the Holy One, blessed be He, refrained from
ordering Moshe to go to Egypt to confront the king. Had God not
waited, Moshe would have justifiably responded: How can | show my
face before Pharaoh? The man seeks my death! For the verse states,
"Word reached Pharach and he sought to kill Moshe” (2:15). This is
why God assured Moshe that he could safely return to Egypt, telling
him that “all those who sought your life have died” (4:19).
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While chapter 1 speaks about the suffering of all of Benei Yisrael, chapter 2 shifts the focus specifically to Moshe. In this chapter
Moshe is brought into the story of Benei Yisrael, and it begins with his first encounter with God, at the burning bush.

One day Moshe was tending the flock of his father-in-law Yitro, priest of Midian. He

led the flock to the far side of the wilderness and came to Horev, the mountain of God.
> Then an angel of the LORD appeared to him in flames of fire from the midst of a bush
3 —and he saw — the bush was ablaze with fire but was not consumed. Moshe said, “I
4 must turn aside to see this wonder. Why does the bush not burn up?” The LoRD saw
that he had turned aside to look, and God called to him from within the bush: “Moshe,
s Moshe.” He answered, “Here I am.” Then God said, “Do not come close. Remove the

1

TEXTUAL SKILLS

The word b appears only six times in all of Tanakh - five
times here and once in Deuteronomy, referring back to this
scene. Why would the Torah choose a word whose meaning
we can only guess to describe the medium for this encounter?

2. The word 9211, usually translated as“desert”or“wilderness,”

3.

actually means“the place where sheep are led to graze,’since
it is far away from where crops are cultivated.

There are only two places in Tanakh where someone is told
to take off his shoes in the context of an encounter with a
divine being. Where is the other one?

WISDOM OF THE HEART

Moshe’s encounter at the bush sets in motion an irreversible
process in which a fugitive from Egypt who became a Midianite
shepherd becomes Moshe Rabbeinu. The scene in which the
first encounter happens, including the imagery of the bush that
burns but doesn’t burn up, is filled with meaning. Let’s look at
three messages relevant for leadership.

1.

Leadership demands passion (burning) and resilience
(doesn't burn up). Great leaders need the stamina to recover
and learn from setbacks, and that can be fueled by a passion
to accomplish the mission.

Moshe’s first reaction to the mission with which he is tasked
is to question himself. “Who am [?” he asks. Stephen Covey,
in The 7 Habits of Highly Effective People, says that one of
the essential components of leadership is seeking not to

3.

change others but rather to begin with addressing who you
are internally. Like Moshe.

The prize is sometimes within the flames — getting dirty
and bruised and singed. Garth Brooks, the legendary
country singer, expressed it this way: “Life is not tried, it
is merely survived, if you're standing outside the fire Our
most significant moments of growth and accomplishment
take work, commitment, pain, and perseverance. You can't
rescue the kingdom without slaying the dragon; and
certainly, one can't create a flame of eternity without giving
something up.

Have you ever had a “burning bush” moment? Are there
things that you feel passionately about, that you would

be prepared to sacrifice for?
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CLASSIC COMMENTATORS

The Torah describes that Moshe had guided Yitro's sheep to “the far side of the wilderness” (9312t 9rR). This unusual phrase does
not appear anywhere else in Tanakh, so the commentaries assume that it is coming to teach something special about this.
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QUESTIONS FOR THOUGHT

RASHI
This was so that the sheep would not graze in others'fields, to
distance himself from theft.

RABBI YOSEF BEKHOR SHOR
Moshe led Yitro's flock past the wilderness, for the wilderness
contains no pasture land for sheep to graze on.

HAAMEK DAVAR

By telling us that Moshe “led the flock to the far side of the
wilderness,"the text reveals that Moshe was drawn to the solitary
landscapes of the desert. It was there that he would be able to
meditate, and to ruminate about God and other lofty matters.

« Which quality of Moshe does each of the commentaries suggest that the Torah is trying to highlight?

« Which of those qualities do you think is most essential for the person who is going to take on God’s mission and bring Benei

Yisrael out of Egypt?
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God introduces Himself to Moshe and describes the suffering of Benei Yisrael. He states His intention to save them from their
oppression and bring them to the land of the Canaanites. Finally, He tells Moshe that He intends for Moshe to go to Pharaoh and

take Benei Yisrael out of Egypt.

6 shoes from your feet, for the place where you stand is holy ground. I,” He said, “am the
God of your father, the God of Avraham, the God of Yitzhak, and the God of Yaakov.”

7 Then Moshe hid his face, for he was afraid to look at God. The LORD continued, “I have
seen My people’s suffering in Egypt; I have heard them cry out amid their oppressors;

8 I'know their anguish. So I have come to rescue them from the hand of the Egyptians
and bring them up from that land to one that is good, spacious, a land flowing with
milk and honey, the place of the Canaanites, Hittites, Amorites, Perizzites, Hivites and

9 Jebusites. Now the cry of the Israelites has reached Me; I have seen the oppression the
10 Egyptians subject them to. So go: I am sending you to Pharaoh to bring My people, the

TEXTUAL SKILLS

1. There are two halves to verse 10. How are they connected?
2. Atthe end of the previous chapter, when we hear that God
has decided to intervene, we are told that God hears the

groans of Benei Yisrael. When God speaks with Moshe here,
He says that he sees their suffering. In this context, is there
a difference between God seeing and God hearing?

WISDOM OF THE HEART

In The 7 Habits of Highly Effective People, Stephen Covey writes
that that second habit of successful individuals is that they begin
with the end in mind — RN AawnEa P . To know what
to do, you need to know where you want to end up. When that

becomes clear, then all the things we need to do in order to get
there become meaningful stepping stones toward that goal.

How do we figure out what our big goals in life are?

QUICK BITE

It was the last few weeks of high school, and Shlomo's mother
told him that a great rabbi was staying at their neighbor’s house.
The Kaliver Rebbe was in town, known for his piercing insight and
his spiritual vision. Shlomo walked over and waited for him in
the backyard. The rabbi appeared, majestic in his gold and white
Sabbath clothes, a calmness on his worn face. He shook Shlomo's
hand and looked deep into his eyes. They stood there, frozen, for
what felt like a long time. And then he spoke:

“When Moshe approached the burning bush God told

him to take off his Sy, “shoe” for the place upon which he was
standing was holy. But there is a deeper, richer understanding of
this: consider that the word 9 can also mean “lock” This gives
completely different meaning to the command. ‘Remove the
shackles from your feet, for if you realize that anywhere you stand

"

is holy ground — you are free

At that moment Shlomo felt a surge of exhilaration. You are never
trapped, he thought. There is always another way.
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CLASSIC COMMENTATORS

Language describing God's physical attributes or movement makes many of the commentaries uncomfortable. This is called
anthropomorphism, the use of human attributes to describe something that is not human. The language here that God “descended”

to save Beneij Yisrael is an example of that.
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QUESTIONS FOR THOUGHT

RAMBAN
| have revealed Myself on this mountain through fire.

RABBI SAMSON RAPHAEL HIRSCH

The Lorp does make a practice of descending to earth in order
to intervene in the running of His world. In this way, He prevents
the gap between heaven and earth from widening. This in turn
has the effect of drawing the world closer to its destiny, to an
era when the Divine Presence can once again return and dwell
in the lower realms of His creation.

« The word 198, translated here as’l have come literally means ‘I have descended!’ According to Ramban, when God says that He
descended to save Benei Yisrael, when did that actually happen?

« According to Rabbi Hirsch, what does “God descending”actually mean?

+ According to which of the two commentaries can we sometimes still reasonably expect God to descend even today?
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Moshe, who fled Egypt decades earlier and who has settled into the comfortable life of a Midianite shepherd, has multiple
hesitations about accepting God’s mission. He questions his own worthiness as well as his ability to handle questions
from Benei Yisrael.

u Israelites, out of Egypt.” But “Who amI,” said Moshe to God, “to go to Pharaoh, to bring
12 the Israelites out of Egypt?” God replied, “I will be with you. Proof that I have sent you
will come when, having brought the people out of Egypt, you come to serve God upon
13 this mountain.” Moshe said to God, “When I go to the Israelites and tell them, “Your
fathers’ God has sent me to you, they will ask me, “‘What is His name?” What shall I
14 say?” Godreplied to Moshe, “I will be what I will be.” He said, “This is what you shall tell
15 the Israelites: I will be sent me to you.” Then God said to Moshe, “You shall say this to
the Israelites: The LOrRD God of your fathers, the God of Avraham, the God of Yitzhak,

QUESTIONS FOR THOUGHT
« According to which of the commentaries are the two doubts that Moshe expressed connected to each other?

Each of the commentaries has a very different understanding of Moshe's view of Benei Yisrael. According to one, Moshe was afraid
that he was unworthy of leading them; according to a second, he thought that Benej Yisrael were unworthy of leaving Egypt;
and a third opinion says that Benei Yisrael need a good leader who can transform them and Moshe believes that he lacks those
qualities. Can you match the commentaries with their opinions?

+ Do you think that Moshe is really concerned about these things, or is he just looking for excuses not to go?

TEXTUAL SKILLS

1. In the Torah, when one person is speaking, the next RN Look at verses 14-15 — how many times can you find 1axn
usually indicates that the other party is responding. In un- in a row that all refer to God speaking? Can you figure out
usual circumstances, R appears two or more times in a why?
row - all referring the same person speaking — and thereis 2. In verse 12, it is not clear how the various parts of the verse
always a good reason for breaking up the speech that way. fit together. Can you figure out the problem?

WISDOM OF THE HEART

When Pharaoh’s daughter discovers the baby in the basket, 1 W R is meant to convey the idea that in exile, God

the Torah states that “she saw that the baby was crying”’Rabbi  sees the prayers of Israel, even when those prayers are in their

Menahem Mendel of Vorke, from whom we have only eight  hearts because they cannot find the words with which to express

teachings, asks: why doesn't the Torah say that she heard that  themselves.

the baby was crying? The Rebbe of Vorke responds that the baby

wasn't actually crying out loud; rather, it was crying in its heart. How do you think a person can develop the capacity to
The Biale Rebbe suggests that God’s message of see someone else’s pain even before it is expressed?
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CLASSIC COMMENTATORS

Moshe expresses doubts about the mission, related to both himself and Benei Yisrael, but the exact content of those doubts is a

subject of great debate.
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RASHI

“Who am I’— what is my importance that | might speak with kings?

"To bring the Israelites out” — And even if | am important, what did the
Israelites do to merit a miracle being performed for them?

KELI YAKAR

Moshe believed himself unworthy of leading the great and exalted nation
of Benei Yisrael — the descendants of Avraham, Yitzhak, and Yaakov. For why
would a noble and distinguished people like the Israelites agree to follow
such a lowly and despised individual like him?

RABBI SAMSON RAPHAEL HIRSCH

Moshe..recognized in himself an absence of those characteristics possessed by
agitators of multitudes, leaders of armies, heroes, and rulers. It was only natural
that such a person would hesitate to accept such a mission upon himself. ..
Because Moshe was bereft of any inherent leadership abilities, he believed
that the job God was foisting on him was doomed to failure... And if
that were to happen, would not Moshe’s bumbling bring even greater
suffering upon the heads of his brethren? Surely Moshe could be excused
for doubting whether he possessed the skill to capture the imagination of
the masses, a quality necessary for transforming the people from a nation
of quivering slaves into the proud servants of the Lorp.
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17

18

19
20
21
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and the God of Yaakov, has sent me to you. This is My name forever, and this is how I
will be remembered through the ages. Go, gather the elders of Israel and tell them: The
Lorp God of your fathers appeared to me — the God of Avraham, Yitzhak, and Yaakov
— saying: I have taken note of you and what is being inflicted upon you in Egypt. And
I promise to bring you out of the misery of Egypt to the land of the Canaanites and
Hittites, the Amorites and Perizzites, the Hivites and Jebusites, to a land flowing with
milk and honey. They will listen to you. Then you and the elders of Israel shall go to
the king of Egypt and tell him, “The LorRD God of the Hebrews has revealed Himself
to us. Send us forth now for a three-day journey into the wilderness to sacrifice to the
Lorp our God. But I know that even by a mighty hand the king of Egypt would not
send you forth. So I will stretch out My hand and strike Egypt with all the wonders I
will do there. After that, he will send you forth. And I will grant this people favor in the
eyes of the Egyptians, so that when you leave, you will not leave empty-handed. Every
woman shall ask her neighbor, ask any woman lodging with her, for objects of silver and

SHEMOT | 22
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QUESTIONS FOR THOUGHT

RABBI OVADYA SFORNO

Although you will receive all of these objects from the Egyptians as loans,
and you will be obligated to return them, you will later acquire all of it
rightfully. This will happen when Egypt chases after you to fight you and
to take your plunder. Since they will die in that battle when God fights on
Israel’s behalf, it will be justifiable, measure for measure, for the pursued
to collect the plunder of their pursuers. Such is the custom in any war.

RABBI DAVID TZVI HOFFMAN

Because the plan for Israel’s escape involved telling the Egyptians that the
people were only leaving for a three-day furlough to sacrifice to God, the
nation would necessarily have to leave a good deal of their possessions
behind. To compensate the Israelites for that impending loss [for they
were never to return to reclaim their property], the Loro promised the
nation that they would not quit Egypt empty handed. In exchange for
their homes and the articles they would be unable to take with them, the
nation would be given “objects of silver and gold.” These are the items
that they would ask from the Egyptians before the exodus.

Which of the commentaries suggests that initially they were supposed to borrow the gold and silver? Why does he think that

that is not ethically problematic?

« Which of the commentaries understands that the plan was for them to request parting gifts from the Egyptians?
According to Rabbi David Tzvi Hoffman, it was a justified deception. What made it justified?
« Which of the above explanations do you find the least ethically uncomfortable? The most?
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TEXTUAL SKILLS

1. The Torah speaks about requesting items from Egyptian 2. There is another place where God instructs Benei Yisrael to
neighbors or people who live in the same house. What does this  ask the Egyptians for their things, in Exodus 11:2. What are the
suggest about the slavery in Egypt? differences between that verse and this one?

CLASSIC COMMENTATORS

God tells Moshe to instruct Benei Yisrael to request items of gold and silver, and even clothes, from their Egyptian neighbors before
they leave on their three-day journey. This raises serious ethical questions about deceiving the Egyptians (since they were not
planning to return those items). The commentaries grapple with this question.

072w RASHBAM
fabialvglajiindinbalRiniahi N, ALom s manna  Asagenuine and unconditional gift, for“l will grant this people favor [in
.(®”3,3 theeyes of the Egyptians]” (3:21).





