NI NIRIPR2 P wan

THE KOREN MIKRAOT HADOROT

RN P9
PARASHAT VAERA

—

KOREN






THE ROHR FAMILY EDITION

MM MR IR
THE KOREN MIKRAOT HADOROT

THE ZAHAVA AND MOSHAEL STRAUS EDITION OF PARASHAT VA'ERA

051 OF RINY D
PARASHAT VAERA WITH COMMENTARIES

g

ok

TORAH TRANSLATION BY

Rabbi Lord Jonathan Sacks xvhw

COMMENTARIES COLLECTED AND ABRIDGED BY
Rabbi Shai Finkelstein, ep1ror-1n-cuier

COMMENTARIES TRANSLATED BY

Rabbi Jonathan Mishkin

MANAGING EDITOR
Rabbi Yedidya Naveh

KOREN PUBLISHERS JERUSALEM



The Koren Mikraot HaDorot, The Rohr Edition
Volume 14: Parashat Va'era
First Edition, 2019

Koren Publishers Jerusalem Ltd.
POB 4044, Jerusalem 9104001, ISRAEL
POB 8531, New Milford, CT 06776, usa

www.korenpub.com

Torah Translation © 2019, Jonathan Sacks
Koren Tanakh Font © 1962, 2019 Koren Publishers Jerusalem Ltd.

Commentary © Koren Publishers Jerusalem Ltd., except as noted:

Commentaries of Philo, used with permission of Kodesh Press

Commentaries Rabbi Joseph B. Soloveitchik, used with permission of the OU Press
Commentaries of Nehama Leibowitz, used with permission of the World Zionist Organization

Considerable research and expense have gone into the creation of this publication.
Unauthorized copying may be considered geneivat daat and breach of copyright law.

No part of this publication (content or design, including use of the Koren fonts) may

be reproduced, stored in a retrieval system or transmitted in any form or by any means
electronic, mechanical, photocopying or otherwise, without the prior written permission of
the publisher, except in the case of brief quotations embedded in critical articles or reviews.

The Tanakh translation is excerpted from the Magerman Edition of The Koren Tanakh.

The creation of this work was made possible with the generous support
of the Jewish Book Trust Inc.

Printed in ISRAEL
ISBN 978 965 7760 69 7

KMDVAO1



The Rohr Family Edition of
The Koren Mikraot HaDorot
pays tribute to the memory of

Mr. Sami Rohr
L DK P Y73 SR

who served his Maker with joy
and whose far-reaching vision, warm open hand, love of Torah,
and love for every Jew were catalysts for the revival and growth of
vibrant Jewish life in the former Soviet Union
and in countless communities the world over

and to the memory of his beloved wife

Mrs. Charlotte Rohr (née Kastner) =y
he' ey BN’J'NP’ nanw

who survived the fires of the Shoah to become
the elegant and gracious matriarch,
first in Colombia and later in the United States,
of three generations of a family
nurtured by her love and unstinting devotion.
She found grace in the eyes of all those whose lives she touched.

Together they merited to see all their children
build lives enriched by faithful commitment
to the spreading of Torah and Ahavat Yisrael.

Dedicated with love by
The Rohr Family
NEW YORK, USA






D323 ot nby
(1,1 5en)
Grandchildren

are the crowning glory of the aged
(Proverbs 17:6)

May the learning and traditions of our people
be strengthened by our future generations.
In honor of our wonderful grandchildren

Zahava and Moshael Straus






CONTENTS

Publisher’s Preface
xi

Editor’s Introduction
XV

A Note on the Translation
xviii

PARASHAT VA'ERA WITH COMMENTARIES

THE TIME OF THE SAGES
1

THE CLASSIC COMMENTATORS
59

CONFRONTING MODERNITY
13§

THE BIBLICAL IMAGINATION

The Redemption Begins with Us
209

Who Is Targeted by the Theological Display
of the Plagues in Egypt?
213

The God Who Acts in History
219

FOR THE COMPLETE RASHI AND HAFTARA
TURN TO THE OTHER END OF THIS VOLUME.






PUBLISHER'S PREFACE

The genius of Jewish commentary on the Torah is one of huge and criti-
cal import. Jewish life and law for millennia have been directed by our
interpretations of the Torah, and each generation has looked to its rabbinic
leadership for a deeper understanding of its teachings, its laws, its stories.

For centuries, Mikraot Gedolot have been a core part of understanding
the Humash; the words of Rashi, Ibn Ezra, Ramban, Rashbam, Ralbag, and
other classic commentators illuminate and help us understand the Torah.
But traditional editions of Mikraot Gedolot present only a slice in time and
a small selection of the corpus of Jewish commentators. Almost every
generation has produced rabbinic scholars who speak to their times, from
Philo and Onkelos two thousand years ago, to Rabbi Joseph B. Soloveitchik,
Rabbi Aharon Kotler, the Lubavitcher Rebbe, and Nehama Leibowitz in
ours.

The Koren Mikraot HaDorot — Scriptures or Interpretations for the Gen-
erations — brings two millennia of Torah commentary into the hands and
homes of Jews around the world. Readers will be able not only to encounter
the classic commentators, but to gain a much broader sense of the issues
that scholars grappled with in their time and the inspiration they drew from
the ancient texts. We see, for example, how Philo speaks to an assimilating
Greek Jewish audience in first-century Alexandria, and how similar yet
different it is from Rabbi Samson Raphael Hirsch’s approach to an equally
assimilating nineteenth-century German readership; how the perspectives
of Rabbi Soloveitchik and Rabbi Kotler differ in a post-Holocaust world;
how Rav Se’adya Gaon interpreted the Torah for the Jews of Babylonia. It
is an exciting journey through Jewish history via the unchanging words of
the Torah.
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The text of the Torah features the exceptional new translation of Rabbi
Lord Jonathan Sacks, together with the celebrated and meticulously ac-
curate Koren Hebrew text. Of course, with the exception of Rashi — for
whom we present an entirely new translation in full - the commentaries
are selected. We offer this anthology not to limit our reader’s exploration
but rather as a gateway for further learning of Torah and its commentaries
on a broader and deeper level than space here permits. We discuss below
how to use this book.

‘We must thank Pamela and George Rohr of New York, who recognized
the unique value of The Koren Mikraot HaDorot and its ability to communi-
cate historical breadth and context to the reader. For my colleagues here at
Koren, we thank you; for the many generations of users who will find this a
continuing source of new learning, we are forever in your debt.

We also are indebted to Zahava and Moshael Straus, true leaders of this
Jewish generation in so many fields, who have invested not only in Parashat
Va'era but the entire book of Shemot. Together, we were thus able to launch
this innovative and unique project.

We are honored to acknowledge and thank Debra and David Mager-
man, whose support for the Koren Humash with Rabbi Sacks’s exemplary
translation and commentary laid the foundation for the core English text
of this work.

Finally, I must personally thank Rabbi Marvin Hier, with whom I had a
special breakfast some years ago at the King David Hotel. During the meal,
he raised the problem that so few people knew the writings of Rabbi Joseph
B. Soloveitchik and Rabbi Aharon Kotler on the Torah; and I, who had just
read some of Philo’s work, had the same reaction. From that conversation
came the seed for this project.

HOW TO USE THE KOREN MIKRAOT HADOROT

The Koren Mikraot HaDorot will be a fifty-five-volume edition of the Humash
(one for each parasha plus a companion volume). Each of the fifty-four vol-
umes of the parashot can be read from right to left (Hebrew opening side),

and left to right (English opening side).

Opening from the Hebrew side offers:
» the full Torah text, the translation of Rabbi Sacks, and the full commen-
tary of Rashi in both Hebrew and the new English translation

» all haftarot associated with the parasha of the volume, including Rosh
Hodesh and special readings, both in Hebrew and English
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Opening from the English side presents four sections:

» THE TIME OF THE SAGES —includes commentaries from the Second Temple
period and the talmudic period

v

THE CLASSIC COMMENTATORS — quotes selected explanations by Rashi as
well as most of the commentators found in traditional Mikraot Gedolot
> CONFRONTING MODERNITY — selects commentaries from the eighteenth
century to the close of the twentieth century

v

THE BIBLICAL IMAGINATION — features essays surveying some of the broad-
er conceptual ideas as a supplement to the linear, text-based commentary

The first three of these sections each feature the relevant verses, in Hebrew
and English, on the page alongside their respective commentaries, in chron-
ological order, providing the reader with a single window onto the text
without excessive page turning.

In addition to being a valuable resource in a Jewish home or synagogue
library, we conceived of these volumes as a weekly accompaniment in the
synagogue. There is scope for the reader to study each parasha on a weekly
basis in preparation for the reading on Shabbat. One may select a particular
group of commentators for study that week, or perhaps alternate between
ancient and modern viewpoints. Some readers may choose to delve into the
text through verse-by-verse interpretation, while others may prefer a con-
ceptual perspective on the parasha as a whole. The broad array of options for
learning means this is a series which can be returned to year after year, always
presenting new insights and new approaches to understanding the text.

ACKNOWLEDGMENTS

The creation of this book was possible only thanks to the small but excep-

tional team here at Koren Jerusalem. We are grateful to:

» Rabbi Tzvi Hersh Weinreb, x'»bw, who conceptualized the structure of
the project and provides both moral and halakhic leadership at Koren

» Rabbi Shai Finkelstein, whose encyclopedic knowledge of Torah and its
interpreters is equaled only by his community leadership, formerly in
Memphis and today in Jerusalem

v

Rabbi Yedidya Naveh, whose knowledge, organizational skills, and superb
leadership brought the disparate elements together

» Rabbi Jonathan Mishkin, translator of the commentaries, who crafted a
fluent, accurate, and eloquent English translation
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Our design, editing, typesetting, and proofreading staff, including Tani
Bayer, Esther Be'er, Debbie Ismailoft, Estie Dishon, and Carolyn Budow
Ben David, enabled an attractive, user-friendly, and accurate edition of
these works.

“One silver basin” (Numbers 7:13) was brought as a symbol of the Torah,
which has been likened to wine, as the verse states: “And drink of the
wine which I have mingled” (Proverbs 9:5). Because it is customary to
drink wine in a basin — as we see in the verse “that drink wine in basins”
(Amos 6:6) — he therefore brought a basin. “Of seventy shekels, after
the shekel of the sanctuary” (Numbers 7:13). Why? Because just as the
numerical value of “wine” [yayin] is seventy, so there are seventy modes
of expounding the Torah. (Bemidbar Rabba 13:16)

Each generation produces exceptional rabbinic, intellectual leadership. It
has been our purpose to enable all Jews to taste the wine of those genera-
tions, in the hope of expanding the breadth and depth of their knowledge.
Torah is our greatest treasure, and we need the wisdom of those generations
to better understand this bountiful gift from God. We hope that we at Koren
can deepen that understanding for all who seek it.

Matthew Miller, Publisher
Jerusalem, 5780 (2019)



EDITOR’S INTRODUCTION

Over the course of millennia, the Jewish people have watched while the
surrounding society and its values have changed unceasingly. For the Jews,
the steadfast response to an evolving world has always been the study of
Torah, specifically engagement with the weekly parasha. Devotees of Jewish
learning have always looked to the weekly Torah portion for spiritual and
intellectual guidance through life’s challenges. And in every generation,
commentaries on the Humash have debated the precise interpretation of the
verses therein. These scholars have continuously asked what message God
is trying to convey to Israel and the world through the Torah’s narratives
and laws. Their explanations have struggled to identify the correct ways to
apply its lessons to our daily lives.

Throughout, all these authors have approached the Torah text from
their own unique perspectives, shaped in no small measure by the eras and
environments they lived in. Naturally, the pantheon of commentaries pres-
ent widely different styles in their writings. Occasionally the commentators
will subject a particular verse to piercing scrutiny as a self-contained unit.
At other times they present interpretations that seem to stray from the
straightforward meaning of the text. Ultimately, all commentaries demand
that a verse provide readers with theological meaning and direction for
communal and social life.

Recognition of the wisdom embedded in the vast literature of commen-
tary on the Torah spanning the various eras of Jewish history planted the
seeds of the project whose fruit you now hold. We have called this publica-
tion Mikraot HaDorot — Readings of the Generations. This window into
the world of Torah commentaries is not simply an upgrade of the classical
Mikraot Gedolot collections, which give readers merely a handful of familiar
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interpretations. The Koren Mikraot HaDorot instead presents a plethora of
exegetical contributions, with more than forty scholars spanning Jewish
teachings from the past two thousand years represented on its pages.

Each volume of the Koren Mikraot HaDorot series can be opened from
both the right (Hebrew) side and left (English) side. The Hebrew opening
side includes the Hebrew and a new English text of the parasha, translated
by Rabbi Lord Jonathan Sacks, with a full, new translation of Rashi and the
haftarot. The English opening side contains the bulk of the commentaries,
and is divided into four parts: The first, THE TIME OF THE SAGES, comprises
commentaries from antiquity — ranging from Philo to the Yalkut Shimoni.
These figures lived mainly in the land of Israel, Egypt, and Babylonia. The
second, THE CLASSIC COMMENTATORS, contains interpretations from the
Middle Ages — starting from Rav Se’adya Gaon and Rashi and continu-
ing through time to the work of Rabbi Shlomo Efrayim of Luntschitz,
author of the Keli Yakar. The authors included here represent the rich tra-
ditions of both Sephardic (Spanish and North African) and Ashkenazic
(central and eastern European) schools of exegesis. The third section,
CONFRONTING MODERNITY, offers the work of both Old World and New
World scholars who lived between the eighteenth and twentieth centuries.
Before each of these three sections we include a time line that specifies the
chronological relationships between the commentators and the places they
lived.

In the final section, THE BIBLICAL IMAGINATION, we provide three in-depth
investigations of particular ideas through the writings of the various com-
mentaries. There are several goals to these essays. First, we aim to reveal
common threads weaving across the generations of Torah scholarship.
Second, we hope to illustrate how the various authors were influenced by
their lives and times, and that the lessons they transmitted to their com-
munities reflected their environments. Finally, each essay highlights for the
reader some central issues that the commentaries have grappled with. We
trust that this tool will facilitate the reader’s understanding of the words of
the commentaries themselves.

Three principles have governed the decision making in our work on The

Koren Mikraot HaDorot:

» Chronological order: We have striven to sketch out the historical devel-
opment of Torah exegesis, an enterprise that has occupied innumerable
communities of Jews in far-flung lands for centuries.
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» Economy of selection: In compiling the excerpts used in this work, we
have gone through the authors’ works and isolated those sections which
most directly address the particular question, issue, or difficulty that
confronted the scholar.

v

Objectivity of presentation: This book presents ideas of the commentar-
ies authentically, never censoring them or smoothing them over in light of
our own positions or perspectives. We always strove to faithfully transmit
the legal, conceptual, social, and ethical messages of the commentators.

The modern world constantly challenges us as individuals, as a society,
and as communal leaders, teachers, and parents. The values and culture of
the society that surrounds us force thinking Jews to seriously consider and
reconsider their ideas and priorities on a regular basis as we struggle to find
the correct path through life. Furthermore, we constantly must ask ourselves
what teachings we wish to transmit to future generations. It is our hope that
the Koren Mikraot HaDorot project will help guide its readers as they grapple
with these very real problems. The world of Torah commentary is wide and
deep beyond measure. It contains innumerable answers to the questions that
face the individual, the family, the generation, and indeed all of humanity.

Rabbi Shai Finkelstein, Editor-in-Chief
Jerusalem, 5780 (2019)



A NOTE ON THE TRANSLATION

The terse writing style prevalent in Jewish scholarship over most of history
can be difficult for the modern reader to decipher. Since our goal in the
Koren Mikraot HaDorot series is to make thousands of years of Torah com-
mentary accessible to a modern, English-speaking audience, we have opted
for arelatively loose translation style that accurately presents the content of
the Hebrew commentary while not necessarily mirroring its exact syntax.
We have also resorted occasionally to paraphrase in instances where a literal
translation would be opaque in English. As any student of Torah exegesis
will recognize, draconian insistence on a word-for-word translation would
result in an English text that was unreadable and that preserved neither the
clarity nor the majesty of the original Hebrew.

Many of the commentaries’ discussions focus on the meanings of words
and phrases that are ambiguous in the Hebrew text of the parasha. The
beautiful new translation of the Torah by Rabbi Lord Jonathan Sacks that
we include here often dispels these ambiguities in the interest of clarity, nec-
essarily coming down on one side or the other of a disagreement between
commentators. The reader of the commentaries should therefore view the
Torah translation presented here as one possible reading of the often-cryptic
Hebrew original. In a similar vein, the significance of certain interpretations
may seem unclear, or their points obvious, until one encounters another
commentary with a starkly different read of the same verse. These contrasts,
and the realization that themes and meanings we thought to be clear are
actually ambiguous and multifaceted, are the essence of The Koren Mikraot
HaDorot.

We have, as far as possible, allowed each text to speak for itself, and have
left editorial comments to a minimum. Nevertheless, the commentaries
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often assume the reader’s knowledge of other biblical episodes, midrashim,
or Hebrew grammar beyond what might be expected from the English-
speaking public today. To ensure clarity, we have therefore interpolated
brief editor’s notes where we deemed it necessary, setting them off from the
original text in square brackets.

Throughout Jewish history, the text of the Tanakh has been viewed as the
apogee of the Hebrew language. For many commentators, especially those
of the Middle Ages, it served as a fountain of language from which they drew
numerous idioms and phrases. The result is that the Hebrew text of many
commentaries is shot through with snippets of biblical prose or poetry to
such an extent that almost every sentence can be viewed as a quote or allu-
sion. Marking and citing all of these would make for a cluttered translation
and would hinder rather than enhance the reader’s understanding. We have
therefore opted to cite only those quotes which are brought by the author as
explicit evidence to further the point being made, and not those that supply
only a turn of phrase.

The Hebrew side of this volume contains a complete and unabridged
translation of Rashi’s commentary. For those who wish to follow the para-
sha on the English side of the book, we have also reprinted many of Rashi’s
explanations alongside those of the other classic commentators. This will
allow the reader to compare Rashi’s interpretation to those of Rashbam, Ibn
Ezra, and others, as well as appreciate how Rashi’s commentary often serves
to define the issues that will be addressed by later exegetes.

The text of the commentaries is of course abridged. We have not in-
cluded ellipses to mark every point where text has been omitted, to main-
tain a clutter-free translation. However, we have included ellipses at points
where the subject of discussion would otherwise appear to have changed
abruptly and inexplicably, to save the reader confusion. We have also not
adhered strictly to the original heading, or s.v. (dibbur hamat-hil) of every
text, changing it in instances where it would help to focus the reader on
those words that are the actual subject of discussion, and adding it to texts
that did not originally have it.

Most of the commentaries that we quote in this series were originally
organized by chapter and verse. Therefore, anyone who wishes to consult
the original Hebrew text of a given commentary can simply open to the
verse in question. However, not all sources are organized this way. The
midrashim in particular are often ordered loosely; an important interpreta-
tion of a verse in Exodus might be found in a midrash on Deuteronomy. For
the reader’s convenience in locating the original Hebrew source, we have
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provided citations for those works not organized sequentially, as well as
for commentaries originally composed on verses other than the one under
discussion. These citations can be found outside of the final punctuation at
the end of the excerpt in question.

Our translation has generally relied upon the Hebrew text found in the
Bar-Ilan Responsa Project and the online compendia Sefaria and AlHatorah.
org, as well as the standard printed editions of commentaries not found
in any of these. The Responsa Project contains more than one edition of
several midrashim (Midrash Tanhuma, Midrash Rabba, and Avot DeRabbi
Natan). For these works, our citations should be understood as referring
to the standard editions published in Vilna and Warsaw unless otherwise
indicated. Aside from this, please note:

» Text from Mekhilta DeRabbi Shimon is understood to be from the
Epstein-Melamed edition unless otherwise indicated.

v

Excerpts from Ibn Ezra are almost always taken from his Long Com-
mentary on Exodus, and we have marked those instances where we quote
from his Short Commentary.

v

Passages from Philo are quoted with permission from Torah from Alexan-
dria: Philo as a Biblical Commentator, edited by Rabbi Michael Leo Samuel
(New York: Kodesh Press, 2015).

» Selected commentaries of Rabbi Joseph B. Soloveitchik are printed with
permission from Chumash Mesoras HaRav, edited by Dr. Arnold Lustiger
(New York: OU Press and Ohr Publishing Inc., 2017).

» The commentaries of the Lubavitcher Rebbe are quoted from The Torah,
with an Interpolated Translation and Commentary Based on the Works
of the Lubavitcher Rebbe, edited by Rabbi Chaim Nochum Cunin and
Rabbi Moshe Yaakov Wisnefsky (New York: Kehot Publication Society,
2017).

» The commentaries of Nehama Leibowitz are translated, with generous

permission, from the Hebrew Iyyunim Hadashim BeSefer Shemot (14™

edition), published by the World Zionist Organization Department for

Torah Education and Culture in the Diaspora.

While we have thus done our best to aid the reader in finding and consult-
ing the original Hebrew text of the commentaries we have translated, we
emphasize that this is not a critical edition, and the scope and readership of
the series do not permit us to fully cite every allusion and internal reference
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that authors make to midrashim and other commentaries. Still, we have
made a supreme effort to provide citations of talmudic passages, and of
course biblical verses, quoted or referred to in the material included here.

Yedidya Naveh, Managing Editor
Jerusalem, 5780 (2019)
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CHAPTER 6, VERSE 2

M AR~/ am the Loro: [Of course Moshe
was already acquainted with God.] Rabbi
Yosei said: The Holy One, blessed be He, was
saying to Moshe: | am the One who spoke
and created the world, as the verse states:
God, the Loro has spoken, and called the earth
(Psalms 50:1). And the following verse con-
tinues: Out of Zion, the perfection of beauty
(Psalms 50:2). [This refers to a tradition that

MM AR — /am the Lorp: Rabbi Meir said: This
may be compared to a king of flesh and blood
who was marrying off his daughter. He sum-
moned a commoner to serve as a mediator
between himself and the groom. When the
agent began to take on airs, the king said,
"Who made you behave so haughtily? It was
|, since | appointed you as my emissary!” So
did the Holy One, blessed be He, say to Moshe:
"Who caused you to talk like this? It is My do-
ing”[This is what God meant in declaring:/am
the Lorn.] And Rabbi Yehuda said: This is what

MEKHILTA DERABBI SHIMON

SHEMOT RABBA

the world was created from Zion.] And | am
the One who declared to Avraham at the cov-
enant between the pieces: Know surely that
your seed shall be a stranger in a land that is
not theirs (Genesis 15:13). That oath is finally
coming swiftly to fruition, for | now seek to
take Israel out of Egypt. But you delay and
say to Me: Please, my Lord, send someone else
(43)!

Moshe said when the Holy One, blessed be
He, told him: So go: | am sending you to Pha-
raoh (3:10): You have addressed me with the
attribute of Compassion [evoked by the name
Lorp, the tetragrammaton], declaring that | will
be the one to lead Israel in their redemption.
But | am afraid that before | arrived, Your at-
tribute of Justice [evoked by the name God,
Elohim] became dominant [causing Pharaoh
to resist]. Said the Holy One, blessed be He,
to him: / am the Loro — | remain firm in My
attribute of Compassion. (Shinan, Va'era 6:3)

VERSE 3

3p-oM1 Py oR 071385 ~ To Avigham,
Y/tzhak and Yaakov: Rabbi Eliezer son of Rabbi
Yosei the Galilean said: The prophecy of the
patriarchs was distinct from that of Moshe
and the other prophets. When the Holy One,
blessed be He addressed the patriarchs, He
was not accompanied by animals or chariots
or other trappings of glory. Rather, His pres-
ence descended directly upon them. Rabbi
Shimon said: The patriarchs are themselves

MEKHILTA DERABBI SHIMON

symbolized by the chariot, as the verses state:
And He finished talking with him, and God went
up from Avraham (Genesis 17:22) and Behold the
Lorp stood above him (Genesis 28:13) [indicating
that God made His seat over their heads]. This is
because the patriarchs had been consecrated
to receive the Divine Presence. However, when
God addressed other prophets, He did so with
aretinue.The patriarchs never needed the inef-
fable name to be expressed to them, whereas
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6 2 Then God spoke to Moshe. “Tam the Lorp,” He said to him. “As
El Shaddai I appeared to Avraham, Yitzhak, and Yaakov - but
by My name the Lorp I did not make Myself known to them.

4+ And I made a covenant with them to give them the land of Ca-

s naan, the land where they lived as strangers. And now, I have

the other prophets had it revealed to them,
because the people of their time required it.
Moshe our teacher is proof of this, as the verse
states: As £/ Shaddai | appeared to Avraham,

IpyoM1 prvsoR OT1ENON — To Aviaham,
Yitzhak, and Yaakov: The Holy One, blessed
be He, said to Moshe: How tragic that there
are those who are lost and are no more. For
| appeared to Avraham, Yitzhak, and Yaakov
several times assuming the name El Shaddai,
and they did not challenge My methods, nor
did they ask Me:“What is Your name?” To Avra-
ham | said: Arise, walk through the land across
its length and breadth, for | will give it to you
(Genesis 13:17). And even when he had diffi-
culty finding a place to bury Sara, being forced
to buy a plot for four hundred silver shekels
(see Genesis 23:16), he did not challenge My
methods. To Yitzhak | said: Sojourn in this land,
and | will be with you and will bless you (Genesis

D;lb nyT ¥5 — 1 did not make Myself known
to them: | did not reveal My personal name to
them, but | have told it to you. For this infor-
mation will help you succeed in your mission
of redeeming Israel. The Holy One, blessed be

MEKHILTA DERABBI YISHMAEL (cont.)

TALMUD BAVLI

TANHUMA

Yitzhak, and Yaakov — but by My name the Loro
1 did not make Myself known to them. | did not
make it known to them as | have to you. (Hoff-
man, addendum 6:2)

26:3). And even when his servants had trou-
ble locating water to drink, and it came to
blows, as the verse states: And the herdsmen
of Gerar fought with Yitzhak’s herdsmen, saying
“The water is ours” (Genesis 26:20), he did not
challenge My methods. To Yaakov | said: / will
give you the land upon which you lie (Genesis
28:13). And even when he sought a location
to pitch his tent, and was compelled to buy
land for a hundred pieces of silver (Genesis
33119), he did not challenge My methods. Nor
did they say to Me: “What is Your name?” But
you — you opened with: What is His name?
(3:13), and now you tell Me: You have done
nothing to deliver Your people (5:23)! (Sanhedrin
11a)

He, said: | have revealed My name only to se-
lect individuals in this world, but in the World
to Come | will proclaim it to all Israel, as the
verse states: Therefore My people shall know My
name (Isaiah 52:6). (Buber, Va'era 5)

VERSE 4

WP IR oI NN - Togivethem the land
of Canaan: Rabbi Simai said: From where do
we learn about the future resurrection of the
dead in the Torah? The verse states: And | made
a covenant with them to give them the land of

TALMUD BAVLI

Canaan. The text does not read: “to give you,’
but “to give them” [indicating that the land
will one day be delivered to the patriarchs
themselves]. Thus resurrection is proved from
the Torah. (Sanhedrin 9ob)



4 | PARASHAT VA'ERA | THE TIME OF THE SAGES SHEMOT | CHAPTER 6

V7201 DYIER TN DRI 23 NpNIIN Y
AR ‘mﬂw»-u:b g ;:‘7 DYITIN TN DN
o m%:m oIy nB:o NNAR D3NK ORI
u’B'r: DLOY THL) YiN3 BN ’n%m onan
D DAY u’-rSNB u:S mm uv5 ’5 oonN mm%n r

LEKAH TOV

DN P3N NPT — | made a covenant  nations, | did not make a covenant with any
with them: Even though | created seventy  of them, but with Israel alone.

VERSE 5

SHEMOT RABBA

581 93 NN NYBY — [ have heard the
groaning ofthe sraelites: Because they did not
question me. What's more, even though the
Israelites in that era did not behave properly,

Brzﬂw’ 23 NPRITN YRY - | have heard
the groaning of the Israelites: Even though the
patriarchs have passed from this world, | have

LEKAH TOV

| took heed of their groans for the sake of the
covenant | made with their ancestors. This is
what God meant when He said: / remember My
covenant. (Va'era 6:4)

not forgotten My covenant with them. No,
I have heard the groaning of the Israelites. ..and
| remember My covenant.

VERSE 6

'7&'1%"::5 N {:5 Therefore, say to the
Israel/tes Rabbi Yudin says: If the Holy One,
blessed be He, had not sworn to rescue Israel,
He would have allowed them to be assimi-
lated into Egypt because they neglected to
circumcise their sons and because they wor-
shipped idolatry. But God said: Therefore, say to
the Israelites: | am the Lorp. The term“therefore”
always introduces an oath, as the verse states:
And therefore | have sworn unto the house of Eli
(ISamuel 314). MT I8 — /am the Lorp: | know
that the people will one day rebel against Me
and anger Me, but for the sake of My name
| will redeem them now nonetheless. Simi-
larly, the verse states: God saw the Israelites,
and God knew (2:25). Rabbi Yehuda ben Lakish
said of that verse: What did God see? He saw
that in the future, Israel would vex Him. God

MEKHILTA DERABBI SHIMON

knew that Israel would eventually rebel and
blaspheme against Him, but for the sake of
His name, He determined to redeem them
nonetheless, as the prophet states: But | did
so for My name’s sake (Ezekiel 20:9). Rabbi Shi-
mon son of Rabbi Elazar says: The verse states:
For He said, “But they are My people, children
who will not lie: so He was their deliverer (Isa-
iah 63:8). Could it be that God did not know
that Israel would lie in the future? Hence the
verse states: “but” [indicating the statement
was not true for all time]. But does that mean
that God redeemed Israel when they were
liars? Hence the verse states: Children who will
not lie, to teach that at that point Israel had
repented, and God judged them according to
their current condition. (Hoffman, addendum
6:3)
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heard the groaning of the Israelites whom the Egyptians are

6 holding as slaves, and I remember My covenant. Therefore,

say to the Israelites: I am the LoRrp, and I will free you from

the forced labor of the Egyptians, I will rescue you from slav-

ery. I will liberate you with an outstretched arm and with great

7 acts of judgment. I will take you as My people and I will be
your God. Then you will know that I am the LorD your God,

D208 NNYTM — [ will free you: What verse
serves as a source for the practice of drinking
four cups of wine at the Passover Seder? Rabbi
Yohanan said in the name of Rabbi Benaya:
The four cups of wine are alluded to by the

o n'v:u: i — From the forced labor of
the Egyptlans It was on Rosh HaShana that our
ancestors ceased working in Egypt. It is written
here: [ will free you from the forced labor [siviot] of
the Egyptians, while elsewhere it is written [with

MR — [am the Lorp: Itis | who said to Avra-
ham your ancestor: / am the Loro who brought
you out of Ur of the Chaldeans (Genesis 15:7).
02NN MINYTM — [ will free you: The four verbs
of redemptlon | will free you...I will rescue
you...l will liberate you.. .1 will take you as My
people (6:6—7) were promised as reward for
the four merits that Israel had accrued. For
while they were in Egypt the nation did not
change their language [but kept Hebrew as
their spoken tongue], they did not change
their dress [but continued to wear distinguish-
ing clothing], they did not reveal their secret

TALMUD YERUSHALMI

TALMUD BAVLI

LEKAH TOV

four terms describing the redemption in these
verses: Therefore, say to the Israelites: | am the
Lorp, and | will free you.. . will rescue you...I
will liberate you...I will take you as My people
(6:6—7). (Pesahim 10:1)

regard to Yosef1: | removed his shoulder from the
burden [sevel] (Psalms 817). (It is derived by ver-
bal analogy that just as Yosef was freed on Rosh
HaShana, so labor ceased for the Israelites on
Rosh HaShana.] (Rosh HaShana 11b)

[that they would ultimately despoil the Egyp-
tians], stated in the verse Every woman shall
ask her neighbor...for objects of silver and gold,
and clothing (3:22), and they did not forgo the
practice of circumcision. God offered Israel
four terms of redemption parallel to the four
cups appearing in Pharaoh’s butler’s dream
[see the language of Genesis 40, where the
word “cup” appears four times]. In the end
the Egyptians would drink from the cup of
divine fury while Israel would march forth
under four standards [see Numbers 10:11-
28].

VERSE 7

oy ¥ oonN AN — | will take you as My
people Rabbi Slmal says: The Torah states: /
will take you as My people, as well as: [ will bring
you (6:8). The text thereby juxtaposes the na-
tion's exodus from Egypt with its entry into
the land of Israel. It teaches that just as when

TALMUD BAVLI

Israel came into the land, when only two out
of the six hundred thousand desert travel-
ers lived to see it [Yehoshua and Kalev; see
Numbers 14:30], 5o too, only two out of every
six hundred thousand Israelites survived [the
plagues] to leave Egypt. (Sanhedrin 1ma)
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oy ¥ BanN mnEY ~ | will take you as My
people The Hon One blessed be He, said [to
Avraham, in praise of his hospitality]: By your
life! You said, Let now be fetched [yukkah] a little

TANHUMA

water and wash your feet (Genesis 18:4). With
that very language | will redeem you from
Egypt, as the verse states: | will take [velakahti]
you as My people. (Buber, Va'era 5)

VERSE 8

M — [ will give: The verse states: When the
Lorp brings you into the land of the Canaanites,
as He promised you and your ancestors, and He
gives it to you [untanah lakh] (13:11). This means

N - | will give: Rabbi Yohanan raised
an objection: The verse states: And [ will
bring you to the land that | promised to give
to Avraham, Yitzhak, and Yaakov; to you | will
give [venatati] it as a possession [morashal].
[The word morasha denotes an inheritance.]

MEKHILTA DERABBI YISHMAEL

TALMUD YERUSHALMI

that when you receive the land you should not
see it as an inheritance from your ancestors,
but as a gift that God is giving you right now.
(Massekhta DeFis-ha 18)

If the land is a gift, then why label it an in-
heritance? If it is an inheritance, why call it
a gift? Rather, at first God gave it to them
as a gift, but He then gave it to them as an
inheritance [lasting for eternity]. (Bava Batra
8:2)

VERSE 9

T ‘7& Wy &51 They did not listen to him:
Rabbi Yehuda ben Beteira says: Is there a per-
son alive who does not rejoice upon receiving
good news? If one hears that a son has been
born to him, or that his master is emancipat-
ing him, is such an individual not overjoyed?
Why then does the text state that they did not
listen to Moshe? Rather, it was difficult for the

MEKHILTA DERABBI YISHMAEL

people to abandon their idolatry, for the text
states: Then | said to them: Let every man cast
away the abominations of his eyes, and do not
defile yourselves with the idols of Egypt; | am
the Loro your God. But they rebelled against Me
and would not listen to Me..... But | acted for My
name’s sake, that it should not be profaned in
the sight of the nations (Ezekiel 20:7-9). This is
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8 freeing you from Egyptian forced labor. And I will bring you to

the land that I promised to give to Avraham, Yitzhak, and Yaa-

9 kov; to youIwill give it as a possession. I am the LORD.” Moshe

told this to the Israelites, but in the brokenness of their spirit
and the brutal labor they did not listen to him.
% Then the LORD said to Moshe, “Go, tell Pharaoh King of Egypt

—

what the Torah means when it states: The Lorp
spoke to Moshe and Aharon; and He charged
them with regard to the Israelites (6:13); He

MEKHILTA DERABBI YISHMAEL (cont.)

LEKAH TOV

» to send the Israelites forth from his land.” But Moshe said to the

commanded them to give up their idolatry.
(Massekhta DeFis-ha 5)

YR 1TaYm — And the brutal labor: From here we learn that distress makes people irrational.

™7 7¥pR — In the brokenness of their spirit:
That generation lacked faith in God, declar-
ing: The Loro’s hand is shortened [katzra] so it

MIDRASH AGGADA

cannot save (Isaiah 59:1). Therefore they joined
the practice of the idolaters.

VERSE 10

o bt i 13 — Then the Lorosaid
to Moshe: [This common phrase ends with the
word lemor. Untranslated here, it can mean
“saying"” or “to say.'] Whenever the Holy One,
blessed be He, communicated to Moshe, He

LEKAH TOV

always told him: “Go, say!"The Sages learned
from this that if one hears something from a
friend, he may not repeat it to anyone else
until that friend expressly permits it, saying:
“Go, say.”

VERSE 11

137 N3 - Go, tell: Moshe had begun com-
plaining to God, first claiming: “I have fulfilled
Your mission,”and then turning and sitting
down. But the Holy One, blessed be He, chid-
ed him: “You're sitting down? Go, tell Pharaoh
King of Egypt, etc” And so it was every time
that God issued Moshe a command, as when
He instructed him: So go to Pharaoh (7:15) or:

931 N3 - Go, tell: [Literally, “come tell] In-
stead of saying: “Come tell Pharaoh,” God
should have said: “Go tell Pharaoh.” The

TANHUMA

LEKAH TOV

Rise up early in the morning and confront Pha-
raoh (8:16). This teaches that Moshe shunned
the exercise of power. But in the end he led
Israel out of Egypt, split the sea for them,
brought them into the wilderness, provided
manna for them, summoned up the well for
them, procured quail for them, and built the
Tabernacle. (Buber, Vayikra 4)

language here teaches that the Divine Pres-
ence exists in all places. The Holy One, blessed
be He, was saying to Moshe: | will manifest



8 | PARASHAT VA'ERA | THE TIME OF THE SAGES SHEMOT | CHAPTER 6

Y PRY 9N WiwNS N3 177 T M
;oD 5 9N D
ORTE 23758 D FrTRON wr:-%: i g >
Bxﬂw’-u:-nx w:m% ) ‘1:?15'5&1
I PN -rBs (YD PIND 0
BT FIT b Tian DXL 153 1318 93 oria
Y P O i wm e nswn "’“ ¢
STIYEY STBYR TN MaaTa Y T P2

LEKAH TOV (cont.)

My Divine Presence over there as well. This
is like when an individual says to his friend: |

will be at such and such a place; come meet
me there,

VERSE 12

SIFREI BEMIDBAR

"m wr::t?'b& — Have not listened to me: An-
swer me definitively whether You plan on
redeeming the people or not. This was when

"7& 4;:7;(9“&5 — Have not listened to me: At
first Moshe deserved to be the sole conduit
of God’s word, but because he protested:
Please, my Lord, send someone else (4:13), God
responded: Have you not a brother, Aharon the
Levite? He, | know, is able to speak (4:14). Here
too, Moshe complained: The Israelites, You see,

SHEMOT RABBA

the Holy One, blessed be He, replied: Now you
are about to see what | will do to Pharaoh (6:1).
(Behaalotekha 105)

have not listened to me. How then will Pharaoh
listen? Moshe had been destined to perform
all of the miracles himself, but because of this
statement, he was made to share the prophet-
ic mission with Aharon, as the verse states: The
Loro spoke to Moshe and Aharon (6:13). (Shinan,
Va'era 7:1)

VERSE 13

Brmw’ *J:I'BN oW — He charged them with
regard to the Israelites: Said God to Moshe and
Aharon: [ know that the people are contrary and

Bx-nm »::-‘m OWN — He charged them with
regard to the Israelites: What commandment
did God instruct Moshe to transmit to the
people? That of the emancipation of slaves
[see 21:1—11]. In this vein Rabbi Hila stated: The
people of Israel were only ever punished for

SIFREI BEMIDBAR

TALMUD YERUSHALMI

troublesome. Recognize that by accepting this
position, you accept that they will curse you and
pelt you with stones. (Behaalotekha 105)

neglecting to emancipate their slaves, as the
verse states: At the end of seven years every one
ofyou shall release his fellow Hebrew.. . but your
fathers did not listen to me (Jeremiah 34:14).
(Rosh HaShana 3:5)
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Lorp, “The Israelites, You see, have not listened to me. How
then will Pharaoh listen? And I am a man of uncircumcised

lips”

13 The LORD spoke to Moshe and Aharon; and He charged them
with regard to the Israelites and to Pharaoh King of Egypt,

14 to bring the Israelites out of the land of Egypt.

These

SHENI

were the heads of their ancestral houses. The sons of Re-
uven, Yisrael’s firstborn, were Hanokh, Pallu, Hetzron, and
15 Karmi; these were the families of Reuven. Shimon’s sons were
Yemuel, Yamin, Ohad, Yakhin, Tzohar, and Sha'ul, son of a

¥R o0 19791 — To Pharaoh King of
Egypt: The Holy One, blessed be He, said to
them: Although I really ought to punish Pha-
raoh, | command you to display deference to
him and to the throne. And so Moshe did, as
the verse states: And all these officials of yours
will come and bow down to me, saying, “Leave,
you and all the people behind you” (11:8). Moshe

SHEMOT RABBA

did not disrespectfully assert that Pharaoh
himself would come bow down to him, refer-
ring instead to his servants. Nevertheless, we
see that Pharaoh ultimately humbled himself
before Moshe, as the verse states: Pharaoh
arose that night, he and all his officials and. ..
summoned Moshe and Aharon (12:30-31).
(Shinan, Vaera 7:3)

VERSE 14

S 53 12987 — Reuven, Yisrael's first-
born: Rabbi Abba said in the name of Rabbi
Yohanan of Beit Guvrin: Because Reuven com-
mitted that act [sleeping with his father’s wife
Bilha; see Genesis 35:22], his firstborn status
was forfeited to Yosef. As the verse states: The
sons of Reuven, the firstborn of Yisrael, for he was
the firstborn; but, since he defiled his father’s bed,
his birthright was given to the sons of Yosef the

.'r5N — These:The Torah uses the word “these”
because the lIsraelites were intermingled
among the Egyptians. These personages sepa-
rated themselves from that people’s impurity

TANHUMA

LEKAH TOV

son of Yisrael; but not so as to have the birthright
attributed to him by genealogy (I Chronicles
5:1). Even though the birthright went to Yosef,
nevertheless, in records of lineage, Reuven's
status could not be taken from him, as the
verse states: The sons of Reuven, Yisrael’s first-
born (6:14). And the verse [in | Chronicles] does
not read: “He had been the firstborn,” but: “He
was the firstborn.” (Buber, Toledot 23)

and came to be counted as part of the lineage
of Israel. The Torah therefore says “these” to
exclude their neighbors.

VERSE 15

TARGUM YERUSHALMI

5’!&?1 — And Sha'ul: This is Zimri, who lent [ashifl himself to sin when he fornicated with the

Canaanites [see Numbers 25].
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VERSE 18

Y NN U’WSW w‘vw 133years: Kehat the
rlghteous lived 133 years, long enough to see
Pinhas the High Priest, who is Eliyahu, who

TARGUM YERUSHALMI

will be sent to the Jewish people in exile at
the end of days.

VERSE 20

3% NN DY paw — 137 years: The To-
rah states: The Israelites had lived in Egypt for
430 years (12:40). But surely they had been
in Egypt only 210 years. The Torah states that
Kehat was a member of the company which
came down to Egypt (Genesis 46:11), while
we are later informed that he lived 133 years
(6:18). Furthermore, his son Amram lived 137
years. Add both those figures to the age of
Moshe at the exodus, which was 80 [see 7:7],
and that yields 350 years. [Since the lives of
these men must have overlapped, and Kehat
lived the first part of his life outside of Egypt,
the Israelite stay in Egypt must have been a

R — His father’ sister: [According to Leviti-
cus 18:12—13, it is prohibited to marry one’s aunt.
The Talmud entertains the opinion that it was
permitted to marry one’s aunt before the To-
rah was given at Sinai;] The verse states: Amram

MEKHILTA DERABBI SHIMON

TALMUD BAVLI

good deal less than 350, and much less than
the Torah's claim of 430 years.] Rather, one
must infer that the Torah’s doubling of the
verb “to live” [in 12:40, umoshav...asher ya-
shevu] suggests multiple sojourns. This total
[beginning from the time that the covenant
was made with Avraham; see Genesis 15:13]
includes Avraham’s time in the land of the
Philistines (Genesis 20:1), Yitzhak's dwelling in
the land of Canaan (Genesis 25:11), and Yaa-
kov’s stay in the land in which his father had
sojourned (Genesis 37:1). If one adds up the
years included in all these periods, the sum
will reach four hundred years. (12:40)

married Yokheved, his father’ sister. Was she not
his full-blooded aunt? No, she was his aunt only
through her father. [In other words, Yokheved
was Kehat's half-sister, and was not considered
a true aunt of Amram.] (Sanhedrin 58b)
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16 Canaanite woman; these are the families of Shimon. These are
the names of Levi’s sons by their lineage: Gershon, Kehat, and
17 Merari. Levi lived 137 years. The sons of Gershon were Livni
18 and Shimi, by their families. The sons of Kehat were Amram,
19 Yitzhar, Hevron, and Uzziel. Kehat lived 133 years. The sons
of Merari were Mahli and Mushi. These are the families of
20 the Levites by their lineage. Amram married Yokheved, his fa-
ther’s sister, who bore him Aharon and Moshe. Amram lived
u 137 years. The sons of Yitzhar were Korah, Nefeg, and Zikhri.
22 'The sons of Uzziel were Mishael, Eltzafan, and Sitri. Aharon
married Elisheva, daughter of Amminadav and sister of
Nahshon, and she bore him Nadav and Avihu, Elazar and

VERSE 21

SEKHEL TOV

nap — Korah: He is the one who chal-
lenged Moshe and Aharon [see Numbers
16]. 39 — Nefeg: So called because his
fear of the Creator made his heart go faint

[nafog], and so Nefeg and his sons did not col-
laborate with Korah. #3131 — Zikhri: The Holy
One, blessed be He, recalled him [zakharo]
favorably.

VERSE 22

SEKHEL TOV

B:S’f:j — Uzziel: So named because God [Ef] was his strength [0Z], as it is written: O Loro, my

strength and my stronghold (Jeremiah 16:19).

VERSE 23

13 NN — Sister of Nahshon: Rava said:
Before taking a wife, a man must investigate
her brothers, as the verse states: Aharon mar-
ried Elisheva, daughter of Amminadav and sister
of Nahshon. Since Elisheva is said to be the
daughter of Amminadav, don’t we know that
her brother was Nahshon? [In Numbers 17, the

YOI I8 RN — Aharon married
Elisheva: With this union, the families of the
priesthood and the monarchy were joined,

yawhN Ny 18 MR - Aharon married
Elisheva: The family of the priesthood and the
family of royalty succeed together. [Nahshon

TALMUD BAVLI

LEKAH TOV

SEKHEL TOV

Torah identifies the chief of the tribe of Yehuda
as Nahshon son of Amminadav.] Why then
state that Elisheva was the sister of Nahshon?
To teach that before taking a wife, a man must
investigate her brothers. It has been taught
that boys take after their mother’s brothers.
(Bava Batra 110a)

i.e, the tribes of Levi and Yehuda [Amminadav
was the progenitor of King David and his royal
line; see Ruth 4:18-22].

was the ancestor of the Davidic line] As the
Sages advise: One should always seek to marry
the descendants of Aharon.
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VERSE 24

nip %21 — The sons of Korah: Moshe told Israel:
You are being redeemed not thanks to your
good behavior, but in order that you may tell
future generations, who in turn will sing God's
praises among the nations, as it is written: Osing
unto the Loro a new song...declare His glory among
the nations (Psalms 96:1-3). What is “His glory”?

MIDRASH TEHILLIM

[tis that His sons should sing His praises among
the nations. And so the sons of Korah said: We
have heard with our ears, O God:; our fathers have
told us (Psalms 44:2). Did not they themselves
leave Egypt, as the verse states: The sons of Korah
were Assir, Elkana, and Aviasaf? Rather, they were
prophesying about these times. (44)

VERSE 25

5:5’(345 — Putiel: It was taught: Not for naught
did Pinhas wage war against Midian. It was
to exact revenge on behalf of his mother’s
father [i.e., Yosef], about whom the verse
states: And the Midianites sold him to Egypt
(Genesis 37:36). Shall we then say that Pinhas
descended from Yosef? Is it not written: Fla-
zar, Aharon’s son, married one of the daughters
of Putiel, and she bore him Pinhas? Does that
not mean that Pinhas was descended from
Yitro, who [was called Putiel because he] fat-
tened [pittem] calves for his idolatry? No, the
name actually refers to Yosef, who mastered

TALMUD BAVLI

[pitpet] his desires. But don't we know that the
tribes disparaged Pinhas, taunting: “Have you
seen how this son of Puti, whose grandfather
fattened calves for idolatry, killed a prince of
Israel [Zimri, in Numbers 25:7]? [These tradi-
tions are to be reconciled as follows:] If his
mother’s father descended from Yosef, then
his mother’s mother descended from Yitro;
if his mother’s mother descended from Yo-
sef, then his mother's father descended from
Yitro. The text itself supports this reading, for
it states: One of the daughters of Putiel, which
suggests two lines of descent. (Sota 43a)

VERSE 26

I 1IN KT — These were the Aharon and
Moshe: The Torah states: Then the Lor spoke
to Moshe and Aharon in the land of Egypt; He

MEKHILTA DERABBI YISHMAEL

said (121). Why was Aharon mentioned? Be-
cause an earlier verse had stated: The Loro said
to Moshe, “I am making you now like a god to
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24 Itamar. The sons of Korah were Assir, Elkana, and Aviasaf; these
25 are the families of the Korahites. Elazar, Aharon’s son, married
one of the daughters of Putiel, and she bore him Pinhas. These
26 were the heads of the Levite clans by their families. These were
the Aharon and Moshe to whom the LorD said, “Bring the Isra-
27 elites out of Egypt by their battalions.” It was they who spoke up
to Pharaoh King of Egypt to bring the Israelites out of Egypt —
28 this same Moshe and Aharon. So it came to pass on the

29 day the LORD spoke to Moshe in Egypt.

Pharaoh” (7:1). From that verse we learn that
only Moshe was appointed to judge Pharaoh.
How do we know that Aharon too had that
responsibility? The phrase “to Moshe and
Aharon” equates Aharon with Moshe: Just
as Moshe was tasked with judging Pharaoh,
5o too was Aharon. Just as Moshe spoke up

U R R — These were the Aharon and
Moshe: They remained the same righteous

U IR R — These were the Aharon and
Moshe: The verse Your two breasts (Song of
Songs 4:5) refers to Moshe and Aharon. Just
as the breasts are the glory and splendor
of a woman'’s body, so Moshe and Aharon
are the glory and splendor of Israel. Just as
breasts are full of milk, so Moshe and Aha-
ron sated Israel with Torah. Just as with the
breasts, where the mother eats first and then
through them passes the food on to her baby,
50 Moshe taught Aharon the entire Torah he

MEKHILTA DERABBI YISHMAEL (cont.)

TALMUD BAVLI

SHIR HASHIRIM RABBA

The LORD said sHEeLisHI

without fear, so did Aharon. Another inter-
pretation: Generally speaking, the person
mentioned first in the text took the lead in
practice. But now that the verse states: These
were the Aharon and Moshe, we learn that both
men carried equal weight. (Massekhta DeFis-
ha1)

men from the start of their mission straight
through to its end (Megilla 11a).

had learned, as the verse states: Moshe told
Aharon all that the Loro had said (4:28). The
Rabbis say: He revealed to Aharon the divine
name. Just as the breasts are of equal size, so
it was with Moshe and Aharon — neither was
greater than the other. This is learned from
the verse stating: This same Moshe and Aha-
ron (6:27) right after it states: These were the
Aharon and Moshe. [The reversal of their or-
der indicates the two were interchangeable.]
(4:5)

VERSE 28

-m::-%x To Moshe: When the verse states:
On'the day the Loro spoke to Moshe in Egypt, it
means that He would speak only to Moshe
and not to Aharon. How then should we
understand the verse Then the Lorp spoke to
Moshe and Aharon in the land of Egypt (12:1)?
What this means is that just as Moshe was

MEKHILTA DERABBI YISHMAEL

worthy to receive God’s word, 50 too was
Aharon. God refrained from speaking to
Aharon solely out of respect for Moshe. Ul-
timately, Aharon was excluded from all but
three communications, when he was in-
cluded out of necessity. (Massekhta DefFis-
ha1)
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VAYIKRA RABBA

o3 — On the day: When the Holy One,
blessed be He, reveals Himself to the nations
of the world, He does so only at night, as the
verses states: And God said to him [Avimelekh]
in a dream (Genesis 20:6) and: And God came
toLavan the Aramean in a dream by night (Gen-
esis 31:24) and: And God came to Bilam at night
(Numbers 22:20). But the prophets of Israel
can receive divine visitations even during the

day, as the verse states: And the Loro appeared
to him [Avraham] by the terebinths of Mamre,
as he sat in the tent door in the heat of the day
(Genesis 18:1). Similarly, the verse states: So it
cameto pass on the day the Lorp spoke to Moshe
in Egypt and: These also are the generations of
Aharon and Moshe on the day that the Lorp
spoke with Moshe on Mount Sinai (Numbers
31). (Vayikra 1:13)

VERSE 29

n‘v':lg-a'%_; 127 — Tell Pharaoh: This verse uses
the verb “tell” three times [vaydabber, dabber,

MM IR — [ am the Lorp: When you speak to
Pharaoh and relate to him all that | have told
you, make sure to say it in My name. Not only

LEKAH TOV

SEKHEL TOV

and dover], corresponding to the first three
signs that were given to Moshe [see 4:2-9].

that, but it is critical that you cite My glorious
name [the tetragrammaton], rather than one
of My lesser appellations.

VERSE 30

onoY '719 — Uncircumcised lips: Said
Moshe before God: Master of the Universe!
If | appear in front of Pharaoh like this, he
will taunt me, saying: “Could your God not

SEKHEL TOV

find a more suitable messenger than you?”
He will disparage me and not listen to me.
That will certainly be a desecration of Your
name.

CHAPTER 7, VERSE 1

PHILO

7;:19‘7 D*'r‘m A god to Pharaoh: God is Lord
and Master of both the evil and those who seek
to better themselves. However, only the best and
most perfect of mortals deserve to have God be

their‘God and Lord! Pharaoh is a prime example
of impiety, and so God never calls Himself Pha-
raoh’s“God; giving that title to the wise Moshe in-
stead:/am making you now like a god to Pharaoh.
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EXODUS | CHAPTERS 6—7

to Moshe, “I am the Lorp. Tell Pharaoh King of Egypt all that
30 I am telling you.” But Moshe replied to the LorD, “You know
that I have uncircumcised lips. How then will Pharaoh listen

to me?”
7 1 Then the LORD said to Moshe, “I am making you now like a
god to Pharaoh, and your brother Aharon will be your prophet.
2 All that I command you, you are to speak, and your brother
Aharon to convey to Pharaoh, that he send the Israelites forth
3 from his land. But I will harden Pharaoh’s heart and multiply

MEKHILTA DERABBI SHIMON

1;:155 D"I5N Agodto Pharaoh: God said to
Moshe: You shall speak in the sacred Hebrew

.'r'y'gg% 198 — Agod to Pharaoh: It s forbid-
den for a commoner to hold the scepter of
even a mortal king. And yet here was Moshe
taking hold of God’s scepter, as the verse
states: So Moshe took....in his hand the staff
of God (4:20). It is forbidden for a commoner
to wear the crown of even a mortal king, but
the Holy One, blessed be He, will lend His
to the Messiah, as the verse states: You set a
crown of pure gold on his head (Psalms 21:4).
It is forbidden for a common citizen to wear
the clothing of even a mortal king, but Israel
dons the strength of the Holy One, blessed
be He, as the verse states: Awake, awake, put
on strength of the Loro’s arm (Isaiah 51:9), and
The Loro gives strength to His people; the Loro

15 o9 — A god to Pharaoh: Why was
Pharaoh punlshed7 Because he bragged: My
Nile is my own, and | have made it for myself
(Ezekiel 29:3). Said the Holy One, blessed be
He, to Moshe: I am making you now like a

TANHUMA

SHEMOT RABBA

language like an angel, and Aharon your
brother will translate into Egyptian. (6:2)

blesses His people with peace (Psalms 29:11). It
is improper to give children the same name as
that of a mortal king, such as Caesar Augustus,
and such disrespect is punishable by death.
Do you know anybody named Augustus? But
the Holy One, blessed be He, said to Moshe:
| am making you like Me with regard to Pha-
raoh. | am called Elohim, and | used that name
to create the world, as the verse states, In the
beginning God [Elohim] created the heaven
and the earth (Genesis 1:1). And behold, | am
lending you that name, as the verse states: /
am making you now like a god [Elohim] to Pha-
raoh. Who is this King of glory (Psalms 24:8)
who shares His honor with those who revere
Him? (Buber, Va'era 7)

god to Pharaoh, for there is One who looks
down even on the mighty. God instructed
Moshe to humble the ruler who had arro-
gantly made himself into a god. (Shinan, Va'era
8:2)

VERSE 3

hi'a’-] :‘7':1& PR Y — | will harden Pha-
raoh’s heart: Rabbi Shimon ben Lakish said: If
a person wishes to defile himself, he is given

LEKAH TOV

the opportunity to do so. Pharaoh hardened
his own heart [see e.g., 8:11], and afterward the
Holy One, blessed be He, said: / have hardened
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his heart (1011). He took the initiative in
hardening himself, and so | will increase his

LEKAH TOV (cont.)

hard-heartedness and his stupidity in order
to drive him out of existence. (10:1)

VERSE 4

MNIY"R — My battalions: The Torah refers
to Israel as battalions in the verse Because on
this very day | will have brought your battalions
out of Egypt (12:17), and the angels are likewise
labeled battalions in the verse Kings of bat-
talions flee, they flee (Psalms 68:13). And yet it

MNIY"NR — My battalions: These are the
armies of ministering angels who went down
to Egypt with the Holy One, blessed be He.
And the phrase My people the Israelites means
what it says. Db"tg o'oY - With great acts
of judgment: As it is written [at the covenant

AVOT DERABBI NATAN

SEKHEL TOV

is unclear which of the two is the more im-
portant. Hence the verse states: / will... bring
My battalions, My people the Israelites, forth out
of the land of Egypt. Said God to Israel: You
are dearer to Me than the ministering angels.
(Nus-ha Bet 44)

between the pieces]: And also that nation,
whom they shall serve, will | judge (Genesis
15:14). Thus God fulfilled his promise, as it is
written: Against all the gods of Egypt [ will bring
Jjudgment (12:12).

VERSE 5

M AR5 — That | am the Loro: Against Pha-
raoh's pronouncement: / do not know the Loro
(5:2). * 7" 122 — When I stretch out My
hand: How long was God's arm stretched out
against Egypt? For twelve months. The verse
states, So the people spread out all over Egypt
to collect stubble for straw (5:12). [It is assumed
that the plagues began soon afterward.] Now

LEKAH TOV

consider: When is straw generally found in
the fields? In the month of lyyar; and Israel
left Egypt the following Nisan [twelve months
later]. And it was during this entire period that
Job was tormented, as the verse states: So/am
allotted months of emptiness, and wearisome
nights are appointed to me (Job 7:3), indicating
the duration of a year.



