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Introduction to the Steinsaltz Humash

Scholars and lay readers alike are aware that writing a new commentary on the Bible requires assistance and blessings from Above,
as well as substantial effort from below. Two fundamental challenges stand before one who seeks to write a commentary on the
Torah: First, the aspiration to relate to the loftiest and holiest text and to explain it faithfully risks hubris. Second, a huge number
of commentaries on the Bible have been composed over the course of the past three thousand years by the greatest people in our
history. Who has the audacity to attempt to join this holy assembly or even grasp its coattails?

Sanction for undertaking this daunting task can be found in Rashi’s statement to his grandson Rashbam, himself the author
of an important commentary on the Torah. Rashbam reports Rashi to have said that if he had had the strength, he would have
written another commentary in accordance with the “plain meanings that are renewed every day” (Rashbam, Genesis 38:2).

In every generation and on each passing day, fresh light can be shed on the verses of the Bible and new perspectives can be
found. Not only are new answers offered to old questions, but in every era additional questions are raised by students of the Bible,
due to both the diversity of the personalities, and the differing interests and perspectives, of each era. Throughout the ages, the
great commentaries have discussed a wide range of different issues. To this day, thank God, there are many scholars and students
of the Bible raising unique questions and challenges that require attention, analysis, and investigation. All these illuminate the
eternal words of the Torah through a range of viewpoints and give rise to “plain meanings that are renewed every day””

This commentary seeks to offer the reader the plain meaning of the text, the peshat. Ostensibly, this is the simplest level of
interpretation, but the elucidation of the plain meaning is actually the most difficult type of interpretation. Other kinds of
interpretation, based on allusion [remez], midrashic hermeneutics [derash], or esoteric, mystical traditions [sod] are free to forge
links between the text and the sources from which they draw and are not constrained by the language and concepts of the Bible.
In contrast, discovering the plain meaning of the text requires the interpreter to adhere closely to the literal meaning of the
words while paying attention to syntax and context. The best way to go about this has always been a matter of debate, and the
elucidation of the plain meaning of the Torah as a holistic entity will never be fully achieved (see, e.g., Ibn Ezra’s introduction to
his commentary on the Torah).

Finally, there is a fundamental problem that is unique to interpretation of the Torah: The aim of finding the plain meaning
is related to the author’ intent, yet the infinite consciousness of the Giver of the Torah is unfathomable and boundless (see
Ramban’s introduction to the Torah).

Although this commentary includes references to many other commentaries, it is not an anthology. It was not intended to
provide a comprehensive array of interpretations from across the generations. The aim of the references is to show that a suggested
interpretation is based on earlier sources or discusses a similar question. Moreover, this work does not aspire to be revolutionary
or novel. Rather, it aims to present what might be called a “transparent” commentary, one whose explanations should go almost
unnoticed and serve only to give the reader and student the sense that there is no barrier between him or her and the text. The
aim is to let the Torah speak for itself, to allow the prophets to prophesy and the wise men to impart their wisdom. In order to
enable the “voice” of the verses to be heard, the annotations are brief, serving as a thin, barely perceptible screen rather than a
heavy, concealing coat of armor.

At Mount Sinai, the entire Jewish people heard “a great voice” (Deuteronomy s:18), which the Sages interpret to mean a voice
that has never ceased (Targum Onkelos; Sanhedrin 17a). It is my hope that this project will help people hear the voice of the Torah
even in our busy, noisy world.

Rabbi Adin Even-Israel Steinsaltz



Introduction by the Translators

ON THE TRANSLATION OF THE TORAH

The English translation of the Steinsaltz Commentary on the Humash includes a completely new translation of the Humash based
on Rabbi Adin Even-Israel Steinsaltz’s Hebrew commentary. Translation is necessarily an act of interpretation. In general, we have
done our best, at Rabbi Steinsaltz’s behest, to stay as close as possible to the original Hebrew verses so that the English reader
will encounter the complexities of the text directly. In the course of translating, we have consulted other English translations,
as well as relying heavily upon Onkelos” Aramaic translation and the classic medieval Jewish commentaries of the Torah: Rav
Se’adya Gaon, Rashi, Ibn Ezra, Ramban, and Rashbam. Our goal throughout has been to produce a translation that is true to the
original Hebrew text and commentary, yet at the same time is readable and accessible to a broad range of readers, from those who
are familiar with Hebrew and seek to deepen their understanding of the Torah to those who will gain access to the text only by
reading it in English. The commentary and notes are written in modern American English. In the spirit of the Hebrew edition, we
have tried to preserve the lofty register of the biblical text while providing a commentary that is relevant and inspiring to our own
generation. We hope that the Author of the Torah has aided us in achieving this goal.

THE LAYOUT OF THIS EDITION

On the left-hand side of each set of facing pages is the Hebrew text of the Bible with the traditional cantillation marks, meticulously
edited over decades by the team at Koren Publishers, Jerusalem. Below it is Rashi’s classic commentary in Hebrew, also fully
vocalized and punctuated. The text of Rashi’s commentary reproduced here is also taken from the Koren edition of the Bible,
drawing from the most reliable manuscripts. On the facing page, the Steinsaltz translation of the Bible appears in boldface with
the commentary interspersed between the words of the text in non-bold typeface. This enables the reader to easily follow either
the direct translation alone or the translation augmented by the elucidated text.

Three traditional divisions of the Torah are marked: the weekly portion, the aliyot of the Torah reading on both the Hebrew
and English sides, where the reading is paused on Shabbat morning, and the “open” and “closed” sections [parashot] as they
appear in a Torah scroll. The weekly readings from the Prophets, the haftarot, are printed at the end of the Humash, accompanied
by a direct translation of the verses and an introduction before each haftara that offers a connection between the haftara and the
weekly Torah reading. To preserve space, the Steinsaltz commentary to the haftarot is not included.

The notes at the foot of the page are divided into two categories. Discussion notes provide background material, internal
biblical parallels, alternative explanations, and a wealth of midrashic and philosophical ideas from Jewish commentaries over
the generations. Background notes provide linguistic, historical, archaeological, and scientific information that is relevant to
places, nations, flora and fauna, and other realia mentioned in the verses. Integrated into both the commentary and the notes are
pictures, maps, and other graphics to aid the reader in grasping the biblical text.

References and sources for the commentary appear as endnotes, while the references and sources for the notes are interspersed
throughout the notes themselves in parentheses. These references and sources, compiled by the Hebrew editors, include citations
of other verses in the Bible, commentary elsewhere in the Bible, insights of the rabbinic Sages in the Talmud and midrashim,
interpretations of the classical biblical commentaries, and citations of philosophical works and responsa by the early authorities

[rishonim].

The translation of the verses of the Torah and most of the haftarot was undertaken by Rabbi Joshua Schreier and reviewed
meticulously by Rabbi Dr. Joshua Amaru. The verses of the haftarot from Jeremiah and Ezekiel were reviewed by Rabbi Ayal

xii



Introduction by the Translators

Geffon. Many talented editors and translators participated in the translation of the commentary and notes as listed in the credits.
We thank Matthew Miller, Avishai Magence, and the devoted and gifted team at Koren Publishers. We are grateful to Rabbi
Meni Even-Israel, Executive Director of the Steinsaltz Center, whose wisdom and guidance have made the publication of this
Humash possible. We also thank Rabbi Dr. Natan Slifkin of the Biblical Museum of Natural History in Beit Shemesh for his help
in identifying some animals and providing suitable images.

TRANSLITERATION

In general, we have tried to keep transliteration to a minimum and have relied upon it only for proper nouns and in places where a
point of commentary relates to a Hebrew term. In the case of proper nouns, we have sought a middle ground between a rigorous
adherence to Hebrew phonology and the use of anglicized versions of names taken from earlier translations of the Bible. For
familiar names of both places and people, where encountering a transliteration would be jarring to many readers, we have used
the well-known anglicized versions, such as Canaan, Egypt, Abraham, and Moses. Otherwise, proper nouns are transliterated
according to the rules listed below. These transliterations offer the English reader an experience that is closer to that of the
Hebrew reader.

Of course, determining which names count as familiar and which are not is not an exact science; the policy has been to use
the anglicized names of familiar figures from the early chapters in Genesis, the names of prophets and books of the Bible, and
some other well-known characters and place-names. The transliteration scheme generally follows modern Israeli Hebrew
pronunciation, but note the following points:

« For proper nouns and names of the parashot, no special characters are used to designate sounds that do not exist in English.
For example, the name 31X will not be rendered Ahiezer (with a diacritic for the letter het that is used for the transliteration
of Hebrew terms that are not proper nouns) but rather Ahiezer. Consequently, the letter 1is rendered as h (like the letter iT).

« The letter h, representing the Hebrew letter 7, has been omitted at the end of a word unless its omission could lead to
mispronunciation. For example, 5w is written Shela, while /1% is written Nineveh.

« The soft letter J is rendered as kh.

+ No distinction has been made between a letter containing a dagesh hazak (elsewhere represented by a double consonant)
and one without. For example, it is Hukat as opposed to Hukkat.

« Apostrophes indicating glottal stops are employed only where a name could be mispronounced without them. For example,
itis Se’ir as opposed to Seir.

+  We have maintained a more technical transliteration scheme for citations, including the diacritic h and consonant doubling
for cases of a dagesh. For example, in the citation Tanhuma, Korah s, Tanhuma retains the diacritic h, whereas Korah does not.

On behalf of the team of inspired and dedicated translators, editors, and copy editors with whom it has been a great privilege to
work, I express my hope that the decisions we have made have produced a translation that is faithful to the Hebrew, readable,
accessible, and useful to the reader.

Jason Rappoport
Editor in Chief
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Bereshit

INTRODUCTION TO GENESIS

The book of Genesis is the book of beginnings and roots. It covers a far greater time period than all the other books of the Torah
combined, surveying thousands of years, whereas the other books of the Torah deal with events that occurred over the course
of 120 years. The early sections of Genesis skim over some two thousand years without much comment, although the narrative
interrupts its general survey to focus on specific details and stories. These particulars do not merely add interest and color to the
general picture, but together constitute the essential part of the overall tapestry of the book.

Genesis differs from the other books of the Torah in that it is virtually all narrative accounts of events, with very few
commandments. In the manner of the Bible, it does not explicitly discuss philosophical or theoretical topics; rather, its contents
are presented to the reader in the form of stories. Throughits stories, the book deals with numerous fundamental human problems.
Thus, the book of Genesis stands on its own, because it is relevant to all people. Rarely can one find in the book definitive positive
or negative judgments. The stories mainly relate what happened.

That said, even when the Torah does not offer an explicit judgment, its opinion frequently can be inferred from the verses
themselves. Direct messages, insights and revelations, discussions and analyses, questions and answers, are rarely found explicitly
in the book. Instead, they are planted in the mind of the learner and left to take root and develop intellectually and emotionally
within his or her soul, in accordance with his or her abilities.

At first glance it might seem that Genesis is an orderly book, as it stays faithful to the time line of the events it describes.
However, a more careful examination of the sequence of the verses shows that there are invariably aspects of the text that are not
tully elucidated. Some of the missing details are vital for a proper understanding, while others merely arouse the reader’s curiosity.
Even the opening verse, which apparently deals with the very beginning of all beginnings, “In the beginning, God created the
heavens and the earth,” actually occurs in the middle of the story. After all, the undoubted first and central “protagonist” of the
book, as indicated by the number of mentions of His name, is God Himself, and yet He appears in the first verse of the book
without any introduction or explanation. Indeed, God is the beginning of existence not only in the chronological sense, but also
in the manner described in philosophical literature as the Primary Cause. Similarly, on more than one occasion, other important
characters in the book, human or otherwise, appear on the scene with no background information provided, and their actions are
generally described without any accompanying explanatory comments. Granted, over the generations, the Sages have elucidated
these stories with various interpretations, but the stories of the Torah flow without such glosses, as though saying to the reader:
The rest is commentary; go learn.

The three main topics of the book are the creation of the world in general, humanity as awhole, and the seeds of the development
of God’s elected people, Israel. However, the attention paid to the three subjects is unequal. The stories with the widest scope are
short and obscure; the more an incident is focused and limited in scope, the more detail the text provides.

The first topic, the creation of the world in general, is found mainly in the first chapter, which depicts the formation of various
cosmic entities and creatures from a primeval state of being. The book describes a world built on internal contrasts yet whose
discrete beings somehow unite into a single essence. These accounts also evoke thoughts on the relationship between creation as
a whole, with its many creatures, and the rational being that is man; the reproductive urges and will to dominate that define the
biological world; and the complex and problematic nature of man, who is tasked with further developing God’s creation.

The sections of the book that deal with humanity in general touch upon the basic issues of philosophy: human consciousness;
the struggle between primitive nature and artifice; the temptations and dangers of the developing mind, as well as the problems of



desire and sin, lust and law breaking, jealousy and murder; responsibility and punishment; human creativity and those problems
resulting from the very existence and stratification of human society. However, as stated above, these issues are not analyzed
through a series of philosophical observations, but arise from the narrative accounts. The stories in the first chapters, Parashat
Bereshit and Parashat Noah, can be read as parables, as introductions or keys to an entire world of human thought.

The sections of the book that concentrate on its third topic, the origins of the chosen people, contain the stories of the patriarchs
and the nation’s first generations. The individuals depicted are presented in their full humanity. Their lives are full of exertions,
confrontations, and trials. The forefathers of the Jewish people must deal with the same problems that occupy humanity as a
whole: love and hate, jealousy and competition, errors and their consequences. They are not spared pain, enslavement, or internal
and external strife, but they also experience forgiveness and absolution. Nevertheless, alongside the human, personal, and familial
aspects of the lives of the patriarchs, the book of Genesis depicts their relationship with God, together with their commitment
and extreme devotion to the covenant with Him. Their personalities are molded through all of these factors. God’s elect are
capable not only of asking questions, but also of receiving answers and instructions, and these figures create the foundations for
the rest of the books of the Torah.



Book of Genesis | Chapter 1 | Bereshit

Parashat
Bereshit

Explanatory notes clarify the text and
include a vast amount of rabbinical and
contemporary sources

Brief summary of themes in the narrative

¥

The Seven Days of Creation
GENESIS 1:1-2:3

It is commonly thought that the beginning of the book of Genesis presents a cosmogony, a theory
of how the universe came to exist. While this is mostly correct, the account of Creation appearing
in Genesis diverges from other recorded accounts in that it disregards the question of what was the

starting point of existence itself. For this reason, the Torah begins the account of Creation with the

word bereshit, which literally means “in the beginning of”" The account begins at the beginning of
some preexisting process. Had the verse stated bareshit, it would have been understood as meaning simply “in the beginning.” By contrast, the term
bereshit indicates the beginning of some specific, unnamed process. It appears that a fundamental message lies hidden in this first word: At some early
stage in the mysterious process of creating existence, God created the heavens and the earth.

In the beginning, God created the heavens and the earth.
The opening verse takes the existence of God as a given. It does
not address questions about God’s origin or nature; rather,
God is understood to be the absolute existence from which
everything begins. Already at the beginning of the account of
Creation, heaven and earth appear as distinct entities and as
a framework for all of creation, as detailed in the rest of the
chapter.

The earth was unformed and empty® [tohu vavohu]. The
earth was completely lacking any structure or order. The heav-

3

The process of Creation begins: God said: Let there be light,
and there was light.” It is difficult to understand the meaning
or significance of the phrase “God said.” The most that can be
understood from this cryptic description is that God transmit-
ted a kind of message that there should be light, and His in-
struction came to pass. Light was the first creation to emerge
from tohu vavohu. It was unlike any form of light known to man-
kind; it did not emanate from a prior source. Perhaps it was not
even a physical light, but a unique phenomenon.

God saw the light that it was good.” lAs soon as the light

ens too were unformed and empty, but the verse initially fo- A emerged from the unformed universe, God evaluated it and
cuses on the earth, its structure and content. Although these distinguished between good and bad. And God divided be-
two terms appear together in other places in the Bible, the i tween the light and the darkness. Once light was created and
precise meaning of the word vohu is difficult to ascertain; it is ¢ discerned as good, the next phase of its creation began, namely,
even uncertain whether vohu refers to a distinct concept. And i the stage of separation, which established the light as a clearly
darkness was upon the face of the deep. The deep may re- defined entity. The act of discerning and separating between
fer to deep waters, or to the unstructured universe, that existed good and bad would continue till the end of time and manifest
at the time. At this early stage of Creation, nothing had yet to i itselfalso in human history and civilization.

receive definite shape; nothing had been revealed. Therefore, 5 God called the light day. From the inception of the concepts

the darkness upon the face of the deep was merely the absence
of the light that was about to be created. Some commentaries
maintain that the darkness was not the absence of light, but an
entity in itself, based on the verse “I form the light, and create
darkness.” And the spirit of God hovered over the surface of
the water. Water is the first actual substance mentioned in the
Torah, as the heaven and the earth are not substances but gen-
eral entities or zones. The verse does not discuss the creation
of the primeval substance that served as the foundation for all
of existence. In any case, the Torah indicates that God’s power,
or will, exists in some form in this reality. God is not located
within these entities, and He certainly is not to be identified
with them; rather, He hovers close by while remaining separate
from them.

of light and day, there was some measure of synonymy between
them. Nevertheless, they are clearly and independently defined.
Aside from day’s association with daylight, the day denotes
a specific period of time. At this early stage of the Creation,
with the formation of light comes the establishment of time.
Until this point, the universe was in a raw state, completely
unstructured and undefined; even space and time were not yet
defined. These concepts came into being when God willed it.
And to the darkness He called night. Darkness as well is re-
moved from its previous status as a description of space alone
and placed in a framework of time. The concepts of day and
night as they appear in this verse express what the Sages called
the order of time, in other words, the notions of before and
after, relative concepts that did not apply when the earth was

Bold text refers to direct translation while the regular
text offers a fuller understanding of the narrative
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1:2| The earth was unformed and empty:
Some of the commentaries maintain that heav-
en and earth contained all the components of
Creation from the outset in a chaotic jumble (see
Ramban, verse 1; Bereshit Rabba 1:14). According
to this opinion, the process of Creation essen-
tially involved the arrangement of these various
components, specifically the establishment of
the location, status, and function of each and
every entity.

1:3| And there was light: If one assumes that
the light was indeed physical, it can be de-
scribed as radiating from all of existence. There
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were no boundaries to it; it spread over the en-
tire universe. Not for naught did the Sages teach
that with this light one could see from one end
of the world to the other (Hagiga 12a).

1:4| Thatitwas good: The process of apprais-
al and judgment will appear in the subsequent
stages of Creation as well. It is a fundamental
part not only of the book of Genesis but of the
other books of the Bible too, and can even be
considered a foundational principle of Judaism
itself (see introduction to commentary on
Leviticus). Consequently, the evaluative term
“good” is among the first words of the Torah

and is the first abstract idea mentioned in the
Torah.

The concept of good can refer to a positive
evaluation on a number of levels. Earlier gen-
erations differentiated between the moral good,
the opposite of which is evil; the practical good,
or the effective; and the pleasant (see Rambam’s
Introduction to Avot s5; Sefer Halkkarim 3:35). The
Bible also refers to the aesthetically beautiful as
good. It seems that throughout the recounting
of the process of Creation, the descriptive term
“good”is used in all its various meanings.



12

13
14

a novelty known in classical philosophy as the vegetative soul.
The grass was the basis for all higher life forms that would be
created later, not only because the latter depend upon vegeta-
tion in order to survive, but because they are themselves more
advanced forms of things that grow. The creation of biology
includes not only growth but also proliferation: Vegetation
yielding seed, and fruit tree bearing fruit in its kind, in
which there is its seed, upon the earth. The definition of
the biological system according to a process in which a cell or
group of cells start to grow, and indeed to propagate, is not new.
Although this phenomenon of growth and reproduction runs
counter to all considerations of physics, as it violates the laws
of entropy, it is nevertheless the very definition of life. And it
was so.

The earth produced grasses, vegetation yielding seed in its
kind, and a tree bearing fruit in which there was its seed in
its kind. The Torah does not classify the various species of veg-
etation; it does not even provide the criteria for categorizing
them. The verse instead emphasizes that each of these creations
was a species to itself; the creation of plant life was a deliberate,
ordered process. And God saw that it was good. In addition
to being the day on which the dry land was exposed, the third
day was the day on which life was first brought forth. The sig-
nificance of the emergence of life on the third day is expressed
in the double appearance of the phrase “it was good” (see verse
10). Before the third day, the universe consisted only of inani-
mate entities; on the third day life began, even if it was not yet
intelligent. Although vegetation does not share all the charac-
teristics of more complex life forms, it possesses the foundation
and source oflife, namely, the ability to tend to its own survival,
to grow, and to multiply.

It was evening and it was morning, a third day.

God said: Let there be lights® in the firmament of the heav-
ens. From this point objects would exist that would generate
and emit light. These were distinct from light itself, which was
created on the first day. The addition on the fourth day of enti-
ties responsible for the light was part of the continued struc-
turing and ordering of the universe. These lights would exist
to distinguish between the day and the night. The division
between day and night was significant not only from a celestial
perspective, but also in establishing the rhythm of time. The
function of the lights is first and foremost to measure time and

15

16

17

18

19
20

21

Book of Genesis | Chapter 1 | Bereshit

divide it into segments. Specifically, let them be for signs, phe-
nomena which occur in heaven and on earth, and for seasons,
and for days and years.

Let them be for lights in the firmament of the heavens to
give light upon the earth;® and it was so.

God made the two great lights, as they appear today: the
greater light, the sun, to rule the day, and the lesser light, the
moon, to rule the night, and the stars.

God set them in the firmament of the heavens to give light
upon the earth

and to rule during the day and during the night. The sun and
moon appear to human beings as rulers over day and night, as it
is impossible for one to fail to notice the presence of the sun or
its absence, and it is likewise impossible to miss the appearance
or disappearance of the moon. And these lights also serve to
divide between the light and the darkness. Although earlier
verses already referred to day and night, and to morning and
evening, and connected them to light and darkness, these enti-
ties were not completely defined until now. And God saw that
it was good.

It was evening and it was morning, a fourth day.

From vegetation and the heavenly bodies, the verse addresses
the creation of animals: God said: Let the water swarm with
swarms [sheretz] of living creatures [nefesh haya]. These
creatures would not grow and develop blindly, like vegetation,
but would have the ability to move and some measure of will.
The word sheretz may allude to wanting, retziya, or running,
ritza. Note that the first appearance of the phrase nefesh haya is
in connection with aquatic creatures; it appears again only later
with regard to land animals. Perhaps this is because water is the
first source for creation and for the continued existence of life.
And let birds fly above the earth on the face of the firma-
ment of the heavens.

God created the great serpents [taninim]. In several places
in the Bible, the tanin is identified with the livyatan or some
creature resembling it. In modern Hebrew, livyatan refers to a
whale while tanin refers to an alligator, but these are not their
biblical meanings. Rather, the tanin and livyatan are mysterious
aquatic creatures that were created in the water and whose re-
lationship to our world is unclear. In several places in the Bible
they are depicted as enormously powerful monsters, which at
times do not accept the authority even of God. And every

DISCUSSION

e.g., Job 7:12, 26:10; Jeremiah 5:22). On the other
hand, there is a profound, symbiotic relationship
between them: The dry land cannot exist with-
out the waters of the sea, and the sea requires
the dry land in order to contain and establish

boundaries for its waters, and to provide water
through the various springs and rivers streaming
through the dry land. This mutual dependency
can be inferred from several descriptions of rain
and rivers, both of which are manifestations of

the connection between the land and the sea
(see, e.g., Deuteronomy 11:10-12; Ecclesiastes 1:7;
Ta‘anit 9b; Sanhedrin 108a).

1:14| Lights: The heavenly bodies are the foun-

dation of all human measurements of time, and
<«

10
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&> this is their primary function. While it is also true

that the sun is the source of the earth’s energy,
in principle the world could exist if there were
another source to provide energy or light for
the earth, independent of the sun. Theoretically,
there could be a source of light and energy that
is not concentrated in one place but scattered
throughout the firmament.
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1:15| For lights in the firmament of the
heavens to give light upon the earth: The
book of Genesis is not the story of the entire
universe; rather, it is “the book of the legacy of
Adam” (5:1). Since it deals with man, his prob-
lems, his manner of living, and his purpose, the
world is described from mankind’s perspective,
and only with regard to those aspects relevant
to him. Accordingly, although the difference
in size between these massive lights and the

planet Earth was known even in ancient times,
it is no surprise that the heavenly bodies are
portrayed in the verse without any reference to
their true size or to their function, beyond the
fact that man uses them to measure time and
that they provide light. Since other stars, which
are located light-years away from us, have no
practical connection to human existence on
earth, the Torah does not mention them.
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Parashat

Noah

The Impending Flood
GENESIS 6:9-7:6

Book of Genesis | Chapter 6 | Noah

Explanations include scientific names of flora and
fauna along with traditional rabbinic commentary

and color pictures

In addition to the sin of sexual promiscuity mentioned at the end of the previous section, theft was
rampant among mankind as well. For this reason, humans, and along with them all animals living on dry
land, were doomed to perish in a flood. Only a few representatives of each species would be saved from

the calamity and form the nucleus of a new world.

9 This is the legacy of Noah, the story of his life in brief. Noah 14 Therefore, make for you an ark of the relatively light gopher
was a righteous, wholehearted man in his generations; in wood;® separate compartments shall you make the ark, and
contrast to those surrounding him, Noah walked with God. you shall coat it within and without with pitch, a kind of tar
Noah was connected to God, as he contemplated Him and from which asphalt is produced. The tar will serve as a water-
lived with an awareness of the Divine. During this period, proofing substance.
when mankind had not yet received God’s commandments,
one’s relationship with God was not expressed in mandated ac-
tions. It is stated about Noah, as well as Hanokh before him and
Abraham after him, that they walked with or before God (s:22,

17:1). This means that God was the subject of their lives, and
they had a special relationship with Him.
10 Noah begot three sons: Shem, Ham, and Yefet.
11 After a brief description of Noah as a private individual, the fo-
cus returns to the history of the world and Noah’s important C
) - edar tree Cypress tree
role in the unfolding events. The earth was corrupted before
God, and the earth was filled with villainy. The absence of 15 And this is how you shall make it: Three hundred cubits
law and order, described above in relation to men taking wom- shall be the length of the ark, fifty cubits its breadth, and
en as they chose (verse 2), was not limited to the sexual sphere. thirty cubits its height. This is a huge structure, of exceptional
This corruption also found expression in the manner in which proportions even in comparison to structures built on land.
the powerful exerted control over the weak, as people began to 16 You shall make a window for the ark, to allow the entrance of
steal and snatch property from one another without compunc- light. And to a cubit shall you complete it at the top; the sides
tion. As a result, the very possibility of possession and owner- of the ark shall form a kind of trapezoid, with the roof of the ark
ship was eliminated. one cubit long. And the entrance of the ark you shall place
12 God saw the earth, and behold, it was corrupted, as all in its side, for entering and exiting. Lower, second, and third
flesh corrupted its path upon the earth. People’s lives in the stories you shall make it; the ark shall have three floors.
environment of the time were apparently quiet and comfort- 17 And behold, I am bringing the flood [mabbul]. The term
able, with abundant food and water.' However, instead of being mabbul is commonly translated as flood, based on the context.?
happy with their lot, the people exploited the abundance that However, it is likely that the word actually means “judgment”
was in easy reach by stealing from one another and refusing or “sentence” In other words, God is bringing a sentence of
to recognize property laws and social conventions. Limits and judgment in the form of water upon the earth to destroy all
boundaries did not exist for them. flesh in which there is the breath of life, from under the
13 God said to Noah: The end of all flesh has come before Me. heavens. In those waters, everything that is on the earth,

According to My reckoning, the end of all living creatures has
arrived, as the earth is filled with villainy because of them;
and behold, I will destroy them with the earth. [ will destroy
them together with the earth itself. However, you have been
chosen to continue humanity.

18

everything that is generally found on dry land, shall perish.
But at this juncture I will keep My covenant with you, which
will be confirmed and fulfilled at a later point (see 9:9-11). You
shall come to the ark: you, and your sons, and your wife,
and your sons’ wives with you.

BACKGROUND \J
is water-resistant and suitable for shipbuilding. The Septuagint translation renders gopher as
Others suggest thatitis the cedar tree (Onkelos). squared and planed.

6:14| Gopher wood: Some identify the gopher
tree with the cypress, Cupressus, whose wood

38
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Title and brief summary give an Book of Exodus | Chapter 14 | Beshalah

overview to the entire narrative

Parashat

Beshalah

\

Certain commandments were enumerated before and after the account of the plague of the
firstborn and the exodus from Egypt, in order to imprint the memory of these great events
on the consciousness of the Jewish people for all time. The Torah now returns to the story
of the children of Israel, describing the beginning of their journey into the wilderness. Here,
the people’s first campsites are briefly enumerated, as well as certain matters concerning their
general route and manner of travel. The Torah also notes the fulfillment of the promise made

The Beginning of the Journey in
the Wilderness
EXODUS 13:17-22

to Joseph, that his bones would be returned from Egypt.

17 It was, in Pharaoh’s sending forth the people, that God did
not guide them via the land of the Philistines, along the
Mediterranean coast, although it was near, for God said:
Lest the people reconsider when they see war. Although the
Philistines were not a large nation, they were militarily power-

ful. Passing through their land risked a war which might have

20

caused the Israelites to reverse course and return to Egypt.
God led the people circuitously, via the wilderness of
the Red Sea. Instead of turning northward, toward the
Mediterranean coastline, God led them southeast. And the
children of Israel came up armed from the land of Egypt,
as they assumed that they would eventually be forced to fight.”
God decided that they were not yet ready to stand in battle, and
He therefore guided them on a path that would avoid direct
confrontation with the Philistines.

Moses took the bones of Joseph with him, for he, Joseph,
had administered an oath to the children of Israel, the chil-
dren of Jacob,® or the Israelites in general, saying: God will re-
member and redeem you; and when this occurs, I request that

18
21

19 22

you shall bring my bones up from here, from Egypt, with
you.

They, the Israelites, traveled from a place called Sukot; alter-
natively, from a place where there were booths [sukkot], and
they encamped in Etam, at the edge of the wilderness. Until
this point, the Israelites traveled in fertile areas that were part
of Egypt or Goshen. Now, they begin to travel in uninhabited
areas.

So that they could navigate the desert, an angel of the Lord®
was going before them by day in a pillar of cloud to guide
them on the way. They followed the cloud, which represented
the glory of God. And by night He would go with them in a
pillar of fire to illuminate for them, to go day and night. It is
unclear whether the Israelites actually traveled by night. In any
event, the pillar of fire gave them the ability to do so.*

The pillar of cloud by day and the pillar of fire by night
would not move from before the people. The Israelites did
not know where they were traveling; these two pillars repre-
sented God’s guiding hand in the wilderness.

When God struck Egypt with the plagues, the Israelites remained on the periphery. They stayed in
their dwellings, and they did not witness with their own eyes the wonders that Moses performed
in God’s name. Only at the Red Sea do Israel witness these miraculous events to their full dramatic
extent. Furthermore, unlike the plagues that descended on Egypt within their borders, the occurrences
described here come with sudden, quick intensity. This is also a defining moment for Moses in his
capacity as leader and redeemer in the eyes of the people.

The Israelites at the Red Sea
EXODUS 14:1-31

14 1 The Lord spoke to Moses, saying:
2 Speak to the children of Israel, that they return in the direc-
tion of Egypt and encamp before Pi HaHirot,® a famous place

at the time. The name Pi is Egyptian. It is located between
Migdol and the Red Sea, before the pagan god Baal Tzefon.
Opposite it you shall encamp, by the sea. On their way to

DISCUSSION

13:21| The Lord: God appears in the world
by way of angels or messengers (see Rashi;
Rashbam;
14:19). The verse below (14:19) describes the

movements of this pillar, and there it is referred
toas an angel.

destruction. Over the course of many genera-
tions the Egyptians did not know how to relate
to the God of Israel, and where to place Him
within their pantheon. They saw Him as a local

Ramban;  Hizkuni; - Bekhor  Shor 14:2| Baal Tzefon: This may be a reference to

Set, Egyptian god of the desert, darkness, and
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and appears in names of other Egyptian places,
such as Pitom and Pi Beset. It is possible that
Hirot is a reference to Hathor, an Egyptian god-
dess, or to Hirot, a Syrian goddess attested to
in Syrian and Egyptian inscriptions, whom the
Egyptians worshipped. Despite the theory that
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BACKGROUND

Pi HaHirot refers to the location of a temple, the
location is not known today.

A different view suggests that the name Pi
HaHirot is of Semitic origin and signifies a canal
or gulf (the word khiritu means canal in Ugaritic
and Akkadian). Accordingly, this name could re-
fer to two possible areas: The city known as Suez

(Jebel Attaka), on the coast of the Gulf of Suez, a
branch of the Red Sea, or near the source of one
of the branches of the Nile, perhaps the eastern
(Pelusian) branch, called Shihor (Isaiah 23:3) af-
ter the Egyptian god Hor.

Baal Tzefon: Baal Tzefon is the name of a Ca-
naanite god mentioned in an Egyptian contract
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Commentary, maps, and discussion points
provide a historical and cultural context

A4
Canaan, the Israelites did not need to cross the Red Sea. From
the eastern bank of the Nile, their way was open toward the
Land of Israel, even if the Red Sea once extended further north
than it does today. Still, God instructed Moses to turn from
their route and camp by the sea.

Mediterranean Sea

® Kadesh Bamea

Possible locations of Sukot, Migdol, and Baal Tzefon

Pharaoh will then say of the children of Israel: They are
astray in the land. They have lost their way, and are doubling
back. The wilderness has closed in on them, allowing them to
travel no further.

I will harden Pharaoh’s heart. After the plagues, the ruin, and
the destruction inflicted upon Egypt, Pharaoh’s heart will be
hardened one last time, and he will pursue them; and I will
be exalted through Pharaoh, and through his entire army,
and the Egyptians will know that I am the Lord, for some-
thing will occur now more miraculous than the plagues of
Egypt. And they, the Israelites, did so.

Meanwhile, it was told to the king of Egypt that the people
had fled.” The three days originally agreed upon (see 8:23-24)
had passed, and the Israelites did not seem bound for any par-
ticular destination. The heart of Pharaoh and his servants
was transformed with regard to the people, and they said:
What is this that we have done, that we have sent Israel
from our servitude? This nation of slaves filled an important

Second
aliya

10

Book of Exodus | Chapter 14 | Beshalah

economic function for us, and was part of our way of life. We
did not mean to set them free, only to allow them a respite.

He harnessed his chariot. Pharaoh commanded that his
horses be harnessed to his personal chariot. And he took his
people, his soldiers, with him.

He took six hundred select chariots, the best he had. These
were the elite forces of Egypt, whose size is comparable to that
of a modern armored division. And he took as well all the
chariots of Egypt; chariots played a dominant role in Egypt’s
military. And there were auxiliaries with all of them.” In ad-
dition to the driver, who held the reins, and the warrior, who
held a weapon, usually a bow, as seen in ancient Egyptian draw-
ings, Pharaoh added an officer over each chariot.

Mural of Egyptian warriors on chariots laying siege, found in Rameses II's
temple in Thebes, thirteenth century BCE

The Lord hardened the heart of Pharaoh, king of Egypt,
and he pursued the children of Israel; the children of Israel
went out with a high hand, not as escapees.

Egypt pursued them; all the horses and chariots of Pharaoh
and his horsemen and his army caught up with them en-
camped by the sea, by Pi HaHirot, before Baal Tzefon.
Pharaoh approached the Israelite encampment; the chil-
dren of Israel lifted their eyes and behold, the forces of the

DISCUSSION

deity associated only with Israel, and despite
the plagues, they retained their pagan beliefs.
The encampment of the Israelites before Baal
Tzefon was likely to suggest to Pharaoh that the
Israelites worshipped a god of desolation and
ruin, and that this cruel, capricious god might
perhaps abandon them in favor of the Egyptians
(see Mekhilta).

14:5| It was told to the king of Egypt that
the people had fled: Pharaoh almost certainly

sent men to accompany the Israelites, either of-
ficially or as undercover spies, in order to gather
information about their activities. He therefore
learned that the people did not go out like
slaves on a temporary break from labor, but as
victorious free men (see Mekhilta).

14:7| And there were auxiliaries with all of
them: The ancient Egyptians harnessed their
horses by the neck, as they had not yet devel-
oped methods of harnessing the horse’s body,

which would have allowed them to fully benefit
from the horse’s strength. The addition of an
auxiliary to the chariot would slow it consider-
ably, and was not necessarily appropriate for a
military maneuver. Still, the additional soldier
would make the chariot appear more imposing.
This suggests that Pharaoh did not intend to
engage the Israelites in open battle. Rather, he
wished to frighten the Israelites into returning,
and in this regard he nearly succeeded.
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Rabbi Steinsaltz’s unique approach to
Book of Genesis | Chapter 22 | Vayera

e Abraham’s psychological state and crisis of faith

at the Binding of Isaac

Abraham started his journey in Beersheba,” many hours from

Jerusalem, on foot. Since he and Isaac had only one donkey
and were traveling together, the journey took three days. On
the third day Abraham lifted up his eyes and saw the place®
from afar.

Abraham said to his young men: Stay here with the donkey
and wait for me, and I and the lad will go there; we will pros-
trate ourselves, pray or sacrifice an offering, and will return
to you. Abraham does not reveal his intention to sacrifice his

Isaac surely began to ponder: What if we do not find a lamb?
The juxtaposition of “burnt offering” and “my son” would have
rung in his ears, as Isaac was no doubt aware of the practice of
human sacrifice among the surrounding peoples. Nevertheless,
the verse repeats the phrase indicating their solidarity: And the
two of them went together. Earlier, Abraham was deeply trou-
bled and Isaac was entirely innocent, and they went together.
Now Isaac has heard Abraham’s frightening words, but he con-
tinues to walk with his father, without any attempt to escape.

22:4| And saw the place: It is unclear what
exactly Abraham saw. While he may have been
able to identify the land of Moriah, he would still
have been unable to pinpoint the precise spot
of his destination. The Temple Mount rises above
the city of Jerusalem, but it does not rise above
the surrounding hills and is unremarkable to the
casual onlooker. The Sages explain that the hill
was marked by a heavenly sign, such as a cloud
(see Pirkei deRabbi Eliezer 31; Tanhuma, Vayera
46; Ramban).

22:6| And placed it upon Isaac his son: The
Sages, in light of the juxtaposition of this story
to the death of Sarah mentioned soon afterward
(23:2), maintain that the two events occurred at
the same period. If so, Isaac would have been
thirty-seven years old at the time (Seder Olam
Rabba 1; Vayikra Rabba 20:2; Tanhuma, Vayera
23). However, from the details of the events and
the conversation between Abraham and Isaac
it appears that Isaac was quite young, perhaps
ten to twelve years old. He could not have been
much younger, as he was old enough to carry

wood a considerable distance (see lbn Ezra,
verse 4).

The two of them went together: The word
“together”recurs three times in this story. In this
verse, it underscores the heartrending nature of
their journey together. Father and son walked
together, one agonizingly aware of the purpose
of their journey, and the other entirely innocent,
under the assumption he was about to partici-
pate in a religious ritual, but utterly unaware
that he was to be the offering.

22:8| Abraham said: One powerful aspect of
the story of the binding of Isaac is the silence
of the Torah with regard to Abraham’s thoughts
and emotions throughout the ordeal, as well as
those of Isaac. Abraham could not perform his
task immediately, but was obligated to com-
plete a journey of several days, all the while
nursing the thought that he would be required
to kill his own son when he would reach his des-
tination (see Ramban, verse 2). For him, those
days would have been emotionally and psycho-
logically devastating (see Bereshit Rabba 55:5).

son. Instead, he gives his attendants the impression that he and 9 They came to the place that God had told him; Abraham
Isaac will sacrifice an offering together and then return. built the altar there, arranged the wood, and bound the
Abraham took the wood of the burnt offering and placed it hands and feet of Isaac his son® to prevent him from moving,
upon Isaac his son.” By carrying the wood, Isaac was already and he placed him on the altar upon the wood. He complet-
participating in the sacrifice. He, Abraham, took in his hand ed his preparation of Isaac as an offering.
the fire, the kindling, and the knife, and the two of them 10 Abraham raised his hand® and took the knife to slaughter
went together.” his son.
Now that they were alone Isaac said to Abraham his father; 11 The angel of the Lord called to him from the heavens. Since
he said: My father. He, Abraham, said to him, as he had re- the angel is a messenger of God, its statement is the word of
sponded earlier to God: Here I am, my son, ready and atten- God. And he said: Abraham, Abraham. Again, he, Abraham,
tive. Abraham has not become any less fatherly toward Isaac, said: Here I am, always ready to be commanded, even in the
and he listens with a loving ear, despite the knowledge that he midst of such a superhuman effort as this.
must sacrifice him. He, Isaac, said: Here are the fire and the 12 He said: Do not raise your hand to the lad, and do not
wood, but if our intention is to sacrifice an animal, where is do anything to him;® for now I know that you are God-
the lamb for a burnt offering? fearing,” and you did not withhold your son, your only one,
Abraham said,® in a poignant response: God will Himself from Me.
see to the lamb for a burnt offering, my son. At this point,

DISCUSSION

One issue that must have struck Abraham
was the apparent contradiction between God's
earlier promise: “It is through Isaac that descen-
dants will be accounted to you” (21:12), and His
command to sacrifice Isaac as a burnt offering.
Apart from the personal sacrifice and the con-
tradiction between God's statements, the sheer
moral repugnance of what he was being asked
to do must also have weighed on Abraham,
who was familiar with child sacrifice as one
of the abominations of the Canaanites (see
Deuteronomy 12:31).

Abraham was thrust into a personal crisis,
facing the impending loss of his beloved only
son and heir, and simultaneously into a crisis
of faith, forcing him to reexamine both his re-
lationship with God and the ideals in which he
believed. The test of the binding of Isaac high-
lighted Abraham’s profound compliance with
God’s instructions. When God commanded him
to perform this act, he obeyed, without question
or complaint (see Tanhuma, Vayera 46).
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22:9| And bound Isaac his son: The Torah
does not describe Isaac’s reaction. Did he scream
or cry? Did he resign himself to his fate? Many
commentaries take this silence, and his lack of
any opposition or attempt to flee reported in
the Torah, as an indication that Isaac willingly
consented to serve as the burnt offering. From
this moment, the relationship between God
and Abraham'’s family took on a new dimen-
sion. The descendants of Abraham became not
just descendants of a particular individual, but
a group of people with a unique heritage and
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destiny, whose roots can be found in Isaac’s self-
less devotion.

22:10| Abraham raised his hand:The action is
drawn out in this verse, not due to any hesita-
tion on Abraham’s part, but in order to empha-
size the difficulty of the trial. Every movement
had independent significance, and the fact that
the reader’s attention is drawn to every part of
the act accentuates the difficulty of the test.

22:12| Do not do anything to him: Do not
slaughter him or wound him in any way, even
symbolically. Child sacrifice in the ancient world

was sometimes performed by a token gesture,
such as passing one’s son through fire without
actually burning him.

Now | know that you are God-fearing: Until
the binding of Isaac, Abraham had always per-
formed God’s will out of love; see Isaiah 41:8,
where God refers to “Abraham who loved Me.”
This episode emphasizes Abraham'’s fear of
God, and his willingness to obey any command
God would give him. The term “fear”in this con-
text does not mean that Abraham was fright-
ened. Rather, it denotes obedience even in the
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Moses related the statement of the people to the Lord, that

they had agreed enthusiastically.”

10 The Lord said to Moses: Go to the people and sanctify, sum-
mon, and prepare them,” today and tomorrow for the revela-
tion; and they shall wash their garments as part of the purifi-
cation process that would become the accepted one in Israel.

11 They shall be ready for the third day, as on the third day
the Lord will descend before the eyes of all the people on

Mount Sinai.

12 In addition, you shall restrict the people all around, saying:
This border shall signify the location of the forbidden area.
Beware of ascending the mountain or even touching its
edge, as anyone who touches the mountain, thereby entering
the sanctified area, shall be punished by being put to death.

13 However, no hand shall touch him, that person who enters
the forbidden place, for if others chase after him to catch him,
they too will enter the demarcated area.” Therefore, he shall be
stoned from afar or shot with arrows; whether it is an animal
that wandered inside or man, it will not live. Only later, with
the extended blast of the shofar, or alternatively, when that
sound ceases, which is the signal for the cessation of the event,
they, anyone who wishes, shall be permitted to ascend the

mountain.”

14 Moses descended from the mountain to the people. He

sanctified the people and they washed their garments.

15

16

17

18

19

20

Sixth
aliya

Book of Exodus | Chapter 19 | Yitro

He said to the people: As part of your sanctification pro-
cess, be prepared in three days; do not approach a woman.
Refrain from sexual relations during these three days in order to
focus your minds and prepare for the encounter.

It was on the third day, when it was morning, and there was
thunder and lightning and a thick cloud on the mountain,
and the blast of a shofar was extremely powerful, and all the
people who were in the camp trembled.

Moses took the people out of the camp toward God. Despite
the warning against approaching too close to the central area of
the event, it was appropriate for the people to advance as close
as they could within the permitted area. And they stood at the
foot of the mountain.

Mount Sinai was all smoke, because the Lord descended
upon it in fire. Its thick, concentrated smoke ascended like
the smoke of a furnace, which is produced by a large fire in a
small area. And the entire mountain trembled greatly.

The loud blast of the shofar, which was initially heard to-
gether with the other noises, grew continuously stronger. As
this occurred, Moses would speak, and God would answer
him with a voice. The people heard this conversation between
Moses and God.

The Lord descended upon Mount Sinai to the top of the
mountain; the Lord summoned Moses to the top of the
mountain, while all the people listened in order to hear the ex-
change between them, and Moses ascended.

DISCUSSION

charismatic personality, but in such cases, the
belief in the prophecy itself is limited. The public
revelation at Sinai, in contrast, was designed to
lead to a profound, permanent belief. The na-
tion of Israel would see and hear God without an
intermediary, and directly perceive the proph-
ecy given to Moses and witness the truth of his
mission (see Rambam, Sefer HaMadda, Hilkhot
Yesodei HaTorah 8:1).

19:13| With the extended blast of the
shofar, they shall ascend the mountain:
Undoubtedly, the descent of God to a particu-
lar spot is of theological significance. The giving
of the Torah and the establishment of the cov-
enant with the people of Israel will occur within
the boundaries of that location and therefore

any approach to that area must be restricted.
Nevertheless, the sanctity of Mount Sinai was
merely temporary, as it was solely due to the
momentous encounter about to take place
there. In the Jewish tradition, the mountain is a
site of historical memory, but it does not retain
any measure of holiness. Consequently, no pil-
grimages were undertaken to Mount Sinai, and
even its precise location has not been preserved.

Not only is the place of the revelation un-
known, but its exact date is not specified in the
Torah either. In contrast to many other events,
whose exact dates are recorded, here the date is
mentioned only in a general manner: In the third
month, a few days after the first of the month.
According to the tradition, which accords with

a straightforward reading of the verses, the
revelation occurred on the sixth or the seventh
of the month of Sivan (see Shabbat 86b). This
unresolved issue further increases the mystery
surrounding the event, which occurred outside
conventional boundaries, in an unidentified
place and time. Momentarily, the Jewish people
entered a different, unfamiliar state where they
encountered their God, and that state faded
away after the revelation. No similar event,
where an entire nation of men, women, and chil-
dren encounter God beyond the boundaries of
time and space, occurred prior to this one, and
there will be nothing comparable in the future
(see Rambam, Guide of the Perplexed 1:40, 2:33).
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The familiar term “Ten Commandments” is
translated here as “Ten Precepts.”

The Lord said to Moses: Descend, and again warn the
people, lest they break through to the Lord to see. When
they realize that this is no ordinary fire, the smoke is unusual,
and the shofar is unlike any other shofar they have heard, they
might be drawn to the place out of curiosity and yearning for
God. And if they do come near, many of them will fall, either
because there are guards stationed there, instructed to stop any-
one who attempts to approach, or due to divine retribution for
this infraction.

Also the priests,” those who perform the sanctified rites and
who approach the Lord and stand in front of the people at
the foot of the mountain,” shall sanctify themselves, lest the
Lord burst out against them.

Moses said to the Lord: Why do I need to warn them a second
time? After all, the people will not be able to ascend Mount

24

25

Book of Exodus | Chapter 20 | Yitro

Sinai, as you have already warned us, saying: Demarcate the
mountain, and sanctify it.

The Lord said to him: Go, descend, and you shall ascend,
and Aaron with you. Your brother shall accompany you part
of the way. It is evident from the verses below that even those
close to Moses, who were permitted to ascend higher than the
rest of the people, were not permitted to reach the spot of the
encounter itself, where Moses alone ascended (see 20:18). God
again warns: But the priests and the people shall not ad-
vance and break through to ascend to the Lord, lest He burst
out against them.

Moses descended to the people, and said God’s repeated
warning to them. Apparently, he then ascended the mountain
again”

The Ten Precepts
EXODUS 20:1-14

The Torah lists Ten Precepts spoken by God on Mount Sinai, which He later wrote on stone tablets. The familiar
term “Ten Commandments” is translated here as “Ten Precepts.” In three places the Torah recounts the writing
of the ten devarim on the Tablets of the Covenant.?2 Devarim is best translated as statements or precepts, not

commandments. Furthermore, the passages in which these are stated” can readily be divided up into ten
precepts, while it is difficult to divide them into ten commandments.

It should be noted that the precise division of the revelation into ten sections is a matter of dispute. These precepts, which include matters between
man and God as well as those involving relationships between man and his fellow man, are at the foundation of the Judaic religious structure and the
Jewish approach to life. In large part, they are also the source of universal values. Most of them are prohibitions relating to actions, but there are also
some positive commands, as well as matters relating to one’s emotional and psychological states.

There is a distinction between the first five precepts, which focus on the relationship between God and man - including the honoring of one’s parents,
as this precept is also within the rubric of honoring God - and the last five precepts, which consist of interpersonal prohibitions. In fact, the name of

God does not appear in the second section at all.

All the precepts are addressed to the individual, in a direct, personal manner. However, in the early precepts, which focus on the belief in God, God is
referred to in the first person, as the Speaker, whereas in the other precepts God is referred to in the third person.

20 1

God spoke all these matters, saying: It is unclear from the
continuation of the account whether the entire people heard all
the precepts directly. In any case, they certainly heard the first
section from God.

I am the Lord your God,” who took you out of the land of
Egypt, from the house of bondage. According to some com-
mentaries, this is not a separate command, but the Speaker

presenting Himself, since without the acceptance of this basic
identification of God there is no meaning to the commands
that follow.” Others maintain that this is a command to believe
in God and to know Him.”

The previous declaration leads to the demand for exclusivity:
You shall have no other gods before Me, together with Me.
There is no other god but Me.

DISCUSSION

19:22| The priests: The identity of the priests
at the time is uncertain. According to tradi-
tion, the firstborn sons of each family served as
priests. The special status of the firstborn can be
seen, for example, in the story of Esau’s sale of
his birthright to Jacob (Genesis 25:31-34; see also
Exodus 4:22-23). After the sin of the Golden Calf,
when the Tabernacle was built, Aaron’s descen-
dants were appointed priests (Zevahim 112b;

Bemidbar Rabba 3:5; lbn Ezra; Bekhor Shor; see
Numbers 3:13, and Bekhor Shor ad loc.).

19:24| The Lord said to him: Go, descend:
Some commentaries interpret the phrase “Go,
descend” as an explanation for why a repeat
of the earlier warning is necessary. Although
Moses was certain that no one would disobey
the command and ascend the mountain, God
told him that if he were to go down and examine

the people’s nature, he would realize the need
to warn them again at this juncture, due to the
great danger and the temptation to draw close
to God (see Ohev Yisrael, Likkutim Hadashim,
Yitro).

20:2| 1am the Lord your God: The first of the
Ten Precepts appears in a positive and negative
formulation relating to the presence of God.

This matter must necessarily precede all the
«o
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46 The sum total of all the counted, whom Moses and Aaron
and the princes of Israel counted of the Levites, by their
families, and by their patrilineal house, was as follows:

47 They were counted from thirty years old and above until
fifty years old, everyone who came to perform the service
of work and the service of bearing in the Tent of Meeting.

Sending the Ritually Impure
Outside the Camp
NUMBERS 5:1-4

Book of Numbers | Chapter5 | Naso

48 Those counted were eight thousand five hundred and
eighty.

49 According to the directive of the Lord he counted them, at
the hand of Moses, under his supervision,* each man to his
work and to his burden. And these were the results of his
count that was performed as the Lord commanded Moses.

The previous sections dealt with the organization of the camp, the arrangement of the banners
and the division of the tribes’ encampments as military units. The Tabernacle was in the center,
surrounded on three sides by the camp of the Levites and on the fourth side by Moses and Aaron,
while the Israelite’s camp formed the outer ring. The arrangement of the camp is followed by a

commandment that pertains to the sanctity of the camps: In certain cases of ritual impurity, the
impure individuals are prohibited from entering the camps which are arranged around God's Tabernacle.

5 1 The Lord spoke to Moses, saying:

Command the children of Israel, and they shall send out
aiya. from the camp every leper, one afflicted with tzaraat, com-
monly translated as leprosy,’ and anyone with a discharge.
This includes a man who emits a gonorrhea-like discharge from
the member, and a woman who emits a discharge of blood from

the uterus.® And you shall also send from the camp anyone

Payments and Gifts Due to
the Priests
NUMBERS 5:5-10

impure by means of a corpse. The details of this type of impu-
rity are discussed elsewhere (19:11-22).

3 Male and female, adults and minors alike, you shall send out,
outside the camp you shall send them;" and they shall not
render impure their camp, in which I dwell in their midst.

4 'The children of Israel did so, and sent them outside the
camp; as the Lord spoke to Moses, so the children of Israel

did.

The following brief passage completes the discussion of certain laws that were already mentioned
in Leviticus. After detailing the order of the camp according to the tribal banners and the lineage of
the Jewish people according to their families, this passage deals with those who joined the Jewish
people but were not members of the twelve tribes, as stated in Exodus: “And a mixed multitude

came up with them” (12:38). These converts often did not have any relatives in the camp. If someone
unlawfully took money from a convert and he died leaving behind no heirs, the thief is unable to return the stolen property to its rightful owner.
He must therefore give it to a priest, who is God’s representative. Besides returning the principal, the thief must pay an additional fine and bring an
atonement offering. Both this matter and the matter discussed in the subsequent section are somewhat related to the purity of the camp previously
discussed. While the previous sections dealt with maintaining the ritual purity of the camp, these sections deal with the moral purity of the camp.

5 The Lord spoke to Moses, saying:

6 Speakto the children of Israel: A man or woman, when they
perform any sin of a person, committing a trespass,” betray-
ing the trust of another through theft, stealing, or cheating, he

thereby also sins against the Lord. Aside from the fact that the
transgressor betrays a person’s trust, he also does not take into
consideration the fact that God is watching and is aware of his
deed. And therefore, that person is guilty.

Families of the Levites, Their Numbers and Their Tasks

Items under their responsibility

Gershon

The curtains, screens, and hangings

DISCUSSION

Kehat

The sacred vessels

Merari

The beams, pillars, and sockets

Families

Livni, Shimi

Amram, Yitzhar, Hevron, Uziel

Mabhli, Mushi

Numbers, from one month old

7500

8600

6200

Numbers, between thirty and
fifty years of age

2630 (roughly 35% of all the Levites)

2750 (less than one-third of all the Levites)

3200 (more than half of the
Levites)

Place of encampment

West

South

North

Prince of their house

Elyasaf son of Lael

Elitzafan son of Uziel
Elazar son of Aaron, the prince of the
princes of the Levites

Tzuriel son of Avihayil
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43

44

45

46

47

48

He had him ride in the alternate chariot that he had, the
chariot he would use when the king’s regular chariot was un-
available. Pharaoh kept his personal chariot exclusively for him-
self. And they cried before him: Kneel” When Joseph trav-
eled in his chariot, all were obliged to kneel before him. And he
was set over the entire land of Egypt. Pharaoh formally and
publicly announced that Joseph was in charge of all of Egypt.
Pharaoh summarized the matter and said to Joseph: I am
Pharaoh, descendant of the gods, ruler and governor, and yet,
beyond that, without you no man shall lift his hand or his
foot in the entire land of Egypt. You have full authority over
everything that is done in the land.

Pharaoh called Joseph’s name Tzafenat Paneah;® and as
Joseph was now an important figure, Pharaoh arranged for him
to be married: He gave him Asenat, daughter of Poti Fera,”
priest of On,? as a wife. Joseph came out over the land of
Egypt; he traversed the land as its ruler and began to organize
its internal affairs.

Joseph was thirty years old as he stood before Pharaoh king
of Egypt. Thirteen years had passed since his original dreams,
due to which he was sold and exiled from his land (37:2). Since
that time his status had changed beyond recognition. Joseph
came out from before Pharaoh, and he passed through the
entire land of Egypt in order to put into practice his advice to
Pharaoh.

The earth produced, during the seven years of plenty, in
abundance [kematzim]. The grains of a single stalk amounted
to a handful [kometz], or several handfuls.® Alternatively, some

49

50

51

52

explain that this means that the earth produced enough to fill fourth 53

the storehouses.’ In any event, the verse expresses the fact that aliya

the yield of the land was extensive.

He, Joseph, gathered all the food of the seven years that was
in the land of Egypt and placed food in the cities; he placed
the food of the fields that was around the city in it. In every
city Joseph stored the produce that grew in its environs, both
in order to keep the produce in the local climate to which it

54

Book of Genesis | Chapter 41 | Miketz

was accustomed, and also
because each city could
estimate accurately the
amount of produce re-
quired for its inhabitants.
Joseph amassed grain
like the sand of the sea,”
very much, until one
stopped counting as it
was without number.

An enormous amount of
produce grew each year. It
is possible that this verse
should be understood lit-
erally: At first they tried
keeping records, but even-
tually they gave up, overwhelmed by the sheer mass of produce.
Two sons were born to Joseph during the years of plenty be-
fore the advent of the year of the famine, who were born to
him by Asenat, daughter of Poti Fera, priest of On.

Joseph called the name of the firstborn Manasseh, as he felt:
God has made me forget [nashani] all my toil, my suffering
and hardship, and the trouble of my father’s entire house,
from which I suffered for many years, as I am now a new person.
He called the name of the second son Efraim, as he said: Not
only have I forgotten my suffering, but now God has made me
fruitful [hifrani] in that I have become successful and risen to
prominence in the land of my affliction.

The seven years of plenty that was in the land of Egypt
concluded.

The seven years of famine began to come, as Joseph had
said. In Egypt, which is mainly dependent not on rainfall but
on an irrigation system whose source is the Nile, this transi-
tion was sharp. If for whatever reason the water level in the Nile
falls lower than required, the land does not produce, resulting
in famine. Furthermore, this was not merely a local problem in

Sea el

Fresco, Tomb of Nakht, 1400-1390 BCE

41:45| Tzafenat Paneah: Some have explained
this as a descriptive term in Hebrew meaning
“interpreter of secrets” (Targum Yonatan; Rashi).
However, as this is the only instance of the root
peh-ayin-nun-het in the Bible, it is likely that this
is in fact an Egyptian name given to Joseph by
Pharaoh (Rashbam). There are other Israelites
with Egyptian names in the Torah, e.g., Pinehas.
Joseph’s new name is a title of honor commen-
surate to his lofty position.

DISCUSSION

Asenat, daughter of Poti Fera: Despite the
similarity in name, this was apparently not
the daughter of Potifar (Rashbam), although
there is a midrash which claims that Potifar and
Poti Fera are one and the same (see Sota 13b).
Joseph’s father-in-law was not an executioner
like Potifar, but the head priest in the capital city
of On, where there was a temple. By arranging
this marriage, Pharaoh not only acted gener-
ously toward Joseph but also strengthened his
position: Since priests in Egypt were influential

members of society, Pharaoh wanted Joseph to
have direct ties with this other source of power
of the ruling classes.

41:49| Grain like the sand of the sea: For a
very long time, until nearly two thousand years
ago, Egypt was the leading country in grain
production. It grew enough for all its needs
and even exported a significant amount of pro-
duce to lands near and far. During the period
of Roman rule, Egypt served as the granary of
Rome (see Isaiah 23:3).
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41:45| Tzafenat Paneah:The suffix represented
here by the letters ayin-nun-het, typically spelled
“ankh” in English, denotes life in Egyptian. This
suffix was added to the names of important in-
dividuals, e.g., the pharaoh Tutankhamun, whose
name is a fusion of the words tut, ankh, and
amun. One can see in Egyptian engravings the

BACKGROUND

ankh symbol, an object that represents the life
force, borne by gods and nobles. Some maintain
that its shape is meant to be reminiscent of the
Nile, which was the source of all life for Egypt.

On: The ancient capital of Egypt, located in the
southern tip of the Nile Delta. On served as an

important religious center for the sun god Aten.
Upon the Hellenist conquest of Egypt, its name
was changed to the Greek Heliopolis, which
means City of the Sun (see commentary on Isaiah
19:18).
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55

the mountains of Africa, which failed to provide enough water.
Rather, there was famine in all lands, due to climate changes.
But in all of the land of Egypt there was bread.

After private stores of food ran out and it became clear that
the summer harvest produced a meager yield, all of the land
of Egypt was hungry, and the people cried to Pharaoh for
bread. The citizens’ direct and indirect complaints were di-
rected at Pharaoh not only because he was their ruler, but also
because they attributed divine qualities to him. Pharaoh said
to all the Egyptians: Go to Joseph, as he is in charge of deal-
ing with your sustenance; what he says to you, you shall do.
Pharaoh sought to spare himself, his ministers, and his close
confidants the pressure of handling this problem. As soon as

56

57

Book of Genesis | Chapter 42 | Miketz

it became necessary to start distributing food in an organized
manner, he directed all complaints to Joseph.

The famine was on the entire face of the earth, outside Egypt
as well, and therefore it was impossible to import food. And
Joseph opened all that was in them, the storehouses, and
sold grain to the Egyptians.P It is unclear whether in the first
stage Joseph bought the produce or whether he collected it as a
tax. In any case, at this point he sells it. The famine was inten-
sified in the land of Egypt, as the people had nothing to eat
apart from the produce in Joseph’s granaries.

All the land, neighboring countries, came to Egypt to pur-
chase grain from Joseph, for the famine was severe in all
the land. Up to this point Joseph’s interpretation of Pharaoh’s
dream had come to pass in full.

When Joseph interpreted Pharaoh’s dream, planned a solution to the
grave problems posed by his interpretation, and put these ideas into
practice, he unknowingly, through hidden divine providence, has
prepared the way for his reencounter with his brothers. The famine,
which affects the entire region, reaches the land of Canaan as well, and the family of Jacob seeks to assuage its hunger by purchasing some of the

The First Descent of Joseph’s Brothers to Egypt
GENESIS 42:1-28

42 1

produce that Joseph has stored in Egypt.

Jacob saw that there was grain in Egypt, as Joseph sold pro-
duce not only to citizens of Egypt but to foreigners as well.
Since Jacob and his sons were mainly shepherds, their distress
was less immediate and apparent than that of their neighboring
farmers. And therefore Jacob said to his sons: Why are you
presenting yourselves? Do not display yourselves as excep-
tions to the general plight, lest hungry individuals surrounding
us become envious of us or even attack us.

6

Joseph was the ruler over the land; he was the provider of
grain to all the people of the land. Joseph did not deal merely
with the actual sale of food; he was also responsible for pro-
viding oversight of the entire process. This meant that he had
to take political considerations into account when supplying
produce in order to ensure that foreigners would not endanger
the security of the country. Joseph’s brothers came, and when
they saw the powerful minister they prostrated themselves to

2 He said: Behold, I have heard that there is grain in Egypt. him, faces to the earth, like all the other purchasers.
Go down there and acquire grain for us from there that we 7 Joseph saw his brothers, and he recognized them. Although
will live and not die. he had not seen them for over twenty years and their appearanc-
3 Ten of Joseph’s brothers went down to acquire grain from es had certainly changed, Joseph had no difficulty recognizing
Egypt. The more men who went down, the more produce they them, as they had all arrived together and wore their customary
could carry back with them. garments. But he acted as though he were a stranger to them
4 But Benjamin, Joseph’s brother on his mother’ side as well, and spoke harshly to them. Joseph used his authority in order
Jacob did not send® with his other brothers, as he said: Lest to cause them difficulties. He said to them: From where did
disaster befall him. you come? They said, in complete innocence: From the land
5 Thesons of Israel, Jacob, came to acquire grain among those of Canaan to acquire food.

others who came from Canaan to acquire grain in Egypt, as the
famine was in the land of Canaan.

41:56| Joseph opened all that was in them
and sold grain to the Egyptians: Joseph was
interested not only in selling the produce but
also in regulating its distribution. As Pharaoh’s
representative he sought to establish a system
that would enable him to oversee the people’s

DISCUSSION

sustenance. On the one hand, this was not a free
distribution of bread; on the other hand, the
trade in grain was not conducted as a free mar-
ket system. Joseph's aim was to regulate the sale
of grain in order to ensure that no one in Egypt
would die of hunger.

42:4| But Benjamin, Joseph’s brother, Jacob
did not send: Jacob was especially close to
Benjamin for two reasons: He was the only
surviving child of Jacob's beloved wife, and he
therefore served as a reminder of her; and he

also reminded Jacob of his favorite son, Joseph.
«o
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was a certain physical resemblance between
Joseph and Benjamin. For these reasons, and also
because Benjamin was his youngest son, Jacob
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DISCUSSION

was especially concerned for Benjamin's welfare.
This was compounded by yet another factor: It
was Jacob who had sent Joseph on a mission,
after which all traces of him were lost. Perhaps

for this reason too he was reluctant to send
Benjamin now (see 44:27—29).
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Parashat

Vayikra

The Burnt Offering
LEVITICUS 1:1-17

Book of Leviticus | Chapter 1 | Vayikra

The first offering to be discussed in the book of Leviticus is the burnt offering. The burnt offering is primarily
a voluntary offering that expresses the owner’s desire to present a gift to God. While other offerings are eaten
by the priests or the owners, with only part of the offering burned on the altar, the burnt offering is burned on

the altar in its entirety. The few references to offerings in the previous books of the Torah, mainly in Genesis,
indicate that in early generations the main type of offering presented in divine worship was the burnt offering.

The concept of sacrificial offerings is foreign to modern sensibilities, and the slaughter of animals as a ritual of divine service is not practiced. However,
the offering is merely a symbolic expression of giving to God. The person who presents an offering understands that God does not literally partake
of the offering, yet he feels as though he is presenting God with a gift, as he wholeheartedly relinquishes something that belongs to him, burning it
on the altar and thereby destroying it. This act expresses the complete communion with God of one who is entirely consumed by his love or fear of
Him. The offering allows one to symbolically give everything to God, leaving nothing for himself except, perhaps, some inconsequential remnants.

It is stated at the conclusion of Exodus (40:35) that Moses
could not enter the Tabernacle due to the cloud of God’s glory
that filled it. Therefore, the Lord called to Moses, telling him
to enter the Sanctuary. Similarly, at the time of the giving of
the Torah, God called Moses to enter the cloud of glory upon
Mount Sinai.' And the Lord spoke to him from the Tent of
Meeting, which was designated from this point on as the place
of divine revelation,’ saying:

Speak to the children of Israel, and say to them: When
any man of you brings an offering” to the Lord, if you shall
bring your offering from animals, which is one of the items
that may be brought as an offering, from the cattle or from the
flock you shall bring your offering.

The Torah presents the laws of the burnt offering, which is one
of the five types of offerings detailed in subsequent passages. If
his offering is a burnt offering from the cattle, an unblem-
ished male he shall present it, and the laws detailing what
constitutes a blemish are detailed later in Leviticus (22:17—26).
To the entrance of the Tent of Meeting he shall present it,
as the burnt offering is offered upon the external altar, whether
in the Tabernacle or in the Temple The obligation to bring

the offering to the Tabernacle
is incumbent upon the owner,
not the priest.* The offering
is brought by the owner for
his propitiation before the
Lord, in order to find favor
in His eyes.” Alternatively, the
verse does not refer to the de-

sire of the person bringing the

Cattle

offering to propitiate God, but
to the fact that he brings the offering of his own free will, as a
gift offering rather than in fulfillment of an obligation.®

He shall lay his hand® upon the head of the burnt offering
and lean on it with all of his weight.” This is the first of the rites
of the offering. And it shall be accepted for him, causing him
to be accepted and to find favor in God’s eyes, to atone for
him.”

He shall slaughter the young bull before the Lord.® This
may be performed by the owner or by any other Jew’ Ritual
slaughter is required also in order to allow a non-sacred animal
to be eaten. It is not considered an intrinsic part of the sacrificial

1:2| When any man of you brings an offer-
ing: The word order of the Hebrew verse is diffi-
cult, as it literally reads: “When any man brings,
of you, an offering to the Lord." This alludes to
the idea that when one brings an offering it is
as though he sacrifices himself; the offering is
“of you” (see Sforno; see also Ibn Ezra, Od Yosef
Hai, and Mei HaShiloah, for alternative allusions
based on this phraseology).

1:4| He shall lay his hand: The Mishna and
Gemara describe the manner in which this was

DISCUSSION

performed during the Second Temple period.
There is no reason to suppose that the proce-
dure changed in any way over time, and it is
therefore reasonable to assume that the Talmud
describes the original method of performing
this ritual. The owner placed both of his hands
upon the head of the animal, between its horns,
and leaned upon it with all his strength (see
Ramban, Mishna Yoma 3:8, and Menahot 93a).
This rite is performed on almost every type of
animal offering. Placing one’s hands on the head

of the animal symbolizes an exchange of the
person for the animal. The animal is sacrificed as
a substitute for the owner; through the sacrifice
of the animal’s flesh and blood, it is as though
one sacrifices himself (see Ramban on verse 9).
By leaning upon the animal the owner expresses
his identification with the animal and symboli-
cally transfers his identity to the animal, thereby
allowing it to be sacrificed in his stead. It is for
this reason that the verse states here that he
achieves propitiation, even though the offering
has not yet been brought upon the altar.
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DISCUSSION

In this respect, the story of the binding of
Isaac (Genesis, chap. 22), in which an animal
was sacrificed in lieu of a human being, can be
seen as a model for all animal offerings. This can
also explain the seemingly cryptic statement

NP
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that Isaac’s ashes form a heap upon the altar
(see, e.g., Jerusalem Talmud, Ta‘anit 2:1). Isaac
himself was never sacrificed, but since the ram
took Isaac’s place, it is as though he himself were
burned upon the altar.

And it shall be accepted for him to atone for
him: One is not required to bring a burnt offer-
ing in order to achieve atonement for any spe-
cific transgression. Nevertheless one may bring
a burnt offering in the case of a transgression
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All the days of his naziriteship, from anything that may be
derived from the grapevine, from pits to skin,” he shall not
eat. The nazirite may neither eat nor drink anything derived
from the vine.

All the days of his vow of nazir-

iteship, as long as the vow is in ef- —
fect, arazor shall not pass on his
head. He may not shave his hair.
Until completion of the days
that he shall abstain for the
Lord, he shall be holy; the hair
of his head shall be grown out.”
All the days of his abstinence to
the Lord, he shall not approach
a corpse. He may not come into
contact with a dead body under
any circumstances.

Even to his father and to his mother, to his brother and to
his sister, he shall not become impure for them upon their
death. Similarly, the priests are also prohibited to approach a
corpse.’* However, the common priests may become impure
upon the death of a close relative, whereas a nazirite may not
become impure even in the case of a close relative, since the
crown of his God is upon his head.” The nazirite’s long hair is
a tangible symbol of his naziriteship and his unique closeness
to God.

All the days of his naziriteship he is holy to the Lord. This
is evident in the nazirite’s deviation from social norms: in the
restrictions upon his eating and drinking habits, in his long hair,
and in his caution not to approach the dead.

Even if the nazirite tries to avoid all contact with the dead, an
unforeseen event might occur. If a corpse dies near him with
unexpected suddenness, while he is under the same roof, the
corpse renders him impure, and thereby renders the head of
his naziriteship, the crown of his long hair, impure; that is,
his naziriteship is compromised.” The impurity imparted by a

Razor for shaving hair, from
ancient Egypt

10

11

12

13

14

Book of Numbers | Chapter 6 | Naso

corpse lasts for seven days. Therefore, he shall shave his head
on the day of his purification; on the seventh day shall he
shave it.

And on the eighth day he shall bring two turtledoves, or
two young pigeons, to the priest, to the entrance of the Tent
of Meeting.

The priest shall prepare one of the birds as a sin offering, and
the other one as a burnt offering, and the priest shall atone
for him, for that which he sinned with regard to the corpse.”
Even if the nazirite became impure due to circumstances be-
yond his control, his naziriteship is compromised and he
requires atonement. And he shall sanctify his head on that
day, the eighth day, when his hair shall again be consecrated
with the sanctity of naziriteship.

He shall dedicate to the Lord the days of his naziriteship,
commencing his period of naziriteship anew, and in addition
he shall bring a sheep in its first year as a guilt offering to
complete his atonement. And the first days of his naziriteship
shall be void.” The days prior to his impurity do not count to-
ward the fulfillment of his vow, as his naziriteship is impure.
The previous verses presented the laws that pertain to a nazirite
who became impure due to circumstances beyond his control,
and who was unable to complete his naziriteship: He is re-
quired to shave; to bring a sin offering, a burnt offering, and a
guilt offering; and to observe his period of naziriteship anew.
The following verses detail the laws that apply when the nazir-
ite successfully completes his period of naziriteship without
mishap: And this is the law of the nazirite, on the day of the
completion of the days of his naziriteship: He shall bring it,
the set of offerings listed below,” to the entrance of the Tent
of Meeting. Alternatively, the verse means that he shall bring
himself to the entrance of the Tent of Meeting.”

He shall present his offering to the Lord: one unblemished
lamb in its first year as a burnt offering, one unblemished
ewe in its first year as a sin offering, and one unblemished
ram as a peace offering,

6:5| The hair of his head shall be grown out:
According to the Sages’ tradition, the minimum
period of naziriteship is thirty days. If one is a
nazirite for merely thirty days, the growth of his
hair will not necessarily be noticeable, but in
the case of a lengthy period of naziriteship the
hair might grow extremely long, as in the case
of Samson, Avshalom, and perhaps also the
prophet Samuel (see Judges 13:5; | Samuel 1:11;
Il Samuel 14:25-26; Nazir 66a).

DISCUSSION

6:7| Since the crown of his God is upon his
head: The term nezer, “a crown,” is derived from
the same root as the term nezirut, “naziriteship.”
In this verse, the two meanings of the root
nun-zayin-reish merge together. The nazirite
abstains from indulging in luxuries, sometimes
turning his back on social life and worldly mat-
ters (see, e.g., Jeremiah 35:6-19; Lamentations
4:7). While he abstains from these matters, he is
adorned with the crown of his God. The purpose
of a crown is to emphasize the elevated status

of the wearer. It would therefore appear that
there is a linguistic connection between these
two meanings.

6:11| And atone for him for that which he
sinned with regard to the corpse: Since the
verse is referring to the unavoidable impurity
of the nazirite in the case of a sudden death, it
is difficult to understand why the nazirite re-
quires atonement. Some of the Sages therefore
explain that the sin which requires atonement

is not the fact that he became impure, but his
«o
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initial decision to become a nazirite. The nazir-
ite undertook his naziriteship out of a desire to
sanctify himself for a limited amount of time.
Since he became impure, he must start anew,
extending the period of his naziriteship. It is pos-
sible that at this stage he regrets his vow, and
no longer retains his original intention of sanc-
tification. His abstinence therefore no longer
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DISCUSSION

serves its intended purpose, and requires atone-
ment. This concept is expressed in the words of
Rabbi Elazar HaKappar: With what soul did the
nazirite sin? Rather, he sinned by the distress he
caused himself by abstaining from wine (Ta‘anit
11a). According to this interpretation, the verse
would be rendered: He shall atone for him, for
that which he sinned with regard to his person.

6:12| And the first days shall be void: The
Talmud relates the story of Queen Helene, who
vowed to be a nazirite for seven years. However,
toward the conclusion of that period she be-
came impure and had to start her naziriteship
anew (Nazir19b).
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12 1

Moses and His Siblings’ Criticism
NUMBERS 12:1-16

Book of Numbers | Chapter 12 | Behaalotekha

Moses does not have to deal only with the burden of leadership of the entire nation. In the
upcoming passage, he is confronted by negative personal comments about him that are
uttered by his older siblings, Miriam and Aaron. It is specifically in light of this criticism by

his own family members that God expresses His most direct and exalted praise of Moses,
and mentions his uniqueness among humankind. Due to his great humility, Moses is not sensitive to critique, but God zealously defends Moses’honor.

The Torah also relates the punishment meted out to Miriam, who began the slanderous discussion about Moses. Later, the nation would be
commanded to remember this event for future generations in order to internalize how serious a sin slander is. Although slander is not punishable in

court, its consequences can be extremely destructive.

Miriam and Aaron spoke against Moses, at Miriam’s ini-
tiative, with regard to the Kushite woman whom he had
married; for he had married a Kushite woman,® Tzipora
the Midyanite.®® It is possible that the Midyanites, who were
nomads, mixed with other peoples It is also possible that
Tzipora was called Kushite because the Kushites were known
for their black skin and Tzipora’s skin was darker than usual
among the Israelites, whose skin color was a light brown.*’
Although she was Moses’ wife, Moses had separated from her
and refrained from marital relations in order to commune with
God in the Tabernacle.”

They said: Was it only with Moses that the Lord spoke;
didn’t he speak with us as well? Since we are also prophets, we
do not see what right Moses has to act in this way with regard to
his wife. Moses married Tzipora, her father later brought her to
the Israelite camp from Midyan, and yet Moses is ignoring her.
This was a private conversation between Miriam and Aaron,
but the Lord heard.”

The fact that Miriam and Aaron spoke about Moses in third
person indicates that they were not directly addressing Moses.
However, it is possible that they would not have minded if he
had heard about their conversation, and perhaps they even in-
tended for him to hear about it, thereby sending him an indirect
message. It is possible that Moses heard and did not respond.®
However, the verse testifies that even if Moses had been present
when this conversation was taking place he would not have re-
sponded or have been insulted due to his great humility: And
the man Moses was very humble,” more than any person on

the face of the earth. Moses did not demand special status or
extra rights; he saw himself simply as a servant and messenger
of God who was transmitting His word and His Torah.*

The Lord said suddenly to Moses, to Aaron, and to Miriam:
Go out the three of you, together, to the Tent of Meeting.
The three of them went out.

The Lord descended in a pillar of cloud, and stood at the en-
trance of the Tent. He called Aaron and Miriam and both of
them came out from the Tent and moved closer to the cloud.
He said: Hear now My words: Even if your prophet is truly
a prophet of the Lord, as you are, I will nonetheless reveal
Miyself to him indirectly, in a vision that must be deciphered,
or in a dream I will speak to him. Regular prophets do not
hear My words while they are fully conscious, but rather while
in a deep trance.

Not so My servant Moses,” who is different from you and from
all other prophets; in all My house he is the most trusted, so
much so that I speak with him on a regular basis.

Mouth to mouth I will speak with him, in a direct manner,
unlike the visions of other prophets from which they deduce
the presence of God; and a clear vision that is not in riddles
that require interpretation; and the image of the Lord he will
behold.” That being the case, why did you not fear to speak
against My servant, against Moses? How do you dare to
equate yourselves to Moses and to criticize his conduct?

The wrath of the Lord was enflamed against them and He
departed.

12:1| He had married a Kushite woman:
Some have identified this woman as some-
one other than Tzipora. It is related in some
midrashim that when Moses initially fled from
Pharaoh, he spent time in Kush before arriving
in Midyan, where he eventually married Tzipora.
In Kush he had married a woman, perhaps
the queen of Kush herself. According to these
opinions, Miriam and Aaron spoke about the
fact that this matter had not been closed (see
Targum Yerushalmi; lbn Ezra; Rashbam; Yalkut
Shimoni, Shemot 168).

DISCUSSION

12:3| And the man Moses was very humble:
The fact that Moses was so humble does not
mean that he did not value or appreciate his
position, rather Moses felt that he was merely
doing his job. Consequently, it would never
have occurred to him that because of his status
he was immune from critique or that he had
extra rights. This is because humility consists of
an awareness of one’s status unaccompanied by
feelings of superiority. The greater the individ-
ual is, the more he views himself as insignificant
compared to that which is above him, rather
than measuring himself by those beneath him.

12:7| My servant Moses: There are several
other instances when Moses is called the ser-
vant of the Lord, as in the next verse (see also
Exodus 14:31; Joshua 11:15). This depiction ex-
presses not only Moses' subservience to God,
but also his closeness, much like the expression
“the king's servant” (see Il Samuel 18:29; Il Kings
25:8; Jeremiah 38:7-12). Archeological excava-
tions have uncovered beautiful signet rings
containing the words “servant of the king,” or
“servant of King so-and-so,” indicating a lofty

social status. The term, “servant of the Lord” is
o
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no decisions on our own; we are only messengers of God, and
you are subject to His direct supervision.

Moses said: You will be convinced of God’s providence with
the Lord giving you meat to eat in the evening” and bread
in the morning to be satiated, with the Lord hearing your
complaints that you bring against Him, then what are we?
Your complaints are not against us, but against the Lord.
Moses said to Aaron: Say to the entire congregation of the
children of Israel: Approach before the Lord, as He has
heard your complaints.

And it was, as Aaron spoke to the entire congregation of the
children of Israel, that they turned toward the wilderness,
and behold, the glory of the Lord appeared in a cloud.

The Lord spoke to Moses, saying:

I have heard the complaints of the children of Israel. Speak
to them, saying: In the afternoon you shall eat meat, and in
the morning you shall be sated with bread, and you shall
know that I am the Lord your God.

Indeed, it was in the evening that the quails® came up and
covered the camp, and in the morning there was a layer of
dew around the camp. In
springtime in the desert,
formation of a layer of dew
around the camp at night is
a natural phenomenon.
When the morning sun
warmed the air, the layer of
dew lifted and behold, the
Israelites found that on the
surface of the wilderness
there lay a fine, grainy substance; alternatively, this may be
translated to mean that it was a fine substance that dissolved

Quail

easily. It was fine as the frost on the earth, but it was clear
that this was not frost.

The children of Israel saw it, and they said one to another:
What [man] is it?** Others would translate: It is food,” or: It is

BACKGROUND

16

17

18

19

20

Book of Exodus | Chapter 16 | Beshalah

a portion.” As they did not know what it was, Moses said to
them: It is the bread that the Lord has given you for eating
throughout your journey.

This is the matter that the Lord has commanded: Gather
from it, each man according to his eating; an omer, a dry
measure greater than two liters, for a person, according to the
number of your people, you shall each take for whomever is
in his tent. God will provide every person the same measure.
The children of Israel did so, and they gathered the manna
that was scattered on the surface of the ground; some diligent
or greedy people took more, and some, who were slower or
less interested, took less.

But they measured it with an omer measure after gathering
it in all their different vessels, and they found that he who
took more did not have excess, and he who took less did
not lack; all their different vessels held the same measure per
person. Each gathered according to his eating. Already from
the gathering of this food, it became apparent that it was an un-
natural substance.

Moses said to them: The manna collected in the morning
is meant to be consumed throughout the day, but no later.
Therefore, no man may leave from it until morning.

But they did not heed Moses; people left from it until the
morning. As can be found in any large group, there were some
who were averse to any authority imposed upon them. Perhaps
it was these individuals who refused to heed the instructions
of Moses. However, it is possible that people left some of their
manna overnight because they were not told that the manna
would fall again the next day; they were therefore worried they
would have no food. And it, the manna, became infested with
worms and reeked; and Moses became angry with them for
disregarding his instructions, and in the process, disgracing the
manna, a miraculous gift from God. Here, yet another extraor-
dinary property of the manna was revealed. Normally, worms
do not appear in food within a matter of hours, and the process
of decomposition takes longer.”

16:13| Quails: The common quail,
Coturnix coturnix, is a small bird from the
pheasant family. Its body is small and
round, reaching a length of up to 18 cm
and a weight of about 100 g. At the end
of the summer this species engages in
a mass migration from central and east-
ern Europe, via the coast of Turkey, to
the northern Sinai Peninsula and east-

ern Egypt, traveling about 750 kmin a
single night. They arrive exhausted from
this long flight, and can be gathered
easily by hand. The appearance of the
quail was not in itself miraculous; the
miracle was in the precise timing of this
natural phenomenon in a manner that
allowed for an immediate fulfillment of
a promise to the children of Israel.

DISCUSSION

16:8| With the Lord giving you meat to eat in the evening:
God was not quoted above as promising meat, but Moses would
not have introduced such a promise on his own. Rather, God re-
vealed to Moses more than what is reported in the Torah. In gen-
eral, whenever the Torah states: And the Lord spoke to Moses, the
Torah does not record the entirety of God’s statement to Moses.
Rather, it records only the content intended to be written. God said
much to Moses that is not written explicitly in the Torah, some of
which was transmitted orally by Moses afterward.


yehudits
Highlight

yehudits
Highlight


Samples of explanatory scientific notes

nowa | wps | Mow oo

yowa yawh Tpas ono 385 Twa 2993 o35 i nna mén N -
2 u:van u"w-x‘v ai~Rbh) v‘w u:"m OON-TEN u:vm‘vn-m hant
us‘? Y27 ‘m-nw 13 mv-‘u-%x N ﬁm-‘m 2 N ..-n-v-Bv b
195" ‘mw’-un ny- ‘7:-‘m TR 1215 s u:’m‘-m DR PRV DM
19p3 N I 133 e 13- ‘m
oo 737 581E 93 AnSR-NN nYHY sTox? wn-‘m T 3T 8
T N 03 DAY un‘v-w:wn a3 s 1‘7:&1'1 031w 13 b
nasw o TP TR B2 1‘7w1 ‘wm 3993 4 ¢ .u:nﬂ‘m ,
P71 D80MR P71 73T ?:s-‘w mim ‘701 nasy L)vm .mrm% 230 ‘mﬂ »
NB D NI I vm«:-‘m N 1IN0 BN-uw’-u: WY PINT Ly D33
..-rS:mS u:% T 10 TR un‘ﬂ N1 ooy M TN RITT W
S50 rbibsb 1‘7::& 155 W 1 Tph i M TN T
3T 1075’1 Sre-lw’ ’:: ERFuE 1%3;5: -m:B WIN DD
-’5‘7 W IO x‘v VYO 13721 ‘1’19‘1 N9 3 1T sYEem -
o NN 11Ty M AON R BTN e TN 1::7‘7 15;x 2

:HWD CHBD ’]3‘7’1 WN:’1 D’Sf‘ﬁﬂ D1’1 WP:I"W 137373 D’WJN 1'11'11’1 'TWD

o

[4~a

POE 120 777 P20 b b b Sawbawa 0
9531 9033 orb 7 71'*5 nb7 Doy JJJDb I3 ]b:ﬂ‘v
hb:u cvﬁb i59coh g 1402 abm: onbog pb 237y3

5t97) o0 o0b 1 03 P i JuoD AT 10
I0E3 M7 N T NS 0 p

PYN) D ph OPPN) 5P 723 56 N7Dive Fopp of
Swppg 1877 Pz M3 boy obiy M Ppns
1H71 190 THIm) S0 N32L P2 1267 19 o

5 IED) 1D D3 DI 1501 7Y OF My 10
J'b.\b.\ ':r:b 0 anpp boks o

Yy 10PbE £ 1370 10PEE £ wYEEm T D
1M1 AOPSE Dy ©h ©h IPY3 1770 oY :\b 103021
15-#»: Ich yb;b;b 7Y by PIYD b u-vbb D3790C
By 1m0y bibsb 9 90D o b kb LR

' 3 DEWIE bizg

D7 JED DYYINTT 0730 7 DT N? 13
rpD:Jb1 Dﬁ:n -vbrm:t: '1197 ﬁ?ﬂn o1 70 wRIN

o bﬁm b: -[77 131 (7 PIDD ]bﬂb

D917 A1 51 - PEPNY P7 737 93790 VD DY MDY
“hpDIbT) DD YiED DM’ M5 B HIPKR3 i
237 D 1h7 SYD JI2Ew THINILD PILk YiLha
0479 DSPYIR 59D PiBoE WL 13 153 DBIY P7
A933 (5 5 Eh3) 1abn Hem” JiEd by
DWEY) 795 V30 173 Py w3 Hrbs - oD
U0 070 MB2 1351070072 JINC ¥3Y P D) (V1D
by7h by h7Dso 742 pIy7” (3 1D IO "7
P7’ D 1:1 17ﬁ-» bp P2 Tom Jmm ki) p7
mbmm D,X')DD nm 'vmeSn P7 75,\ 7 bm » 1&

PIpB3 03p 15 Phy PrI3YD Yich ':u) P10 Popip

cnb 1D PipD3 N3708 )52 ﬁbc me:' It3 b:lﬁ Dnb
JYE3 o-‘b 72 b b3 th3 oﬂb IEDH L TV
ont b vy oabm IR TN 02 HhE o

0 Jjab,nn oInh TWHIED

72 V9K Oippd A3 1V

5 b naze A 7w g My P Gy 12
"5 p773r Ipib PN I0b oipp3 1Y Sy 30ic
5y 770 1901 1760 by 790 Suo (0 H 93703) Yin

:hDDD3 NP2 P 701 by Su 77 Mim

Sye bp ﬂbw Pn2it opRog 5::1 nase 5:m1 |


yehudits
Highlight


Samples of explanatory scientific notes

25 1

Parashat
Teruma

The Commandments to Construct and Consecrate

the Tabernacle and Its Utensils

Book of Exodus | Chapter 25 | Teruma

This parasha and the following one, Parashat Tetzaveh, are part of
one extended speech in which God instructs Moses in detail how
to construct the Tabernacle and its various utensils, and how to
consecrate Aaron and his sons as priests to serve therein. These
instructions were given to Moses during the forty days and forty

nights that he was on Mount Sinai, as was stated in the last verse of the previous parasha.

The Tabernacle is the site of divine revelation and is constructed in the form of a human home. The vessels of the Tabernacle correspond to the basic
furniture of a home: a bed or chair, a lamp, and a table. The ark corresponds to a bed or chair; the table represents a table for eating, as the showbread
was placed on it; and the candelabrum serves as a lamp that provides light inside.

The Call for Donations
EXODUS 25:1-9

The construction of the Tabernacle entailed using a wide range of both expensive and inexpensive
materials. Each Israelite was asked to donate some material on the list, in accordance with his means
and personal level of generosity. Although some of the expenses for the construction of the Tabernacle

were collected in equal amounts from all Israelites in the form of a tax, this was not the primary source of
funding for the construction. For the most part, the Tabernacle was constructed using donations that were given freely, through the goodwill of the

people.

The Lord spoke to Moses, saying:”

2 Speakto the children of Israel” and command them that they

shall collect for Me, on My behalf,' a gift; from every man
whose heart pledges you shall collect My gift. This is a dona-
tion, not a tax, and the specific amount that is donated depends
on the generosity of the individual.

This is the gift that you shall collect from them. Since the
donations were to be used for the construction of the
Tabernacle, only certain metals could be donated: gold, silver,
and bronze. Other metals that the children of Israel possessed
in the wilderness were not needed.’

4 And fabrics: sky-blue wool,® colored a deep blue with dye ex-

tracted from the blood of a certain species of snail; and wool
dyed purple® or some reddish color. The dye used to make
this color, which was also extracted from various snails, was
very expensive, and in many places symbolized nobility. And

Murex trunculus, source of
sky-blue dye

Murex brandaris, source of
purple dye

scarlet wool,® colored bright red with a dye extracted from cer-
tain insects. And in addition to threads of dyed sheep’s wool,
the people should take fine, clean linen [shesh], a word derived
from Egyptian, and thicker, woven goat hair.

And materials for the roofs and the walls: rams’ hides from
which the hair has been removed and dyed red, and tahash®
hides, and boards of acacia wood,®

Dugong

6 oil suitable for the lighting of the candelabrum, spices used

for the anointing oil and for the incense of the spices.
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25:1| The Lord spoke to Moses
saying [lemor]: This is the most
frequently repeated verse in the
Torah. The simplest explanation of
the word lemor is that it performs
the same function as the colon in
modern-day punctuation. Others
explain that it means “to say,’
denoting a command by God to
Moses to repeat to others what he
will now hear (see Ramban, 6:10).

25:2| Speak to the children of
Israel: Although “speaking” [dib-
bur], the word used here, and
“saying” [amira] are roughly syn-
onymous, the former denotes a
firmer instruction than the latter
(see Bereshit Rabba 44:6; Rashi,
Numbers 12:1).

25:4| Sky-blue [tekhelet] wool: This refers to a deep
blue dye, bordering on purple, and the word also refers
to wool dyed that color. Many today identify tekhelet as
the dye extracted from the banded dye-murex, Murex
trunculus, a species of sea snail. This blue dye was used
in the distinguished priestly garments and other royal
clothes (see Esther 8:15).

Purple [argaman]: This reddish-purple dye is ex-
tracted from the spiny dye-murex, Murex brandaris,
another kind of sea snail. Early documents indicate that
wool dyed with this substance was four times more
expensive than other dyed wool. In addition to being
frequently mentioned in the Bible together with the
sky-blue dye used in the construction of the Tabernacle,
it is also mentioned as being used in the covers of the
Tabernacle’s accoutrements and the vestments of the
High Priest. The argaman dye is also mentioned in ex-
ternal sources dating from the fourteenth century BCE.
In the Roman period, purple dye was used mainly by
priests, kings, and ministers, and due to its importance
and high price, production of the dye was monitored
and trade in it was controlled.

Scarlet [tola’at shani] wool: This is a bright red dye
produced from a certain species of insect (see Isa-
iah 1:18). It was used extensively in dyeing wool and
expensive fabrics, as well as for the ritual purification
of lepers and those who had become impure from
contact with a corpse (see Leviticus 14:4-6; Numbers
19:6). In the description of the building of the Temple
in Il Chronicles (2:6-13), the word karmil is used to refer
to this insect instead of tola‘at shani (see Rav Se'adya
Gaon; Rashi; Radak). Karmil is a type of insect known
as kermes in Arabic, and similar names for tola‘at shani
exist in many European languages, such as “carmine” in
English.

Current research suggests that tola‘at shani is the
scale insect Kermes echinatus, which feeds on the sap of
evergreen trees and is found in Israel; this accords with
the description in the Midrash (Pesikta Rabbati 20). The
dye is extracted by drying the insects and then grinding
and cooking them.

25:5| Tahash: Tahash is mentioned in the book of Eze-
kiel as an expensive material used for making shoes: “I
clothed you in embroidery and shod you with tahash,

2
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The verse returns to elaborate on the production of the settings
for the onyx stones. The process will have relevance for the
breast piece as well: You shall make settings of gold. Perhaps
this command includes the other settings of gold, which were
placed on the breast piece.*

And two chains of pure gold: You shall make them at the
edges of the settings; they shall be braided craftsmanship.
After fashioning them, you shall set the braided chains in the
settings.

You shall make an ornamental breast piece,” which will be
utilized in the administration of judgment;’® alternatively, the
breast piece will symbolize your status as a judge. It shall be
artfully crafted; you shall make it like the craftsmanship of
the ephod, in a similar manner and from the same materials:
gold, sky-blue, purple, and scarlet wool, and linen, all spun
together you shall make it.

The breast piece

16

17

18

19
20

21

22

Book of Exodus | Chapter 28 | Tetzaveh

It shall be square in appearance, and yet it shall actually be
made from a rectangular cloth that has been folded, doubled
over. This will form a kind of pouch, in which the Urim and the
Tumim are most likely meant to be placed (see verse 30). Its
length shall be a span [zeret] after it is folded, and its width
a span. A zeret is approximately half a cubit, slightly more than
20 cm. It is roughly the distance between the tip of one’s little
finger [zeret] and the tip of one’s thumb when spreading out
fingers to their greatest extent.

You shall set in it, the breast piece, a mounting of stone, four
rows of stone, each of which shall contain three different pre-
cious stones. The identity of these stones is difficult to deter-
mine with absolute certainty: A row of odem, which is com-
monly identified as a ruby,® a peridot,® and an emerald;® this
shall be the first row.

And the second row: a carbuncle, a sapphire [sappir] (see
24:10 above). The identity of the sappir stone is uncertain. And
a clear quartz [yahalom]. Although in modern Hebrew, yaha-
lom refers to a diamond, it is likely that yahalom once referred
to a different precious stone.

And the third row: a jacinth, an agate, and an amethyst.
And the fourth row: aberyl, and an onyx, and a chalcedony;®
they shall be set in gold in their mountings. Due to the dif-
ficulty in cutting and smoothing these precious stones, the en-
closures must be made to suit the shapes of the stones that will
be set inside them, so that they will be held firmly.

The stones® shall correspond to the names of the children
of Israel: Twelve, according to their names. On each stone
the name of one tribe will be engraved. And they shall be en-
graved like the engravings of a signet,” each according to its
name, for the twelve tribes.

The verse reiterates, this time in the context of the breast piece,
an earlier command with regard to the chains (see verse 14

28:15| You shall make a breast piece: It is
possible that in ancient times, judges would
adorn themselves with a garment or ornament
similar to the High Priest’s breast piece of judg-
ment. It would appear that some type of ephod
was donned by others besides the High Priest
(see | Samuel 2:18, 22:18; | Samuel 6:14). Perhaps
articles similar to the priestly vestments, among
them the breast piece, were likewise worn by
individuals of authority.

28:17| Ruby [odem]: The ruby is a very expen-
sive gem, and it is also one of the hardest stones.
The Torah will state later that each stone rep-
resents one of the tribes. If odem is indeed the

DISCUSSION

ruby, it is possible that since this was the stone
of Reuben, the eldest of the tribes, it was named
after him, and when this term was transmitted to
other languages it evolved into the term “ruby”
(see Rabbeinu Bahya). Nevertheless, the true
identity of the odem stone remains uncertain.

28:21| The stones: According to ancient tra-
dition, the color of the stone used for each
tribe became the color of its respective flag
(Tanhuma, Bemidbar 12; see Targum Yerushalmi).

Engravings of a signet: Although archaeo-
logical digs have uncovered ancient tools that
were used to cut precious stones, the process
of actually inscribing words on such stones is

of such unparalleled difficulty that in modern
times it is performed only by means of lasers.
Sapphire and ruby, from the mineral corundum,
have a hardness of 9 on the Mohs scale, one
level below that of the hardest stone, diamond.
Consequently, there have been no discoveries of
letters etched on such stones that date from an-
cient periods. The Sages therefore explain that
the shamir worm, which may or may not have
been a naturally occurring creature, was used
for the engraving and writing of letters on the
breast-piece stones (see Avot 5:6; Gittin 68a; Sota
48b; Rashi and Radak, Ezekiel 3:9).
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28:17| Ruby [odem]: Researchers have at-
tempted to identify the odem with stones whose
names in other Semitic languages relate their
reddish [adom] appearance, such as the samtu
stone in Akkadian, or samkan in Aramaic (see
Onkelos; Targum Yonatan). Others identify the
odem stone as sardion, carnelian, which appears
in Greek and Roman literature, or as red jasper,
which was used in Egypt at the time. Rabbeinu
Bahya identifies odem as the ruby, which he con-
siders the choicest of the precious stones.

Peridot [pitda]: According to Onkelos, the pitda
is the jade stone. However, a verse in Job (28:19)
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BACKGROUND

identifies the pitda as coming from Kush: “It can-
not be valued like the pitda of Kush."This suggests
an identification as peridot, which can be found
in East Africa. The Septuagint translates pitda as
“topazilos]," a word originally derived from the
island of Topazos in the Red Sea, now known as
Zabargad, which features significant deposits of
peridot. This translation has led to the misidentifi-
cation of pitda as topaz in many translations.

Emerald [bareket]: This refers to a shiny [mavri-
ka] stone. Based on the Sanskrit term marakata,
some maintain that it is the green emerald. Oth-
ers have identified bareket as either a dark red

carbuncle; an agate, which is a striped quartz
stone of various colors; or a precious stone with
the appearance of fiery coal, e.g., a ruby.

28:20| Chalcedony [yashfel: The English word
“chalcedony” derives from the name of the an-
cient town Chalcedon in Asia Minor. The Arabic
yashb means jasper. In the Septuagint, yashfe
is identified as the same stone as the kadkhod
mentioned in Isaiah (54:12), a quartz stone of
various colors. In Greek as well, there is the
karchedon, probably named after the ancient city
of Carthage, located in modern-day Tunisia, from
where these stones were exported.
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Book of Deuteronomy | Chapter 14 | Re®eh

2 God does not want His children to mutilate their bodies and
render themselves unsightly,” for you are a holy people ded-
icated to the Lord your God, and you the Lord chose to be
His people of distinction from all the peoples that are on
the face of the earth.

3 You shall not eat any item considered an abomination.
According to some, this includes items that are despicable in
the eyes of the surrounding nations as well.”

4 'These are the animals that you may eat: an ox, a sheep, and
a goat; -

5 in addition to the aforementioned domestic animals, you may ~ Fallow deer Nubian ibex
also eat a deer, a gazelle, a fallow deer,® a wild goat,® an
oryx,® an aurochs,® and a mouflon sheep.®

6 Any animal that has hooves, and unlike the horse and don-
key, which have only one hoof on each foot, the animal has
two hooves on each foot and they are entirely split, and it also
brings up the cud among the animals, that you may eat.

7 However, these you shall not eat from those that bring up
the cud, or from those with a split hoof, creatures that have
only one of the characteristics of kosher animals but not both:
The camel,® and the hare, and the hyrax® because they bring

Aurochs Giraffe

Hyrax Bottom of a camel’s foot

DISCUSSION
14:5| Deer...a mouflon sheep: The identifica- out the physical characteristics on the basis of those animals about which there is a tradition
tion of the animals listed here is not certain, but which it may be determined whether an animal that they are permitted, e.g., the deer and the
this has little significance regarding the fact that is permitted to be eaten or not (see Hullin 71a). gazelle (see Hokhmat Adam 36:1; Zivhei Tzedek

it is permitted to eat them, as the Torah spells The customary practice, however, is to eat only 80:2).
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14:5| Fallow deer [yahmur]: A type of deer; it
chews its cud and has split hooves. The yahmur
is commonly identified as the Persian fallow
deer, Dama dama mesopotamica. The length
of its body reaches 2 m. The average weight of
a male is about 8o kg and that of a female is
about 50 kg. Its antlers are spread less widely
than those of other deer. The biblical name yah-
mur has been preserved in Aramaic and Arabic.
It is possible that the name is attributed to the
reddish-brown color of the animal, similar to
hamar, which is wine (see, e.g., Isaiah 27:5). All
the Aramaic translations use the name yahmur,
as does the Arabic translation of Rav Se’adya
Gaon. The Persian fallow deer is known as the
yahmur in northwestern Iran, which hosts the
last remaining natural population of Persian fal-
low deer in the world. However, some have iden-
tified the yahmur as the hartebeest (Alcelaphus
buselaphus), an antelope that has curved horns
similar to those of cattle.

Wild goat [ako]: Identified by most of the Ara-
maic translations as the goat-antelope, Capri-
nae, a wild goat from the Bovidae family. These
goats live in open areas and on rocky, mountain-
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BACKGROUND

ous terrain (see Psalms 104:18). In Israel, the only
commonly found wild goat is the Nubian ibex
(Capra ibex nubiana). Wild goats grow to a body
length of 100-120 cm and a weight of 45-80 kg.
The horns of the male reach a length of 130 cm,
while those of the female reach a length of 40
cm.

Oryx [dishon]: According to the Aramaic trans-
lations, this is the oryx, and it is customarily
identified as the Arabian oryx, Oryx leucoryx,
which in the past was commonly found in des-
ert plains in Israel, but became extinct from
those areas in the early twentieth century due
to hunting. It grows to a body length of 2 m, a
height of 70 cm, and a weight of 70 kg. Its horns
are straight and sharp.

Aurochs [te’o]: According to the Aramaic trans-
lations, this is a wild ox identified as the aurochs,
Bos primigenius, which was common to Israel
in biblical times but is currently extinct. It was
much larger than modern-day cattle. It reached
alength of about 3 m, a shoulder height of about
2 m, and a weight of over 1,000 kg. Its horns
reached a length of 8o cm. Some have identified

the teo with the water buffalo, Bubalus bubalis.
However, no water buffalo remains have been
uncovered in archaeological excavations from
the biblical era. Apparently, the water buffalo
reached Israel only in post-biblical times.

Mouflon sheep [zamer]: Rav Se'adya Gaon
identified the zamer as the giraffe, giraffa, which
has all the characteristics of a kosher animal.
The giraffe lived in Egypt in biblical times, but
archaeologists have yet to uncover any giraffe
remains in Israel from that time period. Others
have identified the zamer as a type of mouflon
sheep, Ovis orientalis, or the barbary sheep,
Ammotragus lervia, or the wild goat, Capra ae-
gagrus, but there is no hard evidence for any of
these claims.

14:7| The camel: The upper, visible part of the
camel’s foot appears to be split, but its under-
side appears to be one unit. In any event, the
camel walks on several fairly soft toes.

The hare and the hyrax: The hare and hyrax do
not actually return food from their stomachs to
their mouths to be chewed for a second time,
but to the external observer they chew their
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10

11

He related it to his father and to his brothers.” Unlike in
the first dream, Jacob is represented in this dream. For this
reason, Joseph also related the dream to his father.? And his
father rebuked him, and said to him: What is this dream
that you dreamed? This is certainly not a meaningful dream.
Considering that the sun and the moon are metaphors for one’s
parents, will I and your mother and your brothers come to
prostrate ourselves to you to the earth? Surely we will not.
Your mother is already dead.

His brothers envied him, whether on account of his abnor-
mal dreams, or because of their father’s relatively mild response.
Unlike Joseph’s brothers, Jacob did not rebuke Joseph for ex-
pressing undeserved arrogance; he claimed only that the dream
could never come to fruition. But his father kept the matter
in mind. Despite his stated assertion that Joseph’s dreams were
mere fantasy, Jacob kept them in mind, as he believed that there
was some significance to them.

17

Book of Genesis | Chapter 37 | Vayeshev

The man said: They traveled from here; for I heard them
saying to each other: We shall go to Dotan,® and it is likely
that they arrived there. Joseph went after his brothers, and he

found them in Dotan.

Dotan e

Samaria
Shekhem e

BeitEl e

Jordan Riue_r

Jerusalem e

37:10| He related it to his father and to
his brothers: As the story unfolds, Joseph is
revealed as a talented diplomat who dem-
onstrates skill in negotiation and prowess in
relating to different types of people, while never
being overly submissive or resorting to flattery.
The question therefore arises: If Joseph always
had these qualities, why did he not have the

second 12 His brothers went to herd their father’s flock in Shekhem.
daiya 13 Tsrael said to Joseph: Aren’t your brothers herding in

Shekhem? Go, and I will send you to them. It is normal for
a flock to spend weeks or even months outside its pen. Jacob ® Gaza Hebron e
wished to maintain contact with his sons, who had wandered
with the flock all the way from Hebron to Shekhem. He, Joseph,
said to him: Here I am.

14 He said to him: Go now, see the status of your brothers and Beersheba e
the status of the flock and bring back word. He sent him
from the Valley of Hebron.? Although Hebron itself is situ- Dotan
ated on mountainous terrain, it is possible that Jacob’s family
dwelled in the valley below. Alternatively, the family lived in 18 They saw him from afar, and he was alone and likely in an iso-
Hebron itself, but Jacob accompanied his son until they reached lated place, and before he approached them, they conspired
the valley, at which point Jacob sent Joseph on his own.* And against him to kill him. Their hatred of Joseph was so intense
he, Joseph, came to Shekhem. that once they encountered him alone and outside their father’s

15 A man found him, and behold, he was wandering in the home, they were stirred to rid themselves of him.
field. Despite the fact that Joseph was seeking an entire group 19 Theysaid one to another: Here comes that dreamer. Joseph’s
of shepherds herding a large flock, he could not locate them. dreams caused the brothers’ hatred toward him to intensify. By
The man asked him, saying: What do you seek? mockingly referring to Joseph as “that dreamer,” the brothers

16 He said: I seek my brothers. Please tell me where they are expressed their deep animosity toward him. Furthermore, the
herding. Joseph undoubtedly described their appearances to word “that” indicates that the brothers viewed Joseph as a hos-
the man. tile stranger, and not as their brother.

DISCUSSION

sense to keep the contents of his dreams to
himself? What prompted him to reveal such ex-
treme and transparent dreams to his brothers,
especially when considering the fact that they
already had an extreme dislike of him?

To answer this question, one must first ad-
dress another issue pertaining to all dreams
recorded in the Bible: Are dreams merely a

physiological expression of the dreamer’s per-
sonal aspirations, as one might conclude from
Isaiah 29:8, or are they prophetic portents of
future events? Joseph, like his father Jacob (see
28:12-16), was certain that his dreams were pro-
phetic, as they did not portend random events
or provide a pleasurable imaginary experience,

but contained a clear message. Therefore, he
+~o
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o> felt compelled to relate them to his brothers

so that they could prepare for their realization,
and perhaps in the hope that they would help
expedite the prophecy. In his mind, Joseph saw
a scenario in which the brothers would accept
his leadership and assist him on his way. It was
this possibility that motivated him to share his
dreams with them.

It would appear that as time progressed,
Joseph became increasingly convinced that his
dreams would be realized, and actively took
steps to bring about their fulfillment (see 42:9).

37:14| The Valley of Hebron: Biblical Hebron
was situated on a mountain known today as Tel
Rumeida. From archaeological excavations of
the mountain, it appears that Hebron was built
during the Middle Bronze Age, between 1750-
1650 BCE. Like Shekhem, it was characterized by
thick walls constructed from massive stones. The
Valley of Hebron is identified with Wadi al Kina
to the east of Tel Rumeida, which continues into
Wadi al Tuffah.

37:17| Dotan: This likely refers to the Dotan
Valley, the largest valley in Samaria, measur-

BACKGROUND
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ing approximately 10 km long and 3 km wide.
Through this valley once ran an important road
connecting the eastern side of the Jordan River
with the northern coastal plain. Dotan, which
lies in the center of the valley, is generally identi-
fied with present-day Tel Dotan, located about
8 km southwest of Jenin. The city is mentioned
in Il Kings (6:13), and in Egyptian records from
the fifteenth century BCE. Based on archaeologi-
cal excavations, it would appear that during the
period of the patriarchs, the city of Dotan was a
large settlement surrounded by a wall.
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Joseph said to his brothers: I am Joseph, and then imme-
diately asked: Does my father still live?® And his brothers
could not answer him because they were alarmed before
him. Joseph, of course, knew who they were the entire time,
but the brothers were overcome by confusion and fear over the
sudden revelation. Until now, they considered Joseph to be lost,
even if they may have dreamt that one day they would discover
him as a slave somewhere and possibly even free him. However,
now he is present before them as an eminent personality, their
apparent antagonist, the ruler in whose hands their fate rests.
Joseph said to his brothers: Please approach me, and they
approached silently, as they were not yet able to speak. He said
again: I am Joseph your brother whom you sold to Egypt.
In this repetition he is no longer revealing his identity; rather,
Joseph is emphasizing that he is still their brother.

However, now all that is in the past; do not be sad, and do not
become incensed with yourselves that you sold me here; it
was for sustenance that God sent me before you. If you wish,
you can consider the entire matter from a different perspective.
Look at all that transpired in the wake of the sale. Because I was
taken to Egypt, I am now capable of supporting our family.
For these past two years the famine is in the midst of the
land, and there are an additional five years during which
there shall be neither plowing nor harvest, in accordance
with Pharaoh’s dream.

God sent me before you to establish for you a remnant in
the land, as I will support you, and to sustain you for a great
deliverance.

Joseph continues to placate his brothers: Now, you should
know that it was not you who sent me here, but God, as you
were simply the intermediaries for this great mission. He made
me into a father to Pharaoh, a guardian of his kingdom, and
into alord for all his house, and ruler over the entire land of
Egypt.

Hurry and go up to my father and say to him: So said your
son Joseph: God has made me lord for all Egypt. Now, come
down to me® to Egypt; do not tarry.

You will live in the land of Goshen,® which is on the eastern
border of Egypt, near the land of Canaan, and you will be near
to me, you, and your children, and your children’s children,

11

12

13

Book of Genesis | Chapter 45 | Vayigash

and your flocks, and your cattle, and everything that you
have.

I will sustain you there, as the Egyptian harvest was more
stable than that of Canaan. Even if the produce of this harvest

Mediterranean Sea

Goshen

does not suffice, I will make sure to provide you with all of your
needs. For there are an additional five years of famine; lest
you become impoverished, you, and your household, and
everything that you have. If you have to continue to purchase
food from Egypt, you will eventually be forced to sell all your
property.

Behold, your eyes see, and the eyes of my brother Benjamin,
that it is my mouth that is speaking to you in your language.*
Prior to this point, Joseph had spoken in Egyptian, and the dia-
logue with the brothers had proceeded with the assistance of
an interpreter. In addition to his change of language, here he
soothes his brothers by equating them to Benjamin, his mater-
nal brother, who did not participate in the plot against him.
You shall tell my father all my glory in Egypt, and all that
you have seen with regard to my capabilities as a ruler; hurry
and bring my father down here.”

45:3| Does my father still live?: This question
is difficult to understand, as the brothers had
already told Joseph several times that Jacob
was alive (see, e.g., 43:28 and 44:20). Perhaps he
asked again due to the emotion of the moment,
especially in light of Judah’s moving plea. If so, it
was not a calculated question (see Sforno). Since

DISCUSSION

he had not had a close, loving relationship with
his brothers, whereas he did love his father, in
his current emotional state he wondered again
about his father’s well-being. Moreover, now
he could finally refer to him in the appropriate
manner as “my father,” rather than “your father”
(see 43:27). Alternatively, perhaps his inquiry

stemmed from suspicion that his father had ac-
tually died and that the brothers had lied to him
to support their claims and arouse his mercy.
Consequently, Joseph sought to resolve the un-
certainty that plagued him (see Keli Yakar).
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BACKGROUND DISCUSSION

45:10| Goshen: The majority of histori-
ans identify Goshen with the northeast-
ern delta of the Nile River, spanning from
the Lake of Manzala in the north to Wadi
Tumilat in the south, and from the lakes
in the east to the Nile in the west. This is
an area that receives some of the most
abundant rainfall in all Egypt, and there-
fore it has high-quality arable land. This

conjecture is supported by the archaeo-
logical discovery of the Papyrus Anastasi
VI from the thirteenth century BCE, which
describes this area as agriculturally fer-
tile. Furthermore, in this area there were
several locations with Semitic rather than
Egyptian names, such as Migdol, Baal Tze-
fon, and Sukot.

45:9| Come down to me: Joseph's suggestion was both
reasonable and practical. It can be assumed that this was
not a spontaneous idea but a plan that he had already for-
mulated earlier. Due to Joseph’s exalted position in Egypt
and the fact that the famine had reached Canaan as well,
it would only be natural for him to have considered how
he could support his father and family. However, in order
to bring the plan to fruition the entire family had to move
to Egypt.
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On the body of the candelabrum, meaning its central shaft,
four finely crafted [meshukadim] cups, with its knobs, and
its flowers. The special craftsmanship, possibly in the shape of
almond blossom, may apply to the knobs and flowers as well.
The Sages include this in a list of five cases in the Torah where
the reference of a modifier is ambiguous."

Parts of the shaft of the candelabrum

There shall be a knob under the first set of two branches ex-
tending from it, the body of the candelabrum, and a knob
under the second set of two branches extending from it, and
a knob under the third set of two branches extending from

36

37

38

39

40

Book of Exodus | Chapter 25 | Teruma

it, so it shall be for the six branches emerging from the can-
delabrum. There was an ornamental knob at each point where
the branches were joined to the central shaft.

The Torah reiterates: Their knobs, meaning the knobs of the
branches, and their branches, meaning the branches them-
selves, shall be made from it, from the candelabrum itself; all
of it, including its branches and ornamentation, hammered of
pure gold.”

You shall make its lamps, receptacles for the oil and the wicks
located on top of the branches, seven, six above the branches
that extend on the sides and one on the main shaft of the can-
delabrum. And he shall kindle the wicks in its lamps® so that
it will illuminate toward its front. All the flames were turned
toward the central shaft or toward the area directly in front of
it

Its tongs, used for handling the wicks, and its pans, small,
spoon-like receptacles with flat bottoms that were open at the
front, with which the burnt wicks and ash were removed from
the lamps; these shall be of pure gold.

He shall make it of a talent of pure gold with, including in the
total weight, all these vessels. The total weight of the candela-
brum and its vessels shall be one talent of pure gold. Modern
estimates of a talent range between 30 and 50 kg.

See and craft® the candelabrum and the other vessels in their
form, as you are shown on the mountain. Despite the lengthy
passage dealing with the candelabrum, it is difficult to describe
such complex and detailed forms in words. Therefore, God
showed Moses an image of the vessels in order to enable him
to guide the craftsmen in their proper construction. Moses saw
the heavenly Tabernacle, with all the forms of the vessels in-
side, and this vision filled in the details missing from the verses,
allowing the artisans to recreate the vessels faithfully in the
earthly Tabernacle.

25:36] Hammered of pure gold: Notwith-
standing the great detail provided by the verses,
many aspects of the construction of the cande-
labrum remain shrouded in mystery. The Torah
does not specify whether the branches were
curved or straight. The word used for “branch,”
kaneh, is indicative of a long, straight object, like
a reed; however, in certain archaeological find-
ings from the Second Temple period and later, as
well as on the Arch of Titus, the branches of the
candelabrum are depicted as curved. It should
be noted that there are other significant differ-
ences between the candelabrum depicted on

DISCUSSION

the arch and the one in the Temple, and it is
possible that the engraving there is the work
of an artist who never saw the candelabrum. By
contrast, in a painting of the candelabrum found
in the ancient Dura-Europos synagogue in Syria
(circa third century CE), the oldest known repre-
sentation of the candelabrum from a communal
Jewish institution, the branches are straight.
Likewise, the sketch drawn by the Rambam
features straight branches extending diagonally
from the central shaft. Perhaps there were vari-
ous candelabra in the First and Second Temples,
of diverse forms.

In addition, the Torah does not state whether
the branches turned in different directions or
whether they were all on a single plane, nor
does it specify the height of the candelabrum,
only its great weight. According to rabbinic
tradition it was three cubits tall, roughly 1.5 m
(Menahot 28b). The volume of one talent of pure
gold (see verse 39) is about 1,500 cubic cm, and
one can therefore deduce mathematically that
the branches of the candelabrum must have
been thin.
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25:40| See and craft: One feature of the
Sanctuary is notably missing from the in-
structions in this parasha: The instructions for
constructing the incense altar (see 30:1-10)
are not given until after the description of the
cloth coverings of the Tabernacle, the structure
of the Tabernacle itself, the courtyard, the altar
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for offerings located in the courtyard, and the
priestly vestments. Since the Tabernacle was to
be constructed in the likeness of a house, with
its main vessels corresponding to a bed or chair,
a table, and a lamp, the altar for incense was
a luxurious addition: Historically, the wealthy
would burn incense in their homes to provide

a pleasing fragrance, mainly during mealtimes.
Perhaps the altar of the incense was therefore
seen as an addendum rather than a crucial part
of the Tabernacle (see Sforno; Adderet Eliyahu;
HaKetav VehaKabbala).
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Moses and His Siblings’ Criticism
NUMBERS 12:1-16

Book of Numbers | Chapter 12 | Behaalotekha

Moses does not have to deal only with the burden of leadership of the entire nation. In the
upcoming passage, he is confronted by negative personal comments about him that are
uttered by his older siblings, Miriam and Aaron. It is specifically in light of this criticism by

his own family members that God expresses His most direct and exalted praise of Moses,
and mentions his uniqueness among humankind. Due to his great humility, Moses is not sensitive to critique, but God zealously defends Moses’honor.

The Torah also relates the punishment meted out to Miriam, who began the slanderous discussion about Moses. Later, the nation would be
commanded to remember this event for future generations in order to internalize how serious a sin slander is. Although slander is not punishable in

court, its consequences can be extremely destructive.

Miriam and Aaron spoke against Moses, at Miriam’s ini-
tiative, with regard to the Kushite woman whom he had
married; for he had married a Kushite woman,® Tzipora
the Midyanite.® It is possible that the Midyanites, who were
nomads, mixed with other peoples It is also possible that
Tzipora was called Kushite because the Kushites were known
for their black skin and Tzipora’s skin was darker than usual
among the Israelites, whose skin color was a light brown.*
Although she was Moses’ wife, Moses had separated from her
and refrained from marital relations in order to commune with
God in the Tabernacle.”

They said: Was it only with Moses that the Lord spoke;
didn’t he speak with us as well? Since we are also prophets, we
do not see what right Moses has to act in this way with regard to
his wife. Moses married Tzipora, her father later brought her to
the Israelite camp from Midyan, and yet Moses is ignoring her.
This was a private conversation between Miriam and Aaron,
but the Lord heard.”

The fact that Miriam and Aaron spoke about Moses in third
person indicates that they were not directly addressing Moses.
However, it is possible that they would not have minded if he
had heard about their conversation, and perhaps they even in-
tended for him to hear about it, thereby sending him an indirect
message. It is possible that Moses heard and did not respond.”®
However, the verse testifies that even if Moses had been present
when this conversation was taking place he would not have re-
sponded or have been insulted due to his great humility: And
the man Moses was very humble,” more than any person on

the face of the earth. Moses did not demand special status or
extra rights; he saw himself simply as a servant and messenger
of God who was transmitting His word and His Torah.*

The Lord said suddenly to Moses, to Aaron, and to Miriam:
Go out the three of you, together, to the Tent of Meeting.
The three of them went out.

The Lord descended in a pillar of cloud, and stood at the en-
trance of the Tent. He called Aaron and Miriam and both of
them came out from the Tent and moved closer to the cloud.
He said: Hear now My words: Even if your prophet is truly
a prophet of the Lord, as you are, I will nonetheless reveal
Myself to him indirectly, in a vision that must be deciphered,
or in a dream I will speak to him. Regular prophets do not
hear My words while they are fully conscious, but rather while
in a deep trance.

Not so My servant Moses,” who is different from you and from
all other prophets; in all My house he is the most trusted, so
much so that I speak with him on a regular basis.

Mouth to mouth I will speak with him, in a direct manner,
unlike the visions of other prophets from which they deduce
the presence of God; and a clear vision that is not in riddles
that require interpretation; and the image of the Lord he will
behold.” That being the case, why did you not fear to speak
against My servant, against Moses? How do you dare to
equate yourselves to Moses and to criticize his conduct?

The wrath of the Lord was enflamed against them and He
departed.

DISCUSSION

12:1] He had married a Kushite woman:
Some have identified this woman as some-
one other than Tzipora. It is related in some
midrashim that when Moses initially fled from
Pharaoh, he spent time in Kush before arriving
in Midyan, where he eventually married Tzipora.
In Kush he had married a woman, perhaps
the queen of Kush herself. According to these
opinions, Miriam and Aaron spoke about the
fact that this matter had not been closed (see
Targum Yerushalmi; lbn Ezra; Rashbam; Yalkut
Shimoni, Shemot 168).

12:3| And the man Moses was very humble:
The fact that Moses was so humble does not
mean that he did not value or appreciate his
position, rather Moses felt that he was merely
doing his job. Consequently, it would never
have occurred to him that because of his status
he was immune from critique or that he had
extra rights. This is because humility consists of
an awareness of one’s status unaccompanied by
feelings of superiority. The greater the individ-
ual is, the more he views himself as insignificant
compared to that which is above him, rather
than measuring himself by those beneath him.

12:7| My servant Moses: There are several
other instances when Moses is called the ser-
vant of the Lord, as in the next verse (see also
Exodus 14:31; Joshua 11:15). This depiction ex-
presses not only Moses’ subservience to God,
but also his closeness, much like the expression
“the king's servant” (see Il Samuel 18:29; Il Kings
25:8; Jeremiah 38:7-12). Archeological excava-
tions have uncovered beautiful signet rings
containing the words “servant of the king,” or
“servant of King so-and-so,” indicating a lofty

social status. The term, “servant of the Lord” is
«o
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o> an elevated title, and Moses is one of the only

people in the Bible who was awarded this title.

12:8| And the image of the Lord he will be-
hold: Precisely because Moses saw the “image
of the Lord,” he knew better than anyone else
that God does not have a body or any physical
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DISCUSSION

form. The Rambam (Sefer HaMadda, Hilkhot
Yesodei HaTorah 7:6; 9:1) speaks clearly and
strongly about the uniqueness of the level and
experience of Moses’ prophecy, and about its
centrality with regard to the sanctity of Torah.
The Sages expressed this in the following way:

All the prophets observed their prophecies
through an obscure looking glass; Moses ob-
served his prophecies through a clear looking
glass (Yevamot 49b). It is precisely because
the other prophets observed their prophecies
through an obscure looking glass that they saw
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21

22

23

24

25

31

Jacob worked seven years for Rachel; they were in his eyes
but a few days, in his love of her. Since Jacob loved Rachel,
seven years of work seemed to him a fair price for her hand in
marriage.

Jacob said to Laban: Give me my wife, in accordance with
our agreement, as my time is fulfilled; I have performed the
amount of work we stipulated. And I will consort with her.
Throughout that entire period Rachel was designated for Jacob,
even engaged to him in a certain sense. Now Jacob sought to
consummate this through marriage.

Laban gathered all the people of the place, and made a wed-
ding feast.

It was in the evening,” and he, Laban, took Leah his older
daughter and brought her to him, Jacob; and he consorted
with her, assuming that she was Rachel.

Laban gave Zilpa,” his maidservant, to his daughter Leah as
a maidservant, as one of his wedding gifts.

It was in the morning and Jacob discovered: Behold, she was
Leah. He said to Laban: What is this that you did to me?
Didn’t I work with you for Rachel, and why did you deceive
me?

The Birth of Jacob’s Eleven Sons
and Daughter
GENESIS 29:31-30:24

The Lord saw® that Leah was hated,” and therefore He came
to her aid and immediately opened her womb, and she con-
ceived. And Rachel, however, was barren. Since they married
Jacob within seven days of each other, it was conspicuous that
while Leah was pregnant, Rachel was left without children.

26

27

28

29

30

32

Book of Genesis | Chapter 29 | Vayetze

Laban said: It is not done thus in our place, to give the
younger before the elder. According to our custom, the elder
must be married before her younger sister.

I offer a package deal: Complete the wedding week for this
one bride, and we will give you that one too, the other sister,
in exchange for the work that you will work with me another
seven additional years. My daughters are equally dear to me,
and each of them is separately worth seven years of work. While
you thought you were laboring for Rachel, you were actually
working for Leah. If Leah is not enough for you, you must work
another seven years.

Jacob, an isolated stranger with no other recourse, did so, as
he had no choice but to accept Laban’s terms. And he com-
pleted that week,” the week of celebration for the marriage
of Leah, and he, Laban, gave him Rachel his daughter for a
wife. Laban did not want Rachel to wait another seven years.
Apparently, she had already come of age.

Laban gave to his daughter Rachel, Bilha his maidservant
as a maidservant.

He also consorted with Rachel, he also loved Rachel more
than Leah, even though she was not his first wife. And Jacob
worked with him another seven additional years, as he had
agreed.

The overwhelming majority of Jacob’s descendants, during his lifetime, were born outside the
land of Canaan. Through his two wives and their maidservants he established the twelve tribes.
The names given to his sons, and the explanations for these names, reveal the internal world
of the mothers.

Leah conceived and bore a son, and she called his name
Reuben; she said: Because the Lord saw [ra’a] my afflic-
tion; for now my husband will love me,” for I am the mother
of his son.

the contrary, he seems a seasoned businessman
involved in negotiations.

29:23| It was in the evening, etc.: The women
and men celebrated the wedding feast sepa-
rately. Furthermore, the custom was to cover
the bride’s face with a veil, which meant that
the bridegroom did not see his bride during
the wedding itself. It is possible that the two
sisters were similar in physical build and tone
of voice. According to one opinion, they were
twins (Seder Olam 2). Their resemblance to one
another aided Laban in his plot to give Jacob
Leah instead of Rachel.

DISCUSSION

Laban swapped his daughters because he
wanted to take advantage of the opportunity
to marry off Leah, while gaining extra years of
service. The Sages assume that although Laban
initiated the fraud, a certain measure of coop-
eration on the part of Rachel was necessary
to prevent Jacob from noticing the difference
between the sisters. Laban’s exchange of Leah
for Rachel in the darkness is reminiscent of
Rebecca’s deception of her husband. There the
two brothers, Jacob and Esau, were swapped
with the help of metaphorical darkness, Isaac’s
blindness (see Bava Batra 123a).

29:24| Zilpa: The name Zilpa means “pearl
shell” The Sages maintain that Zilpa and Bilha
were young daughters of Laban’ born from a
concubine (Pirkei deRabbi Eliezer 36; Bereshit
Rabba 74:13; Rashi, 31:50). The fact that she had
loftier status and was not a lowly slave is rel-
evant for the continuation of the story.

29:28| And he completed that week: Some
of the marriage customs that appear here are
observed by the Jewish people to this day. In
addition to the basic custom of celebrating a
wedding with a public feast, the custom to con-

tinue celebrations for seven days is based on this
«o
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episode, and does not appear elsewhere in the
Torah (see Judges 14:12).

29:31| TheLord saw that Leah was hated: It s
possible that Leah loved Jacob even before their
marriage, as he was her relative and had many
evident fine qualities. She was compelled to love
him in silence, dreaming for seven years of win-
ning his hand. If so, she might have conspired
with her father in his act of deception. Jacob
would have complained to her for not revealing
her true identity (see Ramban). Although Jacob
always treated Leah properly, Rachel was his

DISCUSSION
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favorite. This is similar to the story of Hanna and
Penina, the two wives of Elkana (I Samuel 1:1-5).
Elkana also loved his barren wife more while he
treated the mother of his children in a formal
manner.

Leah was hated [senu’a]: In modern Hebrew
the word senu’a means hated. Here however,
the Torah means that Leah was unloved rela-
tive to Rachel, as indicated in the previous verse.
Elsewhere, in a passage dealing with the inheri-
tance of the firstborn, the Torah likewise men-
tions a case involving two wives, one beloved

and the other hated (Deuteronomy 21:15-17).
There too, the second woman is apparently not
really hated, for if she were, the husband could
simply divorce her. Rather, she is less loved than
the first wife (see Ramban; Tzeror HaMor; Rabbi
Samson Raphael Hirsch).

29:32| Now my husband will love me: When
a son was born to a ruler or in a family of noble-
men, the status of the woman who had given
birth to him often changed, and she became the
primary wife (see 16:4; commentary on | Samuel
1:6).
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34 1

Fifth
aliya

—— DISCUSSION

camp and flocks, perhaps because Jacob had cautiously left
them behind. He, Jacob, urged him, Esau, to accept his pres-
ent, and he took it.

Ever since Esau’s anger and animosity toward Jacob had been
aroused many years ago, Jacob had avoided this encounter.
Nevertheless, Jacob’s gift and gestures of submission were suffi-
cient to subdue Esau’s resentment and restore their brotherhood.
He, Esau, said: We will travel, and we will go, and I will go
along with you. Let us continue together on the same road, as
you are my brother. From Jacob’s subsequent response it is appar-
ent that he understood Esau’s comment as an invitation to visit
him or even to live with him in the place where he ruled.

He, Jacob, said to him: My lord knows that the children are
tender. You can see that the children are young. Reuben, Jacob’s
firstborn son, was about thirteen years old at the time. And you
know that the responsibilities of attending to the needs of the
nursing flocks and cattle are upon me; if they drive them
hard one day, all the flocks will die. With my large family and
many sheep, I cannot keep up with your troops.

Please, my lord will pass before his servant. You go first, and
I will advance slowly, according to the pace of the property
that is before me and according to the pace of the children,
until I will come to my lord to Se’ir. There is along way ahead
of us until we reach your land.

And Esau said: If so, please, I will place with you some of
the people who are with me to protect you and your family.
He, Jacob, said: Why do that? I will find favor in the eyes of
mylord.” I am independent; I have no need for such assistance.

The Incident of Dina

16

Book of Genesis | Chapter 34 | Vayishlah

Furthermore, I do not wish to burden you by accepting this
service.

Esau returned on that day with his entourage and the animals
he had received on his way to Se’ir.

17 Jacob traveled to a location named Sukot,® and built him a

house, and established booths for his livestock. Therefore,
he called the name of the place Sukot. This was a temporary
lodging, where Jacob stayed until he decided upon his next
destination.

18 Jacob came unharmed® and without losses to the city of

19

20

Shekhem,? which is in the land of Canaan, upon his arrival
from Padan Aram. He intended to make Shekhem his perma-
nent residence. And he encamped before the city; not inside,
but close enough to form a relationship with the local residents.
Since this was a populated area, it would have been inappropri-
ate for Jacob to establish his residence on land that he did not
own. Therefore, upon his arrival he purchased a tract of the
field where he had pitched his tent, from the possession of
the children of Hamor, father of Shekhem, who was the mayor
of the city of Shekhem, for one hundred kesita,® a certain sum
of money.’ Alternatively, kesita means sheep and the like.

He established there an altar, and called it El Elohei Israel,
meaning the Strong God of Israel.* Naming an altar in this man-
ner was not unusual, as they were not treated as mere instru-
mental structures, but were anthropomorphized, given a name
and identity. The commentaries note that Moses similarly
named an altar “The Lord Is My Standard™ and Jerusalem was

called “The Lord Is There.™

The travails of Jacob’s family have not ended. After an extended exile, feuds with the extended family,

wanderings, struggles, and fear, Jacob and his family finally return to the land of Canaan. However, they do

GENESIS 34:1-31

not merit to dwell there in tranquility, as Jacob’s only daughter is raped in Shekhem by the prince of the city.

For the first time, two of Jacob’s sons, Simeon and Levi, initiate a bold move. Their zealous response to the
rape of their sister provokes criticism from their father. There is a renewed sense of danger threatening the household that has been created with great

hardships.

Since Jacob and his family were residing near the city of
Shekhem, Dina, the young daughter of Leah, whom she bore

to Jacob, went out to see the daughters of the land. Having
lived until that point mostly as a nomad in the desert, Dina

BACKGROUND

33:15| Why do that? I will find
favor in the eyes of my lord:
Jacob wanted to end his encounter
with Esau as smoothly and pleas-
antly as possible, without receiv-
ing any benefits from his brother.
He did not wish to accept Esau's
gestures of kinship, but merely to
maintain a distant relationship of
respect and conciliation.

33:17| Sukot: A city in the portion of the tribe of Gad,
on the eastern side of the Jordan River. It is identified
with Deir Alla, which is located in the valley of Sukot
(see Psalms 60:8), near an estuary of the Zarga River.

33:18| Jacob came unharmed [shalem]: According
to one opinion, Shalem is the name of a town located
on the road between the Jordan Valley and Shekhem.
Its name is preserved in the Arab village of Shalem,
about 6 km east of Shekhem.

Shekhem: Shekhem is identified with Tel Balata, which
is located on a major intersection in the center of Sa-

maria, on “the path of the setting sun” (Deuteronomy
11:30). This path extends from the Jordan Valley to the
Mediterranean coast through the Samarian hills. Re-
mains of massive walls have been found there. Accord-
ing to archaeological findings, the city was founded at
the beginning of the second millennium BCE, and it is
mentioned in Egyptian documents dating from that
period.

33:19| Kesita: At that time there were presumably no
standard coins; therefore, it is likely that this is not re-

ferring to a sum of money but to some other item of
«o
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&> value. See the verse: “Each gave him one kesita,

and each one gold ring” (Job 42:11). The ancient
translations of Onkelos, the Dead Sea Scrolls,
and the Septuagint render the word as sheep. A
similar word in Akkadian, sikkultu, means sheep
or a valuable item. Interestingly, the term hayyil,
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BACKGROUND
which in biblical Hebrew refers to wealth and
property, means a horse in other Semitic lan-
guages. An etymological transition of this type,
from sheep to money, occurs in Latin as well; the
Latin term for money, pecunia, is derived from
its word for sheep (see also Rav Se'adya Gaon;

Midrash Sekhel Tov; Ibn Ezra, Job 42:11). However,
Rabbi Akiva attests in the Talmud: When | went
to Africa, they would call a ma‘a, which is a type
of coin, a kesita (Rosh HaShana 26a). Some claim
that kesita was a unit of weight.
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Canaan, the Israelites did not need to cross the Red Sea. From
the eastern bank of the Nile, their way was open toward the
Land of Israel, even if the Red Sea once extended further north
than it does today. Still, God instructed Moses to turn from
their route and camp by the sea.

Mediterranean Sea

® Kadesh Bamea

Possible locations of Sukot, Migdol, and Baal Tzefon

Pharaoh will then say of the children of Israel: They are
astray in the land. They have lost their way, and are doubling
back. The wilderness has closed in on them, allowing them to
travel no further.

I will harden Pharaoh’s heart. After the plagues, the ruin, and
the destruction inflicted upon Egypt, Pharaoh’s heart will be
hardened one last time, and he will pursue them; and I will
be exalted through Pharaoh, and through his entire army,
and the Egyptians will know that I am the Lord, for some-
thing will occur now more miraculous than the plagues of
Egypt. And they, the Israelites, did so.

Meanwhile, it was told to the king of Egypt that the people
had fled.” The three days originally agreed upon (see 8:23-24.)
had passed, and the Israelites did not seem bound for any par-
ticular destination. The heart of Pharaoh and his servants
was transformed with regard to the people, and they said:
What is this that we have done, that we have sent Israel
from our servitude? This nation of slaves filled an important

Second
aliya

10

Samples of explanatory notes giving historical or cultural context

Book of Exodus | Chapter 14 | Beshalah

economic function for us, and was part of our way of life. We
did not mean to set them free, only to allow them a respite.

He harnessed his chariot. Pharaoh commanded that his
horses be harnessed to his personal chariot. And he took his
people, his soldiers, with him.

He took six hundred select chariots, the best he had. These
were the elite forces of Egypt, whose size is comparable to that
of a modern armored division. And he took as well all the
chariots of Egypt; chariots played a dominant role in Egypt’s
military. And there were auxiliaries with all of them.” In ad-
dition to the driver, who held the reins, and the warrior, who
held a weapon, usually a bow; as seen in ancient Egyptian draw-
ings, Pharaoh added an officer over each chariot.

Mural of Egyptian Wérﬁors on chariots laying siege, found in Rameses II's
temple in Thebes, thirteenth century BCE

The Lord hardened the heart of Pharaoh, king of Egypt,
and he pursued the children of Israel; the children of Israel
went out with a high hand, not as escapees.

Egypt pursued them; all the horses and chariots of Pharaoh
and his horsemen and his army caught up with them en-
camped by the sea, by Pi HaHirot, before Baal Tzefon.
Pharaoh approached the Israelite encampment; the chil-
dren of Israel lifted their eyes and behold, the forces of the

DISCUSSION

deity associated only with Israel, and despite
the plagues, they retained their pagan beliefs.
The encampment of the Israelites before Baal
Tzefon was likely to suggest to Pharaoh that the
Israelites worshipped a god of desolation and
ruin, and that this cruel, capricious god might
perhaps abandon them in favor of the Egyptians
(see Mekhilta).

14:5| It was told to the king of Egypt that
the people had fled: Pharaoh almost certainly

sent men to accompany the Israelites, either of-
ficially or as undercover spies, in order to gather
information about their activities. He therefore
learned that the people did not go out like
slaves on a temporary break from labor, but as
victorious free men (see Mekhilta).

14:7| And there were auxiliaries with all of
them: The ancient Egyptians harnessed their
horses by the neck, as they had not yet devel-
oped methods of harnessing the horse’s body,

which would have allowed them to fully benefit
from the horse’s strength. The addition of an
auxiliary to the chariot would slow it consider-
ably, and was not necessarily appropriate for a
military maneuver. Still, the additional soldier
would make the chariot appear more imposing.
This suggests that Pharaoh did not intend to
engage the Israelites in open battle. Rather, he
wished to frighten the Israelites into returning,
and in this regard he nearly succeeded.
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BACKGROUND

from the sixth century BCE along with the gods
of Tahpanhes. It is also the name of the ancient
temple built to this god, on Jebel Aqgra in Leba-
non, near Ugarit. Some have hypothesized,
without archaeological evidence, that the Baal

owbp 2 oY) PIIP V3 OC IEWE OF Sy PIND
15 :0wbpD D P COWIL YD) ODIPY ODid
Wivpnd 72 o1y obh bow Iy o oy by
oisd MLy’ :3b £78 1DV IH P b

(12,3 31rh) “0731‘”1

»::‘7 :op"7iPfb OIE ODE YREED YD TN |3

PIDD 15rb) ”D:b onbv 2] bhw 13 5y 5&170’

b - (1,5 7E073) "Pi nh b 1ph ooby -

D3)" 00 7 Wb DWpL ovmb: o033 vb»

D3p” (170 ©05OP) "A23D PHY3” (1w n5 3nh) o

73793 0D D’f?)b_; - "op ©323) (M p> 3rh) PivD
4990120051 139 PPy Y7 e

©WE73 O PN 73 EITPDED M panIasy) |7
i) "I PR pih A0 131 732001 ST 06
ShPIP) “is) Py WETPND! WD 72 0
12 90P) “PEP DEY I3C DL’ Jpif (15-35 rb
D V7Y Wi (7-3 )v ©bop) “oTbh D73 YT

Tzefon mentioned here is a temple similar to
that in Jebel Agra that stood on Casius Mons,
near Lake Bardawil, which historical records
(Strabo) indicate was built by Phoenician sea-
farers to Baal. However, one must take into

account the phenomenon of multiple places
called by the same name: Names of places
close to the Egyptian border, such as Sukot and
Goshen, also appear as the names of places in
the Land of Israel and northward.
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14

All your meal offerings you shall salt with salt; and you
shall not withhold the salt of the covenant” of your God
from upon your meal offering. Moreover, on all your offer-
ings you shall bring salt, not just on meal offerings.

If, or when, you bring a meal offering of first fruits to the
Lord, it shall be made of just-ripened produce,” roasted in
fire, ground of a moist, soft kernel. In this manner you shall
bring the meal offering of your first fruits. According to the
interpretation of the Sages, this is referring to the omer offering,

The Peace Offering
LEVITICUS 3:1-17

15

16

Book of Leviticus | Chapter 3 | Vayikra

the meal offering of barley brought on the sixteenth of Nissan,
which is the first meal offering brought from the new crop of
produce®

You shall put oil on it, and place frankincense on it. It is a
meal offering, and this is the manner of preparing a meal offer-
ing (see verse 6).

The priest shall burn its memorial portion, consisting of a
handful from its flour and from its oil, with all its frankin-
cense; it is a fire offering to the Lord.”

The peace offering was mentioned previously in Exodus (24:5). Like the burnt offering and the meal offering, it
is usually brought as a voluntary offering. However, the peace offering differs from those offerings with regard
to the manner in which it is consumed. The burnt offering is an offering that indicates one’s full devotion to

God and desire to give Him a gift, and it is therefore entirely consumed on the altar. The sin offering (see chap.
4) is partially burned on the altar and partially eaten by the priests, who receive their portion as a gift from God. In contrast, the peace offering is shared
by all: Parts of the offering are burned on the altar, parts are consumed by the priests, and a significant part of the offering belongs to the individual

who brought the offering.

The sacred feast in which the peace offering is consumed evokes a unique experience that differs from the experience of sacrificing a burnt offering
or meal offering. The term peace offering points to the atmosphere of peace and harmony that is inspired by the offering. The Hebrew term for peace
offering, shelamim, is derived from the root shin-lamed-mem, which denotes completeness.

The section concerning the peace offering concludes with the general prohibition of consuming forbidden fat or blood. These are the parts of the
peace offering that are presented to God on the altar. Consequently, these parts of any animal are forbidden for human consumption.

3 1 Ifhis offering is a peace offering: If he brings it from cattle, 4 Also included in the portion of the offering burned on the
Fourth whether male or female, he shall offer it unblemished be- altar are the two kidneys, and the fat that is on them, that
diya fore the Lord. In contrast to the burnt offering, for which one is on the flanks. This refers to the fat of the animal’s flanks,
may bring only a male animal, the peace offering may be either which lies on the kidneys and extends to the hindquarters.®
male or female. It must still be unblemished, as is the case with Some understand the flanks to refer to the inner muscles of the
regard to all offerings. haunches.* And the diaphragm above the liver, although not
2 He, the owner, shall lay his hand on the head of his offer- the liver itself,” with the kidneys he shall remove it.
ing as though to transfer his identity to the animal. And he 5 Aaron’s sons shall burn it, the above sections of the animal,
shall slaughter it at the entrance of the Tent of Meeting in which are burned as one unit®® on the altar on the burnt
the Tabernacle courtyard, or, during the Temple period, in the . )
Temple courtyard. The rite of slaughter is not considered one & _ K|c£[|eys Liver
of the four proper sacrificial rites; rather, it is a preparatory rite W BT
and therefore may be performed by a non-priest. The priestly il -""—' SSgiread) T
service commences with the rites involving the blood of the of- I . %r’f}"%ﬁw f
fering: Aaron’s sons, the priests, shall cast the blood around 0 Chg "l’ly’{”
the altar. ) N .!!,
3 The peace offering is not burned in its entirety. Rather, he shall AT
present from the peace offering a portion of the offering that g ‘J&L; fﬁgﬁgﬂ?
will be burned on the altar as a fire offering to the Lord: The // l § 5 |. and kidneys
layer of fat® that covers the innards, and all the fat that is on Diaphragm ‘4‘,5 |
the innards, additional sections of fat that are adjacent to the ahi?:,::he R
internal organs.32 Fats from cattle burned on the altar
BACKGROUND

3:3| The fat:The helevis a layer of fat that covers the muscles in order to protect the internal organs, to control body temperature, and to control hormonal
activity. The helev also serves as a food repository that is digested by the body when it lacks nourishment. This layer of fat exists in all animals, though its
thickness varies from one type of animal to another.
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2:13| The salt of the covenant: In the ancient
world, covenants were made using items that
symbolized endurance or by performing acts
that symbolized the fate of one who breaks the
covenant, e.g., slaughtering animals or melting
wax. Salt was a substance that was essential for
the preparation of food and for its preservation,
and it was also used medicinally and as an anti-
septic. These characteristics caused it to become
a symbol of endurance, perpetuity, and purifica-
tion. Conversely, salt can dry up the earth and
destroy fertile land. For all these reasons, salt
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DISCUSSION

was commonly used to symbolize the sealing of
a covenant. A person who partook of the bread
and salt of another was considered to be close to
him (see also Genesis 31:54, Numbers 18:19, and
Il Chronicles 13:5).

The offerings burned on the altar come from
all of the three types of matter that comprise
the physical world: Salt is inanimate matter, the
meal offering is a form of vegetable life, and the
animals and birds belong to the world of animal
life. Salt, which is the most elementary of these

items, is included in all of the offerings (see
Rashi and Ramban).

3:3| The fat: The Torah distinguishes between
two types of fat. The fat referred to as helev is a
fatty membrane, relatively firm and solid, which
lies above the meat. Conversely, the fat that is
integrated into the meat and the muscle tissue
is known in rabbinic literature as shuman. It is
not among the parts of a peace offering that
are burned on the altar, and it is permitted for
human consumption (see Horayot 2a; Ramban,
verse 9).
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44

45

46

47

48

He had him ride in the alternate chariot that he had, the
chariot he would use when the king’s regular chariot was un-
available. Pharaoh kept his personal chariot exclusively for him-
self. And they cried before him: Kneel” When Joseph trav-
eled in his chariot, all were obliged to kneel before him. And he
was set over the entire land of Egypt. Pharaoh formally and
publicly announced that Joseph was in charge of all of Egypt.
Pharaoh summarized the matter and said to Joseph: I am
Pharaoh, descendant of the gods, ruler and governor, and yet,
beyond that, without you no man shall lift his hand or his
foot in the entire land of Egypt. You have full authority over
everything that is done in the land.

Pharaoh called Joseph’s name Tzafenat Paneah;®® and as
Joseph was now an important figure, Pharaoh arranged for him
to be married: He gave him Asenat, daughter of Poti Fera,”
priest of On,® as a wife. Joseph came out over the land of
Egypt; he traversed the land as its ruler and began to organize
its internal affairs.

Joseph was thirty years old as he stood before Pharaoh king
of Egypt. Thirteen years had passed since his original dreams,
due to which he was sold and exiled from his land (37:2). Since
that time his status had changed beyond recognition. Joseph
came out from before Pharaoh, and he passed through the
entire land of Egypt in order to put into practice his advice to
Pharaoh.

The earth produced, during the seven years of plenty, in
abundance [kematzim]. The grains of a single stalk amounted
to a handful [kometz], or several handfuls.® Alternatively, some

49

50

51

52

explain that this means that the earth produced enough to fill fourth 53

the storehouses.® In any event, the verse expresses the fact that /7

the yield of the land was extensive.

He, Joseph, gathered all the food of the seven years that was
in the land of Egypt and placed food in the cities; he placed
the food of the fields that was around the city in it. In every
city Joseph stored the produce that grew in its environs, both
in order to keep the produce in the local climate to which it

54

Book of Genesis | Chapter 41 | Miketz

was accustomed, and also
because each city could
estimate accurately the
amount of produce re-
quired for its inhabitants.
Joseph amassed grain
like the sand of the sea,”
very much, until one
stopped counting as it
was without number.
An enormous amount of

produce grew each year. It

is possible that this verse
should be understood lit-
erally: At first they tried
keeping records, but even-

¢ ARl =
Fresco, Tomb of Nakht, 1400-1390 BCE
tually they gave up, overwhelmed by the sheer mass of produce.
Two sons were born to Joseph during the years of plenty be-
fore the advent of the year of the famine, who were born to
him by Asenat, daughter of Poti Fera, priest of On.

Joseph called the name of the firstborn Manasseh, as he felt:
God has made me forget [nashani] all my toil, my suffering
and hardship, and the trouble of my father’s entire house,
from which I suffered for many years, as I am now a new person.
He called the name of the second son Efraim, as he said: Not
only have I forgotten my suffering, but now God has made me
fruitful [hifrani] in that I have become successful and risen to
prominence in the land of my affliction.

The seven years of plenty that was in the land of Egypt
concluded.

The seven years of famine began to come, as Joseph had
said. In Egypt, which is mainly dependent not on rainfall but
on an irrigation system whose source is the Nile, this transi-
tion was sharp. If for whatever reason the water level in the Nile
falls lower than required, the land does not produce, resulting
in famine. Furthermore, this was not merely a local problem in

41:45| Tzafenat Paneah: Some have explained
this as a descriptive term in Hebrew meaning
“interpreter of secrets” (Targum Yonatan; Rashi).
However, as this is the only instance of the root
peh-ayin-nun-het in the Bible, it is likely that this
is in fact an Egyptian name given to Joseph by
Pharaoh (Rashbam). There are other Israelites
with Egyptian names in the Torah, e.g., Pinehas.
Joseph's new name is a title of honor commen-
surate to his lofty position.

DISCUSSION

Asenat, daughter of Poti Fera: Despite the
similarity in name, this was apparently not
the daughter of Potifar (Rashbam), although
there is a midrash which claims that Potifar and
Poti Fera are one and the same (see Sota 13b).
Joseph's father-in-law was not an executioner
like Potifar, but the head priest in the capital city
of On, where there was a temple. By arranging
this marriage, Pharaoh not only acted gener-
ously toward Joseph but also strengthened his
position: Since priests in Egypt were influential

members of society, Pharaoh wanted Joseph to
have direct ties with this other source of power
of the ruling classes.

41:49| Grain like the sand of the sea: For a
very long time, until nearly two thousand years
ago, Egypt was the leading country in grain
production. It grew enough for all its needs
and even exported a significant amount of pro-
duce to lands near and far. During the period
of Roman rule, Egypt served as the granary of
Rome (see Isaiah 23:3).
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41:45| Tzafenat Paneah:The suffix represented
here by the letters ayin-nun-het, typically spelled
“ankh” in English, denotes life in Egyptian. This
suffix was added to the names of important in-
dividuals, e.g., the pharaoh Tutankhamun, whose
name is a fusion of the words tut, ankh, and
amun. One can see in Egyptian engravings the
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ankh symbol, an object that represents the life
force, borne by gods and nobles. Some maintain
that its shape is meant to be reminiscent of the
Nile, which was the source of all life for Egypt.

On: The ancient capital of Egypt, located in the
southern tip of the Nile Delta. On served as an

important religious center for the sun god Aten.
Upon the Hellenist conquest of Egypt, its name
was changed to the Greek Heliopolis, which
means City of the Sun (see commentary on Isaiah
19:18).
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Parashat

Beshalah

The Beginning of the Journey in
the Wilderness
EXODUS 13:17-22

Book of Exodus | Chapter 14 | Beshalah

Certain commandments were enumerated before and after the account of the plague of the
firstborn and the exodus from Egypt, in order to imprint the memory of these great events
on the consciousness of the Jewish people for all time. The Torah now returns to the story
of the children of Israel, describing the beginning of their journey into the wilderness. Here,

the people’s first campsites are briefly enumerated, as well as certain matters concerning their
general route and manner of travel. The Torah also notes the fulfillment of the promise made

to Joseph, that his bones would be returned from Egypt.

It was, in Pharaoh’s sending forth the people, that God did
not guide them via the land of the Philistines, along the
Mediterranean coast, although it was near, for God said:
Lest the people reconsider when they see war. Although the
Philistines were not a large nation, they were militarily power-
ful. Passing through their land risked a war which might have
caused the Israelites to reverse course and return to Egypt.
God led the people circuitously, via the wilderness of
the Red Sea. Instead of turning northward, toward the
Mediterranean coastline, God led them southeast. And the
children of Israel came up armed from the land of Egypt,
as they assumed that they would eventually be forced to fight.”
God decided that they were not yet ready to stand in battle, and
He therefore guided them on a path that would avoid direct
confrontation with the Philistines.

Moses took the bones of Joseph with him, for he, Joseph,
had administered an oath to the children of Israel, the chil-
dren of Jacob,® or the Israelites in general, saying: God will re-
member and redeem you; and when this occurs, I request that

The Israelites at the Red Sea
EXODUS 14:1-31

20

21

22

you shall bring my bones up from here, from Egypt, with
you.

They, the Israelites, traveled from a place called Sukot; alter-
natively, from a place where there were booths [sukkot], and
they encamped in Etam, at the edge of the wilderness. Until
this point, the Israelites traveled in fertile areas that were part
of Egypt or Goshen. Now, they begin to travel in uninhabited
areas.

So that they could navigate the desert, an angel of the Lord®
was going before them by day in a pillar of cloud to guide
them on the way. They followed the cloud, which represented
the glory of God. And by night He would go with them in a
pillar of fire to illuminate for them, to go day and night. It is
unclear whether the Israelites actually traveled by night. In any
event, the pillar of fire gave them the ability to do so.*

The pillar of cloud by day and the pillar of fire by night
would not move from before the people. The Israelites did
not know where they were traveling; these two pillars repre-
sented God’s guiding hand in the wilderness.

When God struck Egypt with the plagues, the Israelites remained on the periphery. They stayed in
their dwellings, and they did not witness with their own eyes the wonders that Moses performed
in God’s name. Only at the Red Sea do Israel witness these miraculous events to their full dramatic

extent. Furthermore, unlike the plagues that descended on Egypt within their borders, the occurrences
described here come with sudden, quick intensity. This is also a defining moment for Moses in his

capacity as leader and redeemer in the eyes of the people.

The Lord spoke to Moses, saying:

2 Speak to the children of Israel, that they return in the direc-

tion of Egypt and encamp before Pi HaHirot,® a famous place

13:21| The Lord: God appears in the world
by way of angels or messengers (see Rashi;
Rashbam;
14:19). The verse below (14:19) describes the

to as an angel.

Ramban; Hizkuni; Bekhor Shor

DISCUSSION
movements of this pillar, and there it is referred

14:2| Baal Tzefon: This may be a reference to
Set, Egyptian god of the desert, darkness, and

at the time. The name Pi is Egyptian. It is located between
Migdol and the Red Sea, before the pagan god Baal Tzefon.*
Opposite it you shall encamp, by the sea. On their way to

destruction. Over the course of many genera-
tions the Egyptians did not know how to relate
to the God of Israel, and where to place Him
within their pantheon. They saw Him as a local
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Samples of explanatory linguistic notes

Book of Leviticus | Chapter 11 | Shemini

and the bat.? The bat is a mammal, not a bird. It is listed here
among the fowl because the Torah does not use modern zoo-

and the sparrow hawk® after its kind.

17 The little owl,® the fish owl,® a coastal bird that snatches fish
from the sea,” and the short-eared owl.?

18 The barn owl,® the eagle-owl,® and the roller.? flying creatures, which include the bat.

19 The stork [hasida].® Although hasida refers to the stork in 20 Every flying swarming creature that walks on all fours, fly-
modern Hebrew, the true identity of the hasida was a matter
of disagreement among Jews in the Middle Ages. Jews living in
central and eastern Europe considered the stork a non-kosher creatures is a detestable thing to you.
bird, while the Jews of Spain considered it kosher.® And the 21 However, this you may eat from all flying swarming
heron,® a bird similar to the hasida, after its kind, the hoopoe,®

logical categories. The Hebrew for fowl, of is literally rendered

ing insects that have four legs and two additional limbs, which
are not feet but are used for walking, e.g, ants, each of these

Little owl

Egyptian vulture

Short-eared owl Barn owl

Heron

Sparrow hawk [netz]: Based on the translation
appearing in the Septuagint, ieraka, the netz has
been identified as the Eurasian sparrow hawk,
Accipiter nisus, one of the most common and
noticeable birds of prey in Israel (see Rashi here
and Hullin 63a). The Eurasian sparrow hawk is
30-40 cm in length, while its wingspan reaches
up to 65 cm. Its back is brownish-gray, and it
has a striped tail. It would seem that the phrase
“the sparrow hawk [netZ] after its kind” includes
other types of birds of prey of similar size that
are found in Israel, such as the peregrine falcon,
Falco peregrinus; the Eurasian hobby, Falco subb-
uteo; the lanner falcon, Falco biarmicus; and the
saker falcon, Falco cherrug. The Midrash refers to

BACKGROUND

Eagle-owl

the fact that the netzis a bird hunter, as it states:
To what was Israel comparable at that hour? To
a pigeon fleeing from a netz (Mekhilta, Beshalah,
Masekhta deVayehi 2).

11:17| Little owl [kos]: The kos is depicted
in Psalms (102:7) as a solitary desert bird that
inhabits wastelands and ruins. Aramaic trans-
lations, the Septuagint, and the majority of
commentaries and researchers identify the kos
as the little owl, Athene noctua saharae, a small
nocturnal bird of prey from the owl family. The
little owl measures up to 21 cm, with a wingspan
of approximately 60 cm; the weight of an adult
can reach up to 150 g. The little owl is commonly
found in open areas and dwells among ruins and

in rocky terrain. Some claim that the kos is a wa-
ter bird, e.g., the pelican, due to the fact that it is
listed alongside the shalakh.

Fish owl [shalakh]: According to the Sages and
the Septuagint, the shalakh snatches fish from
the sea (Hullin 63a). Some claim that it is the
osprey, Pandion haliaetus, which almost entirely
feeds off fish. According to the Septuagint, it is
the cormorant, which dives into the sea to catch
fish and is found near large bodies of water in
Israel. Researchers suggest other possibilities:
the pelican; the white-throated kingfisher, Hal-
cyon smyrnensis; and the pied kingfisher, Ceryle
rudis. Due to the mention of this bird alongside

the yanshuf, some maintain that it is the brown
<«
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o> fish owl, Ketupa zeylonensis, a small nocturnal

bird of prey from the owl family, which also
hunts fish.

Short-eared owl [yanshuf]: According to Isa-
iah (34:10-11), the yanshuf is a bird that lives in
ruins and wastelands. The commentaries main-
tain that it is a nocturnal bird whose name is
derived from the noun neshef, meaning "night"
(Ibn Ezra; Radak), or from the sounds it emits
when exhaling [neshifa]. Onkelos and the Tal-
mud (Nidda 23a) identify it by the Aramaic term
kifofa, a bird that is similar in appearance to a
monkey [kof], in that its eyes are situated at the
front of its head. This description fits the noctur-
nal birds of prey from the owl family. Nowadays,
this is indeed the accepted identification of the
yanshuf. Two species of owl are found in Israel:
the long-eared owl, Asio otus, and the short-
eared owl, Asio flammeus. Their length can reach
up to 40 cm, their wingspans are about 1 m, and
they weigh up to 300 g.

11:18| Barn owl [tinshemet]: The barn owl,
Tyto alba, is a common nocturnal bird from the
owl family. Onkelos calls it baveta, while the Tal-
mud refers to it as ba'ut (Hullin 63a). Its length
is 34 cm, and it is recognizable by the heart-
shaped feathers around its eyes. The barn owl
lives in pits, ruins, and caves and hunts field mice
and small birds.

Eagle-owl [ka‘at]: The ka'at lives in wastelands
and desolated areas (Isaiah 34:11; Zephaniah
2:14; Psalms 102:7). Its name alludes to its habit
of vomiting [haka'al undigested food pellets,
something done primarily by nocturnal birds of

BACKGROUND
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prey. Some identify the ka‘at with the eagle-owl,
a desert owl, since the ka‘at is mentioned in the
verse alongside other nocturnal birds of prey.
Others suggest that it is the houbara bustard,
Chlamydotis undulata, a large land bird with
long legs and an elongated neck. Its length ex-
tends up to 65 cm, with a wingspan of 150 cm.

Roller [raham]: The translation of raham as the
roller follows the Talmud (Hullin 63a), Targum
Yonatan, and the meaning of a similar Arabic
term. The roller gets its name from the aerial
acrobatics some of these birds perform during
courtship or territorial flights. Rollers resemble
crows in size and build but are colored blue,
pink, or brown. Rashi explains that its name
derives from the fact that its arrival signals the
coming rainfalls, which are called rahamim,
mercy. Rav Seadya Gaon identifies the raham
as the Egyptian vulture, Neophron percnopterus,
based on the fact that this is its name in Arabic.
The Egyptian vulture is approximately 60 cm in
length, with a wingspan of 150-170 cm, and it
weighs up to about 2 kg. Some commentaries
contend that the raham is a nocturnal bird of
prey, since it is mentioned alongside the ka‘at
and the tinshemet.

11:19| Stork [hasida]: The hasida is mentioned
in the Bible as a migratory bird that nests in ju-
niper trees (Jeremiah 8:7; Zechariah 5:9; Psalms
104:17; Job 39:13). Targum Yonatan and the Tal-
mud identify it as the white dayya, which Rashi
understands to be the stork, which is from the
order Ciconiiformes, or a related species. The
Septuagint and the Vulgate identify it in a similar
fashion. The stork commonly lives near swamps

or on riverbanks and subsists on a diet of frogs,
insects, young birds, lizards, and rodents. An-
cient cultures viewed the stork as a symbol of
dedication and respect for one's parents. The
Talmud describes it as a bird that performs acts
of kindness [hesed] with its young and others of
its kind (Hullin 63a).

Heron [anafa]: According to the Talmud (Hullin
63a), the anafais similar to the hasida in appear-
ance and in its flight. It is accepted to identify
the anafa with the heron, an aquatic bird from
the family Ardeidae, which resembles the hasida
(see Rashi). Several species of heron are found in
Israel. While these species differ in size, herons
all possess long legs, a long neck, and a long
beak.

Hoopoe [dukhifat]: According to the Talmud
(Hullin 63a), this is referring to a bird whose
comb appears bent [hodo kafut]. The Aramaic
translations refer to it as naggar tura, which the
Talmud (Gittin 68a) identifies as a wild rooster.
According to the Septuagint, as well as the Latin
translations, the dukhifat is identified as the
hoopoe, Upupa epops, a bird with a distinctive
colorful comb on its head consisting of feathers
that appear either folded over or spread out.
Its length is roughly 28 cm, with a wingspan of
about 44 cm, and its weight ranges from 46 to
704g.

Bat [atalef]: From the order Chiroptera, the bat
is a flying mammal that lives in trees and caves.
It is a nocturnal creature and sustains itself on
insects and fruit. There are dozens of species of
bats in Israel.
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21

22

23

20 1

The Lord said to Moses: Descend, and again warn the
people, lest they break through to the Lord to see. When
they realize that this is no ordinary fire, the smoke is unusual,
and the shofar is unlike any other shofar they have heard, they
might be drawn to the place out of curiosity and yearning for
God. And if they do come near, many of them will fall, either
because there are guards stationed there, instructed to stop any-
one who attempts to approach, or due to divine retribution for
this infraction.

Also the priests,” those who perform the sanctified rites and
who approach the Lord and stand in front of the people at
the foot of the mountain,” shall sanctify themselves, lest the
Lord burst out against them.

Moses said to the Lord: Why do I need to warn them a second
time? After all, the people will not be able to ascend Mount

The Ten Precepts
EXODUS 20:1-14

24

25

Book of Exodus | Chapter 20 | Yitro

Sinai, as you have already warned us, saying: Demarcate the
mountain, and sanctify it.

The Lord said to him: Go, descend,® and you shall ascend,
and Aaron with you. Your brother shall accompany you part
of the way. It is evident from the verses below that even those
close to Moses, who were permitted to ascend higher than the
rest of the people, were not permitted to reach the spot of the
encounter itself, where Moses alone ascended (see 20:18). God
again warns: But the priests and the people shall not ad-
vance and break through to ascend to the Lord, lest He burst
out against them.

Moses descended to the people, and said God’s repeated
warning to them. Apparently, he then ascended the mountain
again.”'

The Torah lists Ten Precepts spoken by God on Mount Sinai, which He later wrote on stone tablets. The familiar
term “Ten Commandments” is translated here as “Ten Precepts.” In three places the Torah recounts the writing
of the ten devarim on the Tablets of the Covenan

t.2 Devarim is best translated as statements or precepts, not

commandments. Furthermore, the passages in which these are stated” can readily be divided up into ten
precepts, while it is difficult to divide them into ten commandments.

It should be noted that the precise division of the revelation into ten sections is a matter of dispute. These precepts, which include matters between
man and God as well as those involving relationships between man and his fellow man, are at the foundation of the Judaic religious structure and the
Jewish approach to life. In large part, they are also the source of universal values. Most of them are prohibitions relating to actions, but there are also
some positive commands, as well as matters relating to one’s emotional and psychological states.

There is a distinction between the first five precepts, which focus on the relationship between God and man - including the honoring of one’s parents,
as this precept is also within the rubric of honoring God - and the last five precepts, which consist of interpersonal prohibitions. In fact, the name of

God does not appear in the second section at all.

All the precepts are addressed to the individual, in a direct, personal manner. However, in the early precepts, which focus on the belief in God, God is
referred to in the first person, as the Speaker, whereas in the other precepts God is referred to in the third person.

God spoke all these matters, saying: It is unclear from the
continuation of the account whether the entire people heard all
the precepts directly’* In any case, they certainly heard the first
section from God.

presenting Himself, since without the acceptance of this basic
identification of God there is no meaning to the commands
that follow.” Others maintain that this is a command to believe
in God and to know Him.”

The previous declaration leads to the demand for exclusivity:
You shall have no other gods before Me, together with Me.
There is no other god but Me.

2 Iam the Lord your God,” who took you out of the land of 3
Egypt, from the house of bondage. According to some com-
mentaries, this is not a separate command, but the Speaker

DISCUSSION

19:22| The priests: The identity of the priests
at the time is uncertain. According to tradi-
tion, the firstborn sons of each family served as
priests. The special status of the firstborn can be
seen, for example, in the story of Esau’s sale of
his birthright to Jacob (Genesis 25:31-34; see also
Exodus 4:22-23). After the sin of the Golden Calf,
when the Tabernacle was built, Aaron’s descen-
dants were appointed priests (Zevahim 112b;

Bemidbar Rabba 3:5; lbn Ezra; Bekhor Shor; see
Numbers 3:13, and Bekhor Shor ad loc.).

19:24| The Lord said to him: Go, descend:
Some commentaries interpret the phrase “Go,
descend” as an explanation for why a repeat
of the earlier warning is necessary. Although
Moses was certain that no one would disobey
the command and ascend the mountain, God
told him that if he were to go down and examine

the people’s nature, he would realize the need
to warn them again at this juncture, due to the
great danger and the temptation to draw close
to God (see Ohev Yisrael, Likkutim Hadashim,
Yitro).

20:2| 1am the Lord your God: The first of the
Ten Precepts appears in a positive and negative
formulation relating to the presence of God.

This matter must necessarily precede all the
«o
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&> others, as the practical precepts mentioned be-

low are based on the existence of a Commander.
Although some of those also have social value,
their importance is not due merely to their use-
fulness within daily life. Rather, the precepts
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given on this lofty occasion mainly serve to
establish values of good and evil. Furthermore,
the opening declaration: “I am the Lord your
God" identifies the Giver of the Torah as the One
who saved Israel from Egypt, which provides the

legal force for the ensuing commands. These are
not statutes that must be fulfilled out of awe of
judgment or fear of the police, but rather due to
their independent, absolute value.
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4 Furthermore, faith alone is not enough. You shall not make

for you an idol to worship, nor any item that is an image
of that which is in the heavens above, or that which is on
the earth below, or that which is in the water beneath the
earth, anywhere on earth. The phrase “that which is in the wa-
ter beneath the earth” might also allude to large, primeval sea
creatures, which were considered powerful beings that people
would worship.

5 You shall not prostrate yourselves to them, and you shall

not worship them, because I am the Lord your God, a zeal-
ous God,” and cannot stand another god to be worshipped
together with Me. I am He who reckons the iniquity of the
fathers against the children, against the third generation,
grandchildren, and against the fourth generation, great-
grandchildren, to My enemies. I recall transgressions and even
punish one’s descendants to the fourth generation, in accor-
dance with the wicked deeds of the fathers, if the descendants
continue on their evil path. For a lengthy description of this
principle, see Ezekiel 18 and Berakhot 7a. Some maintain that
this principle applies only to the severe transgression of idola-

try, whose worshippers are called “My enemies.””

6 And conversely, I am also a God who engages in kindness for

the thousands of generations, as in the verse: “Who maintains
the covenant and the kindness to those who love Him and
those who observe His commandments, for one thousand gen-
erations.””® God'’s loving-kindness extends far beyond the four
generations that apply in the case of a sinner. This kindness is
for those who love Me and observe My commandments.
God’s zealousness, which demands exclusivity, entails both
the negation of all competitors as well as a great love for the
faithful.

The previous precept of not worshipping other gods leads to
the requirement to honor and fear God: You shall not take the
name of the Lord your God in vain, by swearing falsely or
mentioning it for no reason. This is a severe prohibition, as the
person who does so disrespects the honor of the one Ruler of
the entire world. As the Lord will not absolve one who takes
His name in vain. It is difficult to achieve atonement for the

10

11
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desecration of God’s name. In general, the Ten Precepts deal
with the laws themselves, not the punishments for those who
violate them. The desecration of the name of God is an excep-
tion in this regard, as the punishment for the violator cannot al-
ways be administered by the court or society, and it is far more
serious than other sins. Not even Yom Kippur and suffering can
atone for the damage to one’s very relationship with God.” The
Sages have said that if there is any remedy for the desecration of
God’s name, it is through the opposite type of act, of increasing
the sanctification of the name of God.*

The next precept is one that creates the basic framework for
Jewish life: Remember the Sabbath day, to keep it holy.”
The Sabbath was already given to the Israelites (16:23-30), but
here it is granted the lofty status of a uniquely holy day. One of
the ways in which this precept is fulfilled is through the recita-
tion of Kiddush, the blessing of Sanctification, on the Sabbath,
in which the day is praised and its special value underscored.
In the Kiddush of Friday night, one welcomes the holy day.”
The remembrance of the Sabbath day and its sanctification are
also fulfilled through other customs and halakhot, such as the
choice food one eats and the wearing of fine garments.®

Six days you shall work and perform all your labor. The six
weekdays are for people to work and accomplish all their neces-
sary tasks.

The seventh day is Sabbath for the Lord your God. On this
day God rested, as related at the beginning of the Torah.* You,
too, Israel, who are entering a covenant with God, shall not
perform any labor® on this day. This applies not only to you
personally, but also to the members of your extended house-
hold: And your son, and your daughter, your slave, and
your maidservant, and your animal, and your stranger who
is within your gates. Since the Sabbath belongs to the entire
nation, all are prohibited from performing labor on this day,
because in six days the Lord made the heavens and the
earth, the sea and everything that is in them, and He rested
on the seventh day; therefore, the Lord blessed the Sabbath
day, as the day on which the labor of creation was completed.
And furthermore, He set aside the Sabbath and sanctified it°

DISCUSSION

20:5| A zealous [kanna] God: The root kuf-
nun-alef can be translated as zealous or jealous.
The zealousness described here is not based
on desire but on love, similar to the verse: “As
love is as intense as death, jealousy [kind] is
as cruel as the grave” (Song of Songs 8:6). This
zealousness is characterized by the demand for
complete, exclusive ownership. Both here and
in its human, social manifestation, jealousy is

expressed not merely through a lack of patience
with the closeness of others to the beloved, but
is accompanied by a desire for vengeance and a
combative spirit (see Bekhor Shor). Indeed, the
expressions of zealousness attributed to God
in the Bible appear invariably in the context of
idolatry, which is essentially the betrayal of God
(based on Ramban).

20:7| You shall not take the name of the
Lord your God in vain: This verse teaches that
the very name of God must be treated with re-
spect. In addition, it is derived from this verse
that there are limitations on mentioning the
ineffable name of God for no purpose or in a
negative context. God’s name is usually replaced
by various other appellations such as Hashem,

which literally means “The Name,” in order to
«o
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&> safeguard people from using the actual name of

God in an unseemly manner.

This command is also interpreted as a refer-
ence to the desecration of the honor of God in
other ways. Since over the course of time the na-
tion of Israel became identified as the people of
God, any clearly negative behavior on their part
in the presence of strangers serves to desecrate
the name of God. Due to the impact of their ac-
tions, they do not merely desecrate their own
good names and the honor of their families and
their nation, but even the name of God Himself
(see, e.g., Pesikta Rabbati 22; Sha'arei Teshuva
2:45; see also Leviticus 19:12; Yoma 86a).

20:8| Remember the Sabbath day, to keep it
holy: In addition to one’s actions on the Sabbath
itself, one also fulfills this command through his

DISCUSSION
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everyday speech. In Hebrew, unlike most other
languages, there are no names for the days of
the week; they are simply called first day, second
day, and so on. They are numbered in relation to
the Sabbath, which is the only one whose name
is not relative to the other days of the week (see
Ramban; Bekhor Shor; Mekhilta deRashbi 20:8).

20:10| You shall not perform any labor: The
revelation at Mount Sinai does not include the
details of the prohibitions or the positive com-
mandments of the Sabbath. Clearly, the de-
mand to rest does not mean that the Jews must
sit motionless for the entire day. Rather, the
prohibition involves the performance of labor,
which is a defined act not necessarily synony-
mous with hard work. Work refers to a physical

action, whereas labor in this context is a cre-
ative, deliberate act.

20:11| Therefore, the Lord blessed the
Sabbath day, and He sanctified it: The
Sabbath is not merely a day of prohibitions and
restrictions, on which one refrains from labor
in commemoration of God’s cessation of work
at the completion of the creation of the world.
Rather, it is also God's weekly celebration, which
is why it is not only a day of rest, but a holy day
as well. This feature of the day links the Sabbath
to the preceding precepts, which deal with one’s
exclusive faith in God. Since the people of Israel
are now entering into a covenant with God, He
instructs them to participate in His private holi-
day. For this reason, remembering the Sabbath
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from the beginning of creation.?*

Honor your father and your mother.” Honoring one’s parents
does not involve a ritual act, but is a requirement of daily life,
so that your days will be extended on the land that the Lord
your God gives you. The reward for one who honors his par-
ents is a long life in this world.® In addition, in a society where
the elderly generation is respected, there will be long life, as ag-
ing parents will be confident that they can rely on the younger
generation, and they will be valued as important members of
the family and the wider society>®

13 You shall not murder.® You shall not commit adultery.”

This prohibition of adultery is defined by Jewish law and the
traditional commentaries as pertaining to the relationship of
a married woman with a man other than her husband.¥ The
commands against taking the life of another and damaging his
family structure are followed by a prohibition against taking his

The Experience of the People
during the Revelation at Sinai
EXODUS 20:15-18

14

Book of Exodus | Chapter 20 | Yitro

property: You shall not steal.” Following the absolute prohibi-
tions that define the basic behavior required toward one’s fellow
man, such as murder, adultery, and theft, the Torah presents a
command that is seemingly less severe than the previous ones,
but which refers to a common social situation: You shall not
bear false witness against your neighbor.” The halakhic defi-
nition of this prohibition is the submission of untrue or invalid
testimony over the course of a trial in court. Such testimony
undermines the trust between people.

You shall not covet® your neighbor’s house; you shall not
covet your neighbor’s wife, or his slave, or his maidservant,
or his ox, or his ass, or anything that is your neighbor’s. This
coveting is the notorious, unshakable sin of envy, which has not
disappeared in more than three thousand years since the Torah
was given.

The precepts that God pronounces to His people at Sinai were the verbal and intellectual features of
the revelation. However, they were accompanied by an unprecedented sensory and suprasensory
experience. As a result, the nation felt that it was unable to cope with the force of the vision. The
same individuals who before the giving of the Torah had apparently yearned to ascend the mountain
en masse, and who had required several warnings not to approach it, now recoiled in terror from the

direct encounter between man and the Eternal.

15 All the people were seeing the thunder, and the lights that
Seventh glowed like flames, and the blast of the shofar, and the

mountain smoking;® the people saw these phenomena and
trembled, instinctively recoiling, and stood at a distance.

aliya

is the first practical commandment of regular
Jewish life.

20:12| Honor your father and your mother:
Although this precept was not explicitly men-
tioned previously, it was already a basic value
one thousand years before the giving of the
Torah, as indicated in the story of Noah's sons
(see Genesis 9:20-23).

Honoring one’s parents is now presented as a
fundamental principle of the Torah. It is not pre-
sented here as part of the obligation to respect
one’s elders, alongside the commandment:
“You shall rise before the graybeard, and show
deference before the elderly” (Leviticus 19:32).
Instead, it appears as one of the Ten Precepts,
which detail the basic principles of worship-
ping God, as one’s attitude toward his parents
should parallel his attitude toward God. The first
precept connected the people of Israel to God
by virtue of the fact that He fashioned them as a
nation: “Who took you out of the land of Egypt,
from the house of bondage” (verse 2). The pre-
cept to observe the Sabbath, which appears just
before this one, is associated with God’s creation

DISCUSSION

of the entire world. The duty to honor one’s par-
ents extends this theme in that it is not depen-
dent upon the individual personalities of the
parents, but on the fact that they, like God, are
the source of a person’s existence (see Ramban;
Kiddushin 30b).

20:13| You shall not murder: The basis for so-
cial coexistence is the security of each individual
and the confidence that others will not kill him.
In a society where murder is permitted, human-
ity in general, and each individual in particular,
is in a constant state of peril. Even in the animal
kingdom, in many species, animals in a pack
do not attack one another. However, in the Ten
Precepts this fundamental prohibition is im-
bued with meaning that goes beyond its social
utility, as evident from the fact that it is formu-
lated in the future tense: You shall not murder
[lo tirtzah], rather than the command form: Do
not murder [al tirtzah]. In effect, the Torah is
saying: There shall be no murder, as acts of this
kind shall not be part of your world. This style
is repeated in the subsequent precepts as well.

You shall not commit adultery: Other sexual
prohibitions, e.g., incest and forbidden relations
that stem from the elevated status of Jews or of
certain segments of the Jewish people, are not
included in this precept. This is true despite the
fact that they are no less severe than adultery,
and the punishment for some of them is in fact
more severe. The reason adultery appears here
is because it shatters the most basic social unit,
the family. In addition, it harms a relationship
that goes back to the beginning of the Creation:
“Therefore, a man shall leave his father and his
mother, and he shall cleave to his wife, and they
shall become one flesh” (Genesis 2:24). Likewise,
the prohibition against murder relates to a verse
in the first part of Genesis (9:6): “One who sheds
the blood of man, by man shall his blood be
shed, as He made man in the image of God."

You shall not steal: The Sages maintain, based
on the context, that this precept is referring to
stealing people, kidnapping, whereas the pro-
hibition against taking another’s property ap-
pears in Leviticus 19:11 (see Sanhedrin 86a; see

o
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&> also 21:16; Rav Se’adya Gaon; and Ibn Ezra, long

commentary on Exodus).

You shall not bear false witness against your
neighbor: This precept may include a broad
range of situations where one speaks falsely
about another (see Bekhor Shor, 23:1). If people
would refrain from speaking falsehoods entirely,
everyone could rely on others, not only due to
the knowledge that his life, family, and property
are secure, as required by the previous precepts,
but in full confidence that the statements he
hears are spoken in good faith.

20:14| Youshall not covet: Ostensibly, a prohi-
bition of this kind has no place in a legal system,
as legal codes regulate actions rather than peo-
ple’s thoughts and desires. God alone can com-
mand people not to want something and set
limits to the hidden desires in the heart of man.

Due to the singular nature of this prohibition
among the other precepts, most of which ap-
ply to actions and words, the Sages interpreted
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DISCUSSION

this prohibition in a more limited manner, as
prohibiting taking action to deprive another
of an item that belongs to him (see Rambam,
Sefer HaMitzvot, negative commandment 265).
Consequently, it is prohibited to apply pres-
sure or other forms of manipulation in order to
gain possession of another individual’s prop-
erty, or to acquire another person’s wife, even
if the acquisition itself is performed legally. This
manifestation of coveting is somewhat akin to
the villainy identified as the sin of the genera-
tion of the flood (Genesis 6:11-13), as it too was
motivated by lust for the property of another.
Accordingly, this final precept serves to pro-
hibit practical planning and scheming for the
purpose of appropriating that which belongs to
someone else.

However, it should be noted that this lim-
ited interpretation does not negate the simple
meaning of the term. Indeed, in the parallel
account of the Ten Precepts in Deuteronomy
(5:17), the word “covet” is replaced by “desire,”

which refers to a passion that does not necessar-
ily have any practical effect (see Rambam, Sefer
Nezikin, Hilkhot Gezeila 1:9-12).

20:15| Were seeing the thunder, and the
flames, and the blast of the shofar, and the
mountain smoking: Although the verse states
that the people saw the thunder and the blast of
the shofar, some commentaries explain that this
means they saw the visual sources from where
such sounds came (Rashbam; Rabbeinu Bahya).
However, the attribution of seeing to auditory
phenomena can be understood as a precise de-
scription of an experience beyond the realm of
ordinary human senses (see Rashi). The speech
of God cannot be recorded by any device, nor
can its waves be measured. One’s senses do not
play a central role in the absorption of the word
of God, as His statements penetrate directly into
the consciousness (Ibn Ezra). A prophecy is the
transfer of content from the consciousness of
God, as it were, to human consciousness, with-
out the use of external aids, such as pictures or
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22

23

24

25

26
Fourth

aliya

the night. And one, the Egyptian camp, did not approach the
other, the Israelite camp, the entire night, due to the thick fog
separating them.

Moses extended his hand® over the sea, and the Lord
moved the sea with a powerful east wind the entire night,
and it rendered the sea dry land, and the water split.

The children of Israel came into the sea, but on dry land;
and the water was a wall for them on their right and on
their left. The sea did not disappear entirely. Rather, a path, or
perhaps several paths, took shape, through which the Israelites
could pass. Although dry strips of land may naturally appear in
the water during low tide, here the water stood up like walls on
either side of the Israelites.

Egypt pursued and came after them. It is probable that as
morning approached, the pillars of fire and cloud disappeared,
and the Egyptians caught sight of the Israelites marching into
the sea and gave chase. All Pharaoh’s horses, his chariots,
and his horsemen pursued them into the sea.

It was at the morning watch,” the final third of the night, and
the Lord looked down at the camp of Egypt and struck at
them with a pillar of fire and cloud that approached the camp,
and the Lord confounded the camp of Egypt.

He removed the wheels of its chariots and caused them to
drive with difficulty. The pillars of fire and cloud caused the
wheels to separate from their chariots. Even if only some of the
wheels fell off, it caused the chariots to lose their balance, so
that the horses could not pull them. This caused panic in the
camp. The Egyptians could not move, let alone fight, so Egypt
said: I'will flee from before Israel, as the Lord is making war
for them against Egypt. Now there can be no doubt that some
supreme power is aiding them. This place is strange and danger-
ous; we would do well to flee.

The Lord said to Moses: Extend your hand over the sea
again, so that the water will return to its place, upon Egypt,
upon its chariots, and upon its horsemen.

27

28

29

Book of Exodus | Chapter 14 | Beshalah

Moses extended his hand over the sea that had turned in just
a few hours into dry land, and the sea returned to its original
vigor before morning, as morning approached.’ The waters
previously stood as walls on either side of the dry path; they
now came crashing down into the Egyptians’ path as they fled
toward the shore. And thus, Egypt was fleeing toward it, the
water that came crashing down between them and the shore,
and the Lord shook up the Egyptians in the sea.

The water returned to its normal state, and it covered the
chariots and the horsemen, all the army of Pharaoh that
came after them into the sea. The walls of water collapsed
onto the Egyptians so forcefully that they wiped out their en-
tire army. Not one of them remained. The chariots, horsemen,
and infantry disappeared; all of them drowned in the supernat-
urally stormy waters.

While the Egyptians drowned in the water, the children of
Israel walked on the dryland in the sea;*® and the water was
a wall for them on their right and on their left. It seems that
these walls guided their route through the sea.

-
Mount Helal - Mount Sinai?

-
Har Karkom - Mount Sinai?

» Jebel Sin Bishar- ¢

Mount Simw
é”&\

El-Paran -
Etzyon Gever

Main opinions on where the Israelites crossed the Red Sea, indicated by
arrows

14:21| Moses extended his hand: This verse,
along with the two verses preceding it, de-
scribes the beginning of the Israelites’ miracu-
lous journey. Although they relate events that
occurred before the splitting of the Red Sea,
according to ancient tradition, these verses con-
ceal within them God’s great name. Seventy-two
letters comprise each of these verses. These let-
ters, when properly arranged, spell the sacred

DISCUSSION

name of God consisting of seventy-two secret
words, also hinted at in prayers from the Second
Temple period. This unique, esoteric name is
hidden within the story of the parting of the sea
(see Sukka 45a, and Rashi ad loc.; Sekhel Tov).

14:24| It was at the morning watch: The night
is divided into three parts. The last part of the
night is thus called the morning watch (see
Rashi; Berakhot 3b).

14:29| The children of Israel walked on the
dry land in the sea: It is not clear from the vers-
es whether the children of Israel actually crossed
the sea from west to east. There is a tradition
that states that they did not cross the sea, but
actually returned to shore on the same side of
the sea as they had entered (see Tosafot, Arakhin
15a; Radak, Judges 11:16).
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14:29| The children of Israel walked on the
dry land in the sea: There are various theories
as to the Israelites’ route. According to one the-

BACKGROUND
ory, the Israelites followed a northern route and
the splitting of the sea occurred at Lake Bardawil.
They continued in the direction of present-day

El Arish before turning southward toward Mount
Sinai. Another theory has the Israelites crossing
the sea in the region of the Great Bitter Lake and
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From the sky-blue, purple, and scarlet wool they made wo-
ven, or mesh,® fabrics for service in the Sanctuary. This refers
to the coverings of the Tabernacle, the screen of the gate of the

Vestments of the High Priest, front view

The Making of the Priestly Vestments
EXODUS 39:2-31

Book of Exodus | Chapter 39 | Pekudei

Tabernacle, and the cloths that covered the vessels during the
Israelites’ travels. They also made the sacred vestments for
Aaron, as the Lord commanded Moses.

Vestments of the High Priest, rear view

After enumerating the materials used to construct the Tabernacle itself, the Torah
turns to the other main use of the donated fabrics, metals, and precious stones: The
production of the garments of the High Priest. It would seem that the ephod was

considered the High Priest’s principal garment, as the other garments are associated
with it. The breast piece is tied to the ephod, and the robe is referred to as the “robe of
the ephod” (see 28:31, 39:22). Following this, the Torah will describe the production of the vestments of the ordinary priests.

He made the ephod of gold, and of sky-blue, purple, and
scarlet wool, and linen, all spun together. It is difficult to
combine gold threads with interwoven wool and linen threads.
No earlier use of gold for a similar purpose is known.’

This may have been the first use of this complex technique:
They hammered out the sheets of gold, and then cut wires
to work in, to weave, with the sky-blue wool, with the purple
wool, with the scarlet wool, and with the linen. This was art-
fully crafted, as it involved unique craftsmanship.

They made shoulder pieces for it, the ephod, and attached it;
it was attached at the two ends. The ephod, which resembled
an apron or a skirt, was held in place by the two shoulder pieces.

5 The belt of his ephod that is on it is from it; the belt was not

fashioned separately, but was part of the woven fabric of the
ephod; and therefore, the band was made like its work, in the
same manner as the ephod: Of gold, and of sky-blue, purple,
and scarlet wool, and linen, spun together as the Lord had
commanded Moses.

They made the onyx stones surrounded with settings of
gold. These stones were engraved with the engravings of a
signet. Each was engraved with writing, like a seal, with the
names of the tribes of the children of Israel.

He placed them on the shoulder pieces of the ephod as
stones of remembrance for the children of Israel, as these
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stones bore their names, as the Lord had commanded oness little finger [zeret] and the tip of one’s thumb, when one
Moses. spreads his fingers to their full extent.

8 He made the breast piece, artfully crafted, like the work 10 They mounted in it, the breast piece, four rows of stones: A
of the ephod, with the same materials: Gold, and sky-blue, row of a ruby, a peridot, and an emerald, the first row;
purple, and scarlet wool, and linen, spun together. 11 and the second row: a carbuncle, a sapphire, and a clear

9 It was square; they made the breast piece folded, such that quartz;
it formed a pouch into which, according to tradition, holy 12 and the third row: a jacinth, an agate and an amethyst;
names were inserted;’ its length a span and its width a span, 13 and the fourth row: a beryl, an onyx, and a chalcedony;
folded. A span [zeret] is approximately half a cubit, slightly surrounded in settings of gold in their mountings. Each

more than 20 cm. It is roughly the distance between the tip of
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your fathers. I will not allow any of these men to see the land,
except for Caleb son of Yefuneh, he shall see it, the land; and
to him I will give the land in which he trod, and to his chil-
dren, because he followed the instruction of the Lord whole-
heartedly, and provided an accurate description of the land,
while assuring the people that they could conquer it.

Also the Lord was incensed with me because of you, say-
ing: Due to your sin, you too shall not come there. Although
Moses sinned on a different occasion, he already received a
hint in the aftermath of the sin of the spies that he too would
not enter the land.”

Joshua son of Nun, who stands before you, to serve you, he
shall come there; strengthen him, for he shall bequeath it
to Israel.

God addresses the people: And ironically, your children,
whom you said would be taken by your enemies as captives
andkilled, and your young sons, who today do not know how
to distinguish between good and evil, they will come there,
to the land of Canaan, and to them I will give it, and they will
take possession of it.

Meanwhile you, turn back and travel into the wilderness via
the route leading to the Red Sea, as you will wander in the wil-
derness until you die.

You answered and you said to me: We sinned against the
Lord, we will go up and make war, in accordance with ev-
erything that the Lord our God had commanded; and you
girded each man his weapons of war, and decided to ascend
to the mountain. Alternatively, this means: And you dared to
ascend to the mountain, or: And you readied yourselves to as-
cend to the mountain."™

The Lord said to me: Say to them: Do not go up and do not
make war, as I am not in your midst, and if you obey Me, you
will not be routed before your enemies.

I spoke to you and told you not to set out to war, reminding
you that all your previous victories were achieved only through
divine assistance, not your own military power; but you did
not heed, and you defied the directive of the Lord, and you
intentionally ascended to the mountain.

The Emorites, who live on that mountain, came out toward
you, and pursued you, as bees would do, and they beat and
broke” you in Se’ir until Horma. The Emorites surrounded
you like a swarm of bees, leaving no avenue of escape. This place
was later called Horma, in commemoration of the destruction
[hurban] that occurred there.

Book of Deuteronomy | Chapter 2 | Devarim

Swarm of bees
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Circling of Mount Se'ir

45 You returned and wept before the Lord, in regret for your

sins, begging for forgiveness and mercy; but the Lord did not
heed your voice, and He did not listen to you.

46 You lived in Kadesh many days, like the days that you

lived there.

2 1 We turned and we traveled back into the wilderness via the

Red Sea, as the Lord spoke to me; and we circled Mount Se’ir
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